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FOREWORD 





K undakundacharya needs no 
introduction. He graced the 
country with his divine presence in the 
first century B.C. His great book 
Samayasara has 400-odd verses. 

Nothing surpasses the excellence of 
Samayasara which is self-contained, 
self-determining, self-sufficient, pure 
and perfect Super-Self. The soul is the 
sole determinant of its own pure psychic 
status. The soul never loses its soulhood. 

Kundakundacharya is an unquestioned 
authority of Jaina dogmatics; and his 
position, especially among the Jain 
Teachers and Authors of the South, is 

unique. His very name has an auspicious significance, to be enumerated 
next only to that of Mahavira and Gautam Ganadhara. All his works are 
available in Prakrit which borders on §aurseni and contains some traits 
of Ardha-magadhi and hence called J am-Saurseni. 

For example - 



3ftmTJTfrruf cf^r 
rf Wfo dV-JUidM-tUIII 



( 1 - 9 - 9 ) 



The saints (who are) the expounders of the Universe, call him a knower of 
scripture, who in reality, from knowledge of the scriptures, knows this 
very soul (to be) absolutely pure. 

Commentary: The author points out that although a Shruta-Kevali has 
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full knowledge of all the scriptures, yet from real standpoint he can only 
be termed Shruta-Kevali, when he realizes the absolute and pure soul. It 
is so because the object of scriptural knowledge is to procure self- 
realisation, which alone is the cause of internal and eternal peace and 
happiness and of shedding off of the karmas which hinder soul from 
attaining its full and perfect status. 

'HdUIIUI TTocT ,-HUird ^dchclfH W fwm\ 

kldUIIUmid TJai ■3T^T fldchcjHl rft^TII (1-10-10) 

The Conquerors call him a knower of scriptural knowledge who has all 
scriptural knowledge; because the soul (is) all knowledge, therefore (it is 
also) the knower of the scriptural knowledge (Shruta-Kevali). 
Commentary: This Gatha gives an illustration of the practical point of 
view, which has been said to be a means for explaining the real point of 
view. It is only with reference to his being possessed of all scriptural 
knowledge that a Shruta-Kevali is called as such from the practical point 
of view; and in view of his realisation of the self, he is termed so from the 
real point of view. As knowledge of scriptures is not distinct from all- 
knowledge, the attribute of the pure soul, this description from practical 
standpoint merely indicates that a Shruta-Kevali is really the knower of 
the self in its reality. 

The Essence of Samayasara 

T^r fTT^r ■Hrjdci) Rl I I 
ll^TT FTi% frTrfr rjf TtPI ^fcRsfll 1 (7-14-206) 

Have love always in this (soul’s nature); be always contented therein. By 
this be satisfied. Then will the highest bliss be (thine). 



1. This is also mentioned in the Gita as shown below: 

WJRqrfc^ TTRcT:l 

3U rH c| J-) d Oi ■HI J-<-l c(-il4 T IcjSJcl II - (Bhagwadgita, 3-17) 

But, for a person who takes delight only in the self, is satisfied with the self and 
content in the self alone, verily there is no further work to be done by him. 
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Spiritual Knowledge was derived first from Kshatriya - 



^ yichrcj-H: W f^JT ^ I U | M 



rHHM dl-*M 81 rd HI c| WIT^HTO^HTII 2 



- (Chandogyopanishad, 5/3/7) 



“As (to what) you have said to me, Gautama (Brahmana), this knowledge 
did not go to any Brahmana before you, and therefore this teaching 
belonged in all the worlds to the Kshatriya class alone. ” 

In a living organism the soul can be conceived as the nucleus 
circumscribed by the limits of the gross physical body. It is to be liberated 
and enlightened. Kundakundacharya's advice - remain a spectator, an 
observer, a witness to all that is happening in the physical world but do 
not become an actor, a doer, because the drama is being played by the 
aliens and you being a spectator have right knowledge, right faith and 
right conduct constituting the right path to final emancipation and 
liberation of soul. The trio is known as “The Three Jewels”. 

Samayasara is the ultimate conscious reality. The enlightened soul has 
infinite glory. It has the innate ability to demolish the power of karmas, 
both auspicious (puny a) as well as inauspicious (papa), which constitute 
the cycle of births and deaths, and are an obstacle in the path of liberation 
of the soul. 

You have translated in English the great classical Jain text Samayasara 
composed by His Holiness Kundakundacharyaji. Your successful accom- 
plishment of this job would play a vital role in evolving spiritual and moral 
values in the Jain society especially among the English knowing people. I 
highly appreciate your job and convey my auspicious blessings to you. 




22 - 2-2012 



-Acharya Vidyanand Muni 



2. '-I I rSrcril <*3 - (Brahmanapurana, 2-14) 
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PREFACE 



I t was on a cold December day in 2010 when I reached Kundkund 
Bharti, New Delhi, to seek the blessings of Acharya 108 Vidyanand ji 
Muniraj. The Acharya instructed me to reflect upon the following verse 
that appears in Samayasara 1 by Acharya Kundkund: 

TT^TJI frTrTt sPlI^Pd IpT "SrfR W^PsTII (7-14-206) 

(# *P3*T!) TRT Tffd 

Translated into English, it suggests: 

(0 bhavya - potential aspirant to liberation!) Always adore this 
knowledge, in this only always remain contented, and fulfilled. You will 
attain supreme bliss (through knowledge-adoration, knowledge- 
contentment, and knowledge-fulfillment). 

I had earlier printed Samayasara for Kundkund Bharti in 1994 and had 
gone through, intently, all the pages of the treatise during the process of 
proofreading. Samayasara could not create any lasting impression on me. 
But it was different this time. Just one verse in the treatise impelled me to 
start the study of Samayasara in right earnest. I found in Samayasara 
answers to most intriguing riddles that agitate human mind. Why the 
treatise could not influence me then is explained most beautifully and 
authoritatively in Samayasara itself: 

UP! TTT XT f^fSTI 

cUf-l 3 huu| u 1 1 u I apnrf TRSf Fj 1>JU fclfdll (10-83-390) 

W® ^ f ^ ^TFPTT; $uRrl(i ^TPT 3RT t, f, fl^TT 

f'l 
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Scripture is not knowledge because scripture does not comprehend 
anything. Therefore, knowledge is one thing and scripture another; this 
has been proclaimed by the Omniscient Lord. 

Out of my ignorance, I had not understood then that all karmic influxes, 
virtuous and wicked, are other than the Self, impure, lead to bondage, and 
misery. Due to my erroneous thought dispositions, I was constantly 
involved in the adoption of karmic matter and, conditioned by karmic 
matter like delusion, I was instrumental in attracting impurities 
including nescience. To be able to grasp the essence of this profound 
treatise, one must exert to see the Self as pure, free from bondage, 
inseparable from the attributes of knowledge, faith etc., and distinct from 
all alien substances. 

Samayasara for a purposeful life 

Our wrong beliefs, passions and emotions are the causes which interfere 
with the dawn of knowledge. One debilitating phenomenon in our lives, 
almost universally is that we live under the shadow of multitude of fear. 
Take a look at the kinds of fear that we entertain: 

Fear, perhaps, is the worst enemy of happiness; in extreme cases, it has 
the license to kill. As the world is marching ahead, as the means of 
communication are getting more potent than ever before, as the 
individual is getting involved in more and more activities, the scope and 
intensity of fear that we experience each day of our lives is increasing. Try 
to figure out a day, after your childhood days, which you have been able to 
spend without a tinge of fear tarnishing your natural happiness. There is 
the fear of failure, theft, gun, terrorist, accident, earthquake, flood, 
drought, tsunami, and so on. There is the fear of police, company law, 
central excise, labour law, income tax and sales tax. Future itself has 
become one big cause of fear - future health, security, relationships, old 
age, and, ultimately, death - termed appropriately as the fear of the 
unknown. We do not stop at thinking about possible mishaps till we are 
alive; we also entertain the fear of surety of our kin after our death. Even 
God has become an object of fear rather than of love and devotion. The list 
is indicative, not exhaustive. 
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Preface 



Fear is the creature of ignorance and the cause and forerunner of 
death. The psychological effect of fear is terrible, beyond description. It 
paralyzes healthy action, generates worry, and is exceedingly pernicious 
to life. Worry corrodes and pulls down the organism; fear and worry will 
finally tear the body to pieces. Fear is the antithesis of self-composure, 
and the cause of cowardice and terror. Under its influence the 
countenance becomes pallid, the face is pulled down, and the chest drawn 
in. It paralyzes all the bodily muscles and consumes the vital force . 2 

We make persistent efforts to allay fear, like buying insurance policies of 
various kinds including health, life, child education, and fire, investing in 
security of our homes and establishments, and financial planning. But all 
these efforts are entirely misplaced, and do not tackle the core problem - 
fear. 

Good health can never be ensured through a medical insurance. The 
process of getting a medical insurance for the most dreaded diseases 
starts with an unhealthy suggestion that we are going to suffer, sooner or 
later, from such diseases. We lose faith in our own powers, start paying 
hefty premium, and, in effect, get ready to welcome disease. What is true 
of physical health is also equally true of mental well-being, the rule 
governing them both being the same, namely, ‘as one thinks, so one 
becomes’. Whether we get a dreaded disease or not, we remain a loser. In 
the former case, we may, however, get the satisfaction of being worldly 
‘smart’. It is naive to assume that availability of money will guarantee 
future education of a child. Our day-to-day experience tells us that people 
involved in meticulous financial planning are no securer and happier than 
those who adopt a carefree attitude toward financial matters. 

Samayasara offers an antidote for curing the problem of fear 
permanently: 

-sficTT fuim'cbl tfffrT %UT| 

^ iui«l chill (7-36-228) 

-sftof ^ t, n fd'tfd t; ddffo 3 TUTUd 3 Tfdd ^ 
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Souls with right belief are free from doubts and, therefore, they are free 
from fear. Since they are free from seven kinds of fear, therefore, certainly 
they are free from doubts. 

(The seven kinds of fear are enumerated as: 1) fear relating to this life, 
2) fear relating to the next life, 3) fear of being without protection, 4) fear 
of losing what is possessed, 5) fear of pain, 6) fear of accident, and 7) fear 
of death.) 3 

It is clear that our misconception because of which we consider alien 
substances as our own is the real cause of all our fears. Once we realize the 
distinction between the Self and alien substances, we renounce all 
attachment toward those substances and are at once at ease and at peace 
with the Self. 

Samayasara is an essential reading for anyone who wishes to lead a 
purposeful and contented life. It provides irrefutable and lasting 
solutions to all our problems, concerning worldly ways as well as spiritual 
curiosities and misgivings. 

Salutations 

As my knowledge- and perception-covering karmas subside, I get the 
opportunity of having the dar§ana of the Most Learned Acharya 
Vidyanand ji Muniraj. The Muniraj has no worldly possessions and the 
three jewels of Right Faith, Right Knowledge, and Right Conduct radiate 
from his bare body. He has won over passions like attachment, observes 
stringent austerities, both external and internal, and endures afflictions 
with fortitude and equanimity. He is an ocean of knowledge; an 
institution of learning in himself. He has tender affection for all, 
especially for those engaged in the propagation of the teachings of Lord 
Jina. With every opportunity of having the dar§ana of the Muniraj and 
listening to his words of true wisdom, my knowledge- and perception- 
covering karmas get to quiescence and I seem to get an inspiration to 
study and reflect upon the sacred texts. He is thus the driving force 
behind the fruition of the present work; I salute him and make obeisance 
humble at his worshipful feet. 
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Many illuminated works and teachings of great thinkers and sages of the 
past have repeatedly told us that we need to be able to distinguish 
between valuable gems and valueless stones, both of which are scattered 
along our way. One such valuable gem that I could lay my hands on, about 
a decade-and-a-half ago, was that amazingly comprehensive yet precise 
treatise The Key of Knowledge 4 , by Shri Champat Rai Jain. The book, 
first published in 1915, true to its title, has timeless pearls of wisdom in 
each of its 900-plus pages; one has only to have patience, and develop 
appreciation and understanding to pick them up. No other work that I 
know of treats of the great issues that confront humanity with the same 
simplicity, charm, ease, authority and freedom. As could be expected from 
a Barrister-at-Law of that era, he was a brilliant grammarian and 
logician; but more than that, he was a great philosopher. His single- 
mindedness of purpose has always astounded me, and I salute his noble 
soul. 

Prof. A. Chakravarti (1880-1960), a versatile scholar of Sanskrit, Prakrit, 
Tamil, and English had undertaken the stupendous task of providing us 
with the English Translation and Commentary on Acharya Kundkund’s 
Samayasara 5 , based upon Acharya Amritchandra’s Atmakhyati. This 
excellent text has provided me with necessary support and impetus 
whenever I faced any stumbling blocks during the course of the present 
work. 

Another work of great scholarship is Reality 6 , English Translation of 
Acharya Pujyapada’s Sarvarthasiddhi, by Prof. S.A. Jain, first published 
in 1960. You cannot but marvel at the fineness, in terms of erudition as 
well as error-free printing in that era of letterpress technology, of the text. 
This text became extremely useful to me during my translation work of 
Samayasara. I remember Prof. S.A. Jain with gratitude and adoration. 



Dehradun 

February, 2012 Vijay K. Jain 
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3^> 

Th: WWTCFT 
Mr ch^ch<iRii 

MhdlWI 

cff^rT -Hceiffici* Wr^TWr^T -r\f$ -q%| 

fmilMI4^Pnu|4i (1-1-1) 

i 3T^r 3 ^: (f^fe#wdr^i) ^ 

TJTO fro aft TOR FR=£ ^feTFf FRT FT# M ^FT 

^FifhTI 

farfw - cfrE^Tfo ^ FTT ¥^T 3TMPf ^ aft 

*WMH TFTfcT 9 ^ tef^ tl ^T FF ^ 3JFth FT ^FT t % 
^To^fl "5Toft?T FTT ^FdT F1F f, FTrrf F#'l 
4 3fr’ FF FF 3TMpf F FFRF ¥rW ^ %FT tl 

INVOCATION 

O bhavyas (potential aspirants to liberation)! Making obeisance 
to all the Siddhas, established in the fifth state of existence that 
is eternal, immutable, and incomparable (perfection par 
excellence), I will articulate this Samayaprabhrita, which has 
been propounded by the all-knowing Masters of Scripture. 

Note: Acharya Kundkund has used the word vochhami in 
conjunction with sudkevalibhanidam. He thus declares that this 



1 



treatise has been propounded by the §rutkevalis, the all- 
knowing Masters of Scripture, and he himself is just a narrator. 

‘O’ has been used to address all souls who have the potential to 
attain liberation. 



2 



wrr 

The Soul 



3TSJim - 1 



affc wrr rr vm - 

*ftcft ^R-r1<f|U|U|jUjfd^ rf % TTFP=RT ^THTtl 

MTJ J Icdc^u-I M^44 f<cic( rf WWETII (1-2-2) 

^fr Rfa ^Jg ^T-FR-^rrfe 3 f^RT t, ^ fR^R TT TR*RR I 3}fc 
RI ^ftcf RP^tY 4* fTOR f, ^cfj) ^TFT) I 

- Rirf w>t Rg Tjggatf ■$ fvrr ^espj^f rhf! ^ 3it?r 3R)=rt 

f37T i, 3?$qfa Rf RR ^RTR^ f 3?fc RR ^RRI'R^' f I 
^ Rfa ^fg 31RRTpRR f, 3 RRvqTTY tl 3T%R 3?fc # 

rrwtI, ■jrrrpt ?rt r)r rwrr ti 



Know that the jiua (soul) which rests on pure faith, knowledge, 
and conduct, alone is the Real Self. The one which is conditioned 
by the karmic matter is to be known as the impure self. 

Note: The word jane suggests voluntary understanding; jdna 
implies a command. 

The souls which rest on the pure self are called the Real Self. 
Only the Arhats and the Siddhas are the Real Self. All other 
souls, up to the spiritual stage of destroyed delusion ( K§inmoha ) 
are other than the Real Self. 



3 



3TSETm - 1 



' WT* ^ tpffdl - 

THT3TT WZTW ^fr kffrh 

®fsi^T km rcw*crrK{un fH^ii (1-3-3) 

f^f^R ■EFt W (f^R k mkf 4' f^TcT) 37W t\ 

k mk t c^ft^TT mf ttto ikr t) , 4' (^ ■$ ^) 

«F*I ml f^RT^ mk cTMt ti 

farfw - kk 3pk k fkffi T^l Tt kt kt^T kl W<\ kkT tl (mik 
‘Wl’K^ - *lk,3T«lk, 3MRT,^M,^T^#-^5^fk 
*nk t, crmk ^rkf srrmT 3 tMct ti mk k tttst kk mr w-v kk m 

kk k krkK mir k?rr ti fkt w( mf, 3 r?k 371 ^ ^rkt m^-m^ 
TcWm k fksTcT ft k^c kk 1 1 ) 



The Real Self who has realized oneness with his own nature is 
the beautiful ideal in the whole universe. To associate this Self 
with bondage, therefore, will be a self-contradictory narration. 

Note: The jiva (soul) accomplishes true beauty when it is in 
harmony with its own nature. Although ‘samaya’ connotes all 
substances - the medium of motion, the medium of rest, space, 
time, matter, and jiva - what is intended here is the jiva (soul). 
Contradiction arises when the jiva is contaminated with the 
karmic matter. In the same way, the medium of motion, the 
medium of rest etc., look beautiful only when they rest on their 
own nature. 



4 



3Tsgm - 1 



lj=btd fft ^fcTT - 

ficdfH fa w^rm®fsi^Ti 

Tnrrf^H^fr ■OT^fr XTT FJc# fa^TlfHII (1-4-4) 

fTR (TRffa jqq\ ff^R) ? qp] ('g^JT, ^ 3)k $fa) ff fNf ff^ff 
^ w^f ^ sfk frf ^?rr wft cpt Ffft ff t, tflfad i afk 
-$ 3flf ff t , ^cffT TFTTf^: 3 fff T3=F?5f ff) TJlf^ FJeR Iff 1 1 

(*IH), (9H5T), 37^^J (^Tlftf) 

3T$qfa fR ff ^ ffT fiT«TI^H, fasTOfa 3ffc ff «TRlfe M tl 



Tales involving pleasures of five senses - kama (sensuous 
pleasures involving touch and taste), and bhog (sensuous 
pleasures involving smell, sight and hearing) - and of karmic 
attachment have been heard, known, and experienced by all. 
Only the attainment of Self that is free from all attachments is 
not easy 

Note: The words - heard, known, and experienced - mentioned 
above, refer to wrong belief, knowledge, and conduct, 
respectively, in the verse. 



3n^rpf Wt -gfc^TT - 

FT l^Tffas'Ti 3Ttqxrfr ufa^ui | 

^rfa <iiT^h xnrrof wri nr ^rifaii ( 1-5-5) 

(3TTETPf 9Ff^ t %) <TR ffW (3?fa 
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3 TSETm - 1 



ftt sifft ^ ft Ifmfi ^i FfF ^ f^<ara Ft wm 

FIFFT I FfF ^ FiFf ^ ^ m ; <jt fFTtlF 3[fwi W F FF #fl I 

- FFFT ^ FTFF ^ BTfFRTF F7T FcFFFiF F*T FTFF Ft 3}?f FTl 3^T^ 
3 FiFFfftF FF ^FT ‘ WT ’ 1 1 

(. Acharya Kundkund says-) I will reveal that unified Self 
(impregnable Self with right faith, knowledge, and conduct) 
with the soul’s own glory. If I succeed, accept it as a validation of 
truth, and if I miss out, do not misconstrue my intent. 

Note: To misinterpret the speaker in order to distract from the 
intended meaning is to misconstrue. 



FF FFFF - 

xtt fa 3WifTfl xrr Wffr ^nwfr <| fit mcrri 
Ticf ^ XHT^r # ^ # %cTII ( 1 - 6 - 6 ) 

wtt fif t, ff f Ft m^x\ t afk f fff ti ff m ff! fjf^ 

t; 3?k FT (^FlFFl FFW FTFFT FF FT) FTF I^TT, FF Ft (FF5F FFFt 
F?t FFFFTF Ft) FIFF^Fttl 



The knowing consciousness is neither apramatta (vigilant of 
duties) nor pramatta (non- vigilant of duties) and is thus said to 
be pure. The subject of consciousness (in the state of knowing) 
remains the same when the ultimate truth is revealed. 



6 



3Tsgm - 1 



ddsft^dfefHfc* uuRjjfH ^Rd^uf xmtrfi 

ur fd Tumf rt ^rirw rt ^nrf ^tufii Tpfhi d-7-7) 

RTRt ^ RTftd, R#T, RR ^ #T R1R RR R R# RR t'l fRRRR RR Rl 

R Ft RR t , R RTfer t , R R?fR 1 1 Rf Rl ^5 RRR RR 1 1 

Conduct, faith, and knowledge have been said to be the 
attributes of the knower, the Self, from the empirical point of 
view (vyavahara naya). From the transcendental point of view 
(ni§chaya naya), there is no knowledge, conduct or faith - just 
pure consciousness. 



oifc[*T< R^ RlRyRRRI - 

RT 3TRRinTRT fdRTT <J R7%^l 

rTf dd^Rui fdRTT RTR^d^Uiqfldchll (1-8-8) 

3TR1^ RTT RRP4 RR ^ f5RT RsfRFR RRRT ( 3RTR RRRRT) RRR 
R#f f , R# RRR RRRC RR ^ fRRT RW^f RR RRvR RRRT 3R1RR f I 



Just as it is not possible to explain something to a non-Aryan 
except in his own non- Aryan language, in the same way, it is not 
possible to preach spiritualism without the help of empirical 
point of view (vyavahara naya). 
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^£3# - 

a^LMIUlH-luf rj cfccFT ^1 

rf ^c^dfHptlRjun Wlffri dld^ddfl II (1-9-9) 

# ^<U||U| Tfo^ diuifd ^didid rTOT| fmTU 
^<U|jU|Mid ^ddiddl rT*^TH (1-10-10) 

R RRffcT ^ 3^wfl^R ^ 37I^RT 3^^cT 
(f^R) %d^ddl ^itl 

Rl Rfa ^TR RTt Cg^Tnni STR^cT RTf) RHRTT f, t^R^f 
('oifof^TO RTf?l tl RPj4 (^oq ^rfRR ^ 3TRK 

RR^c[) 3TRtTTtl %d=£dd1 ^itl 



The jiva who, through his faculty of scriptural consciousness, 
realizes the pure nature of the Real Self, is called a real, all- 
knowing Master of Scripture (ni§chaya §rutakevali ) by the R§is, 
the illuminators of the world. 

The jiva who comprehends the entire scriptural knowledge 
(comprising the twelve canonical works - angas ) is called an 
empirical, all-knowing Master of Scripture (vyavahara 
§rutakevali) by Lord Jina. As the entire scriptural knowledge 
(and the resultant scriptural consciousness) is the Real Self, he 
is called a §rutakevali. 



8 



3Tsgm - 1 

f^R<TR t 3^ ^R 3T^f f - 

ercr^rds^efr vg&xt %fcrefr ^ ^pgurafti 

^?emffH<il TFRTfest ^crf^ *Ttcfhl (1-11-11) 

^R ST^Jjpf t 3^: TpyR t, (f*TT lW f ) RdRT tl Rt 
Rfa «J?lT«f ^ SUfsffi f - sj?nf -EFT 3IT3R ^TT t, fTRR ft Rf R^P'-fP^ 

tl 



The empirical point of view does not reveal the ultimate truth, 
and the pure, transcendental point of view reveals the ultimate 
truth. This has been said by the R§is. The soul which takes 
refuge in the ultimate truth is surely the right believer. 



oqoTSR RR ft RRtRRRR t - 

T££t ^gT^FTT U||<o i\ XRTmi'cTf R'^l'l? I 

d^i^r^di Tgn ■% ^ 3rqr^ f&j u- 12 - 12 ) 

^J^ld-IRTR ft d.r$ldl ft UTCT R°R °FT R'RR RTpt RMT 
^R-ff?RRR RFlf ftR f I 3ffc Rt Tsflor 3T^ RR ff ( RRRT Rf 
3Tf^TT RjffRfr f T^of RRR-3TRRR RTt 3rf^TT fWRR f) f^R t, RRsf 
%T '<RRs?R RR RR RRfR ffRT rrt tl 



The pure, transcendental point of view, expounded by those who 
have actually realized the ultimate truth about the real nature of 
substances, is worth knowing. And for those souls who are in 
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their impure state (like the householder engaged in virtuous 
activity, and the ascetic, vigilant or non-vigilant, in the ratnatrai 
- three jewels - of right faith, knowledge and conduct), the 
empirical point of view ( vyavahara naya) is recommended. 



3 ‘^THRr tfWjcKd i - 

k^Wfikl^T vjfldl^di -d ijUUIMid ^ri 

34ifldfldfrui-vHfdSrr k fPkrril (1-13-13) 

fww k ^ fq; kk, ttt, w, fkfrT, 

slk ^ HddTd f| ( 3T^RR k ^FT fkPT sffc 

kk k t jpyra k Hcidkf kt ^npk k srw 313^ 
kkt, 3M: tl) 

HddxdT k 3 TT«IK T*: Tfk kt T^RT kt tl 



Comprehension of these nine substances - soul, non-soul, merit, 
demerit, influx, stoppage, gradual dissociation, bondage, and 
liberation - through pure ni§chaya naya constitutes right belief. 
(Being the focal point of belief these nine substances are said to 
constitute right belief, and from the point of view of pure 
ni§chaya naya, the knowledge of these nine substances results 
into the realization of the Real Self, hence it is right belief.) 

Note: These nine substances are the subject matter of this 
treatise Samayasara. 
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# 3TWT0T 34U|UU|d forq^i 

3Tf^TO#^rf rf ^Ujd [ddlUM^II (1-14-14) 

Ft m ^ ^F%T Tf^T, ■qR ^ ^ T%d, 3FRF1 RllRT, fFTd 

('^dT^Ttfrf^ T%d) , ^#Tff^ ^ ^ ^ RftRT 3}fc 3RT c£ ^TR ^ T%?T 
(3TW^‘) ^sRTr f, RRf "3fH) | 



The point of view which sees the soul as 1) free from bondage, 
2) untouched by others, 3) distinct, 4) steady, 5) inseparable from 
its attributes of knowledge, faith etc., and 6) free from union 
with any other substance, is the pure point of view (§uddha 
nay a). 



FT 3TTFTT ^ ^sTclT t Fft f^FRTRH ^ FTFTT t - 

# M^nf< zmm aiuiuumPdfiki'i 

3Tq^-TfrT-TT^f ferRTRTtrf '*1^11 (1-15-15) 

Ft vtoqmi FRF Ft 3M£, FFFJF, FFF, Ff^fa (cTSTT FMFF ^ 
TjpffcRf fft FfFd fFfd Ffc ff*{=m ) fror-FTsFi; ijof wr frt 
FF fFRT FRF F ^°FT f, FFRTT t, FFJFf FRF |t - F# FRF RFjtf 
fsHTOH - RFFHF Ffc FtRTFd Ft FFRTT tl 



He who sees, knows, and experiences the soul as free from 
bondage, untouched by others, distinct, not other than itself 
(also steady, and free from union - as mentioned in the previous 
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verse), indivisible whole (incorporeal), and absorbed in its own 
blessedness, comprehends the whole Jaina doctrine, including 
the Real Self and non-self. 



TvTFT f\ 37W f - 

^fiuiunuMR-diPui ^Pddcciirui far55ri 

wrfoT wr lur PdPuui fd smurf %cr Pui^d<) u 

( 1 - 16 - 16 ) 

(oq-er^R sq 3) wumn, wt wu $ surm 

3TR^^FTll 



From the empirical point of view (vyavahara naya), right faith, 
knowledge, and conduct, should always be cherished by the 
ascetic, but from the point of view of pure ni§chaya naya, these 
three are identical with the Self. 



ofr irlcH “FT sbd - 

XTTTTT cFf fa fldJUl dlfui^ui kl^Pdl 

# rf ^crft 3fdsrcsft3rr wfami (1-17-17) 

TH* % dfafldl Ulidjccfl rTf ^ ^ifaoefi 1 

3fUMffaocfl ^ Tjofr fa ^cT *ff«Hsr«blAfU| II (1-18-18) 

fa tmt fa cm, srfa fa 
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^R?1T f affc RET^ WrFJjfei RERft TRT RiTcIT tl 
SpElt y=bK "Rt^JTsff ^b| RTf 41 d ^41 <NI R>T °RTT dlfs?^ 341 RT 

9TRH RTRT f^R RETl RJRRI-R^Rd trtr Rrf|4 1 



Just as a man desirous of monetary benefits, after identifying 
the king by his crown and other insignia of royalty, exerts to 
serve him faithfully, in the same way, one who desires 
emancipation should know the soul as a king, put faith in it, and 
attend to it in right earnest. 



RTRT cR cRT 3Rpft W t - 

cRT^ UllcbU^ 3^cF cb'WftebtMl 

*TT TTTTT 3HO|r^l rTTcTII (1-19-19) 

"5R cRR rt rw wf, *rrr 4 afk afk 

*^T 4' RTlf Rfk ^RTf t’ T^ft cR R5f7 RTRT 3RRt f 

(wt)l 

So long as the soul believes that it comprises the karmic matter - 
the subtle karmic matter (dravya karma), the psycho-physical 
karmic matter (bhau karma), and the quasi-karmic matter 
(particles of matter fit for the three kinds of bodies and the six 
kinds of completion and development) (nokarma) - and that the 
subtle karmic matter and the body building karmic matter are 
its constituent parts, it remains lacking in discriminatory 
knowledge. 
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3?^i TT^ 3^W*c| ^rfq TW TT^I 

3TOTJT 'Sf M<c^cc| -Hl^Ttir^TllH'HH ^TII (1-20-20) 

arrf^r tth 3^^ wfa McdchMPm 

-^ort fa 3?^i ^nfa ^n-hiPjii ( 1-21-21) 

■q^ <j afa^ arr^fwcf fafati 

Mfrufdl ut ^fafa ^ rf srfaqratu (1-22-22) 

TT 3T^T RT ^t-^Tf^ ^cR, «R-«TRnf^9F 3T^rR TRT-RRlf^ 
^cHT^rR t IT5^T f'; IFR? 4' "far fW^ 1% * ^ "^f \', * Re? IS^I TJfT 
T^J t\ ‘^f f?RR # f’, ‘^TF far t\ Rfa fa ‘^fa^RT 3 R 
*ft ^ft rr «n*, ‘ Rffa 3 fa fafa * Rffa rr 

fafa R4 TO RTT frrwqT RRR ffaRR R) ^TR f, RF RRRt (RifaRi) 
t; fa Rt RRfa R^RRR cFt RRR f 37T far 1JBT iRRR} faf RRTT, RF 
fat RRRRRI tl 

One who erroneously considers any alien object such as an 
animate being (wife, son etc.), an inanimate thing (riches such as 
gold and silver), and mixed animate-inanimate object (land, 
cattle etc.) as ‘I am this substance’, or ‘It is me’, or ‘I am its’, or ‘It 
is mine’, or ‘It was mine in the past’, or ‘I was identical to it in the 
past’, or ‘It shall be mine in future also’, and ‘I shall also be like it 
in future’, has only superficial awareness (bahiratma). But one 
who understands the real nature of the Self does not entertain 
such erroneous notions and, therefore, possesses intimate 
knowledge ( antaratma ). 
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3 FFPl FITf FftRlF - 

^uu||U|q|f^d^<{l wf^ xffnroT F(ccTI 

q^Moic^ "^T WT 'JllcJl ^m^Tfffril (1-23-23) 

flcdU^UMUlf^idl Wtcfr ^3i|JMcf^uh f0T55f| 

fe # ^iMufll (1-24-24) 

^ ^fi 

# WET cffrj ^ M^ffaui xffrrioT ^ocf|| (1-25-25) 

3^TH ^ FtfFF FTF1T 3?fc fFSFTRF WJ\fK 3#FT qjcjf ^ ^ *ftcT FtFFT 
i? 1% FF FF-t-nF°& ^liF TT^TT 3T5TF ^F ^ f^FT FFt- ^lR 'jdjld F°F 
■^TT %; fFFJ Ft - ¥H "4" ^FTT FTFT ■ildlFdSJFf FTFTT "FtF 1?, FF 
^Id F°F FF FjF) Ft bFidl i?, Ft FTFdT i? 1% FF ^ J ld F°F ^ i?l FfF 
FlcF°F ^ lc d F°F FF Ft FPf 3fn ^Id F°F ‘FlFcF FTt FPF Ft Fn^ Ft 
FFT FT FFFT FT % FF 'JFFeT F^F ^F 1 1 

The Self, deluded with wrong knowledge and influenced by 
wrong belief and passions, declares that physical objects like the 
ones intimately bound to him (the body) and the ones not so 
bound to him (wife, son etc.), belong to him. The Omniscient 
Lord has declared that consciousness is soul’s distinctive charac- 
teristic. How can such an entity be regarded as physical matter? 
How can one say that a particular physical matter belongs to 
him? If it were possible for the soul to become a physical matter 
and for the physical matter to become a soul (having conscious- 
ness), then only it would have been right to say that a particular 
physical object belongs to the soul. 
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W FFFT t - 

'jflcTl FT 'H'O'i irTrSr^TTRTl^Tfr^^' %d“l 
'Hcdl f^ Sdfc( ftT^T ^TOT ^ 3 TR[r $dfc( ^ftll ( 1 - 26 - 26 ) 



(FTtf 3 h^im 1 fyFF d>6dl i? ■%- ) "FiF ^toT FRIT FFl" 1? eft Ft^fFR) 3ffc 

srrFrFf ft! ^ftt wft th^FT ^ ^rnrjir, (ff fh? 1 t %) 
3TFFT^FFti?l 



(An ignorant disciple proclaims -) If the soul does not constitute 
the body, then worshipping the Tlrthamkaras and the Acharyas 
will all be deceitful and, therefore, the soul must indeed be the 
body. 



3 TPFPf FFF ^ t - 

cM£Kui 3 ft ^ftcfr ^ ^ 

FT ^ fuj^dfH Fftcfr FT chdlfd ^cKb'ddlll 

( 1 - 27 - 27 ) 

(f?FF FF FPFFR FR?1 fq; 3TTErr4 FTF^ f- ) ^TFFR FF FTFFT t % «ftoT 
affc ^F FRJF: T^SfT f ajk fwi FF ^ 3]fw ^ 3FJF1T 
F^ Fl ifd) Ff?t i? I 

(The Acharya responds-) The empirical point of view 
( vyavahara nay a) indeed holds that the soul and the body are the 
same, however, from the transcendental point of view (ni§chaya 
naya) the soul and the body are never the same (as they are made 
up of different substances). 
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<RdFK FR 3 ^Rvft R7t ^fcT - 

^umuuf dldidfl %* mTjjichm^* Tjufti 

MUUif^ ^ cff^t TfTT cfe'cTMl < JTdcTI ( 1 - 28 - 28 ) 

R)r 3 f*FT F7T ^F Rit 77[fR R^ TjfR t^TT FnRRT % % ^ 

^Rvft WR RtI *jfR Rit 3?fc RRRT R7t I 



By making obeisance to the body, which comprises physical 
matter and is different from the soul, the ascetic presumes that 
he has adored and worshipped the Omniscient Lord. 



fRRRRRR ^ ^Rvft Rft - 

rf fulfil xrr ITT (hIhJUII % c&dfcHuill 
cfcd'R'HJul ^Jjf^ R(t # rT5d did fed 2£OTf^ll 

( 1 - 29 - 29 ) 

RF fRRRR RR FfRR Riff f RRf% RRft ^ (RJRvT fRRrfR) tjctt 
^R vff RRRH R7 RFt* FIR I Rf ^Rvff RRRFT ^ TjWf Fit F7[fR RRRT f, RF 
RW^f Fl deleft RRRH R7t 7F[fR RRRT 1 1 



From the transcendental point of view (ni§chaya nay a), this 
adoration is not proper as the attributes of the body (like its 
colouration) do not exist in the Omniscient Lord. Therefore, one 
who adores the divine attributes of the Omniscient Lord truly 
worships Him. 
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"j]d-kjfd dFt i? - 

UliRp-M dfuuj^ ^ ITT fd vmt cjUUjUII ^r,- 

^rpr gcd% ur cfcdfdJJUil FffrTII (1-30-30) 

H J k F>T d u td <=bbt dT Ft <NI Fd c|ufn fdodl ITdTT dFt £ldl, FFdT 
%^^*^t^fcT^' c R^cft FFFH^^Ftt^^d^FTdtl 



Just as the description of a city does not entail the description of 
its king, in the same way, eulogizing the body of the Omniscient 
Lord does not entail the adoration of His divine attributes. 



3HlrH^Ml Ft fdfed f - 

FfT PdfuMI UllUlfJ^lditef 3TT5fl 

rf PdRfdd % WfrT ^t PuiP^d I W^ll 

(1-31-31) 

dt ^fddf Fit didn't dFRFFld FT dfFFT (^^FP^Hl ^Jd ^ Ffcjjf) 
3FFTT Fit dTFFT t (3FJFF' FRFT f) Fd TJSF FTt dt fd?dF FF fdfd 
dbj t, 3 idifFF Ft fddf-FF FiF?t fl 



The ascetic who, subjugating his senses, realizes his Real Self 
which is of the nature of pure knowledge-consciousness, is verily 
called a ‘conqueror of the senses’ by the saints who know the 
transcendental point of view ( ni§chaya nay a). 
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# TTtF 4 P^fuMI UjlUjff^ |c|| fSRT 3TRfl 

rf P4<^V W^f^TFTFTT f^fcTII (1-32-32) 



^ (^T$) ^TH 4f Slfe -rp] 41 

Tlfrjjf ) 3TT?*TT RFM f ( ^RcTT t) , ^ ^ WTTsf ^ RFf4 

ofT^ TJplHpf %f5Rlcn f | 

The ascetic who, subjugating his delusion, realizes his Real Self 
which is of the nature of pure knowledge-consciousness, is verily 
called a ‘conqueror of delusion’ by the saints who know the 
ultimate truth. 



4 ^tt i#rfr ifr^r 48 ^ * 414*441 

rT^TT 4 IsfluiRl^l ^UU|fd TTt fuT^rf^ftll 

(1-33-33) 

R®f 41* 41 d fvPTT i? ^ TTT^ ^iT Hl£ STh 7 ! Fl ^Idl i? , 9 ^ 

RM TTT^ f^T^R ft ^r[% W^t tl 



When the deluding karma of the ascetic who has already 
conquered delusion is eradicated, he attains full knowledge of 
the ultimate truth, and is to be known as a ‘destroyer of delusion 
(k§inmoha)’ . 
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TcWTH t - 

^ frT Uil^UI | 

mm M'TseToRsri'uf wot term u-34-34) 

mr: 2R qicjf RFFR cRTPT %TT fl ^FT dTTRT WTR^FT WT # 

t, T^FTT tew TT (TRH^F) RFHTRrf^l 



Since one deliberately renounces all alien dispositions, 
considering these to be other than the Self, therefore, 
renunciation (pratyakhyana), in reality, be deemed as the 
knowledge of the Self. 



?TFTt m^TRl dTT T^TFT - 

ms mPT mr 1m ijfte tw<ocite fa Tjmfmi 

ms ^ xrrte uii^ui mteii (1-35-35) 

^■Fl did) "4* °hl^ Rs? m sRd 1? i^FII dH°h< rdMl %TT i? , 3 hi y°bh 
Wft mFRT WTToif ^ t T^TT %TT 1 1 



As a worldly person renounces a thing which does not belong to 
him, in the same way, an enlightened person renounces all alien 
dispositions considering these to be foreign to him. 
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T=rtF ^ - 

■oTf^r Tw^rr ^rlfr urt zt&fezft i 

rf Ml'^ftlj'UmTi* mum iWOFTT WrU\ (1-36-36) 

Rt %1T RHFT t%4tF4RR^4tRFft, T3=F RR-F^Mt^R RR ft 4' 
f, FR TO RTR4 R7t fegJRT RT 3RRRTOF ^ RTRT ^ltdl4 *4 f 4 
RiF^tl 



The one who knows that delusion does not in any way belong to 
him, he is only knowledge- and faith-consciousness, is called 
‘free from delusion’ by the saints well-versed in scriptural 
knowledge or who know the ultimate truth. 



4 1 r4ftr - 

■OTf&r % TTR- 3 cT3i4t TicT 3f£febtl 

4 sjtMfujmn-H* PdiUUlill f^f4|| (1-37-37) 

4t 4^1 dHdl 4 fR r 4 37lf4 FRf iRRRR Ft 44 RFt 4', dH- 
#fl#T TOT Ft 4 \\ W TO RRFt r 4 f4<gTR RT RRFRrR ^ RRFt 
ofi^ ^#rr4 4 1 r4rtr rf 4 ti 

The one who knows that substances such as medium of motion 
(dharma) do not in any way belong to him, he is only knowledge- 
and faith-consciousness, is called ‘unconnected to dharma ’ by 
the saints well versed in scriptural knowledge or who know the 
ultimate truth. 
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j§^ <ffuiuijui^3rt H^r^cfl i 

TIT fsr 3TfrST TO^T f^f%T % 3JWT MIMIU|^-d* fall 

(1-38-38) 

(^Fft 3TOT Rf RFR1T t %) ^ TO f, fTOR # ^ f, R#T RFTO f, 
(TO, TO TO, ^ 3TRTR ^ RTOT) TO 3TTOt f , *ft TO TOR 
TOIUJHM ^ft TOT Wf # I 



The enlightened Self knows that he is unique, absolutely pure, of 
the nature of knowledge- and faith-consciousness, eternally 
non-material (due to the absence of attributes of matter like 
colour, taste, smell, and touch), and as such not even an atom of 
alien objects, whatsoever, belongs to him. 



^fa TORt ^ftRTfSRTTfr Writ 
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The Soul and the Non-Soul 



44 4 ^RT 4 fsff^FT 'HRMtf - 

3{0||um«M|ufdl q<ujdif<u|| cfcf | 

414 3F^rawaf dOT rTfT M^fdfdll (2-1-39) 

3Tcft 3T^TdWn^ fdd^H'dl U^mdrf 414 1 

MUU'ffd rTp 3Td^ ufl'cb'tM Wf4 4l4l frTII (2-2-40) 

d>Ujf^<4 414 3Td^ chUj|um|J|faWfdl 
fdoddU|4<^ u l ^ ^ 4l4hl (2-3-41) 

44ft W 3^4 <lfuui fd Wf 4^ fd dldfaWfdl 

3l4f TUfrrroT ^ ch^MiUI dldPu^Pill (2-4-42) 

UdPd^l d^fd^l dOWIUI d^frT ^%TI 
% TIT dH^dldl Pui^ddldl^ PuiP^III (2-5-43) 



4l d dr4 fq; drs°9 3ddn 4t wl d4 tjs ai^nt 4 dd4( 
3T«qcraTd 4) 4fc cFTff cfj) 44 tl 3RT #T ST^d^nT 4 
44-Rd wsfq drf4r-wdd 4t 44 dr4 t; ct^tt 3rt 44 
nlch4-^id<iR 4) 41 44 i? 14 1 Hind fl'i sri do?$ 44 d4 4 41 

41 <4 HHr) t'*! dos^ qTUT 41 dlddl-H-^dl ^ll 4 'dd 41 yikl 4dl 1?, di? 



23 



3TSETRT - 2 



«ftoT t, f*T MR ^ f ^FTT MMl t - TiFft tl 

3^r tffl fRvT naff Mt # ttp^ fl'i 3?k ^rf ^ ■Hd'H fl 
did MHt) i?l fRT y°hK ^ cT^IT ST^T fft d§d y°hK ^ ^ eft 1 ! TR Mt 3RTMIT 

ti Tffr -q^RRitt wnsfentt itf t, t&tt t w ti 



Ignorant people, not knowing the true nature of the soul, 
maintain that the Self is but the non-self, and some uniformed 
people even say that the soul is identical with passions such as 
attachment and that it is indistinguishable from the karmic 
matter. Some others say that the psychic potency which 
determines the high or low intensity of passions, and their 
consequent effect on the conscious state, is the soul. Still others 
regard the soul as the quasi-karmic matter (nokarma). Some 
consider the fruition of karma as the soul and some consider the 
sensation resulting from the strength of the fruition - intense or 
mild - as the soul. Some believe that jiva and karma, taken 
together, constitute the soul, and some others consider the soul 
to be the result of the association of karma. In these and many 
other ways, ignorant people identify the Self with the non-self. 
Such absolutists are ignorant of the truth; say those who know 
the ultimate point of view. 



STSqcRTRlf^ *ftoT t - 

Mot Mien MTjJMdccl-MRuimfuiULiUUill 

cfcdfdfaulfe MftTT^T % ^clt fff d^Tdll 

( 2 - 6 - 44 ) 

t TJoffsRT 3T«qoRTHTf^B 4TMRT ^ ■qft^TTR fl fq; 
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t, ITH « ^FRH ^ MFT f| ^ «ftcr f, %TT 1%M MR MFT 

MTM^KTril 

The above mentioned affective states are all result of the 
manifestation of karmic matter, so says the Omniscient Lord. 
How can these be called the jiva or Pure Self? 



3H3f ^TvFR t - 

fg m g^g Hog f^rrrr fgfgi 

^TFFT W cf ejrel'ft* fg fegvefmuifHM (2-7-45) 

3H3f MR 9 ^ MMRT t, ^RTT tl W °RT 

F STR^MT fMFT MT W t, t^TT MR tl 



As pronounced by the Omniscient Lord, all the eight kinds of 
karmas are subtle material particles, and that the fruition of 
these karmas results into suffering that everyone recognizes. 



oiWK MT 3 TPTTf^ «TToT «ftor f - 

cIcl^KfH dDflUWcl^fi) c|fuui<| fauj'cftfg I 

^Icii ^^c)^iuii^3fr ^rrani 



(2-8-46) 



3 tfrrt 3Tsgg^Hif^F gig Mfa t %TT P^dT ^ Mf f^TT I", 
'oifof^K MT MT MMT tl 
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It is only from the empirical point of view (vyavahara nay a) that 
the Omniscient Lord has declared all these affective states to be 
of the nature of the Self. 



oifcr*T< 3 

thtt tst PuiJJidl fw sn^rti 

cfcl^Aui d^Pd rTctoFt PujJJIdi TRTTII (2-9-47) 

■qrf^ -51 dd£Nl 34^dfl|Uj|fd 3faTJTmdWTI 

*ftcfT frT WZt TTrfe# PuiP^di *Ntll (2-10-48) 

^ ^ ( fHcp vTft ^<sTSR ) ‘TRT Ft tevTI t’ f*T WR ^ 

t, m 'Ff 3 f^TT tl cTl Ft TRTT f^FTvlT tl 

aWcWHir^ STO^fat, MtHIdd TIT oi|oj^|< f^TT 
Wti f (oqcffR FT W TRIT t) , foRJ PfJ?d4 3 TFTlf^ TiTFmT 
«ftcf 



On seeing the royal entourage, if one says, “The king has come 
out,” this statement is made from the empirical point of view 
(vyavahara naya). In reality, only one person in the whole 
entourage is the king. In the same way, scriptures declare, from 
the empirical point of view (vyavahara naya), that these 
affective states pertain to the Self, although they truly are 
different from the Self. From the transcendental point of view 
(ni§chaya naya), the Self is one, different from these passions 
(attachment etc.). 
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wrrsf ' ; 3fN' ^rr - 

3TTfrtT^Wfsf SfccTrT ^<UjjJ|U|Mf|^| 

^THTT 34fMJ|JJ|^U| ^O^ruir^^lUIII (2-11-49) 

^ W<fed t, ^RffcT t, WfFcT t, ^57Tf ^ 3 Tt^R f, ^RHT tjot Tf ^pRT 
t, ^{fed t, %# f%Tf ^TT ‘5RT Tl¥°r itm 3^ f^=h'[ 3TRTR 
^cTPTT ^Ff ^TT 7T^rn , ^FT 1 



The pure soul should be known as without taste, colour and 
smell, beyond perception though the senses, characterized by 
consciousness, without sound, cannot be apprehended through 
a symbol or a sense organ, and whose form or shape cannot be 
portrayed. 



qief *ftcT c£ qf<-0TR t - 

4cffH -orfer -gnurt xrr%TTsjrtrr%TBttrr%zr wn 

xrr % ^ xrr ttOt xrr fa ^feiw xrr ^oTofn (2-12-50) 

4c|fH xrrf fa TRTT xrr fa xifa TTtFTi 

xrft ut ch«-i xrffafa wfa TT xnffaii (2-13-51) 

^IcifH xrrirer crfar xtt cr«run facr xp^rr <£f 1 

fat 34^fU^jU|| xifa ^ 3Txrr^liJ|dlU|l cTTII (2-14-52) 
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4c|fH ■OTfrST ^ft^TaTT XTT ohreiW cTTI 

FtcT -2T ^'^|UH XTT qj'J|U|^iUii|| efcf|| (2-15-53) 

xrft fsf^S^gTaTT Mil'cl'fH TIT flTchHflcilU|| cm 

TTfa terrf^TOTT xrfr WII (2-16-54) 

TTtcT ^ 'jfl'c^TUn XU qu|^|U|| -51 srf&r vafl'crfH I 

% 0 T ^ -q^ mTjJM^ccH 4 I xrfwrmTII (2-17-55) 

^ cpif ^ t, Tf«r Ft iff t, Ft iff t, FT?f Ft iff t, Ft ffT 

t,?KtT (3X^R) FtFtft,WTT FtlFftl ^fa^TlF 

F# t, tr ^ FFf t, FtF Ft FFf t, 3F5R Ft FFT t, FT4 Ft Iff f, FFp£ 
M Ft Fit' tl «ftcr ^ cFf FFf t, F*Wr FFt t, Fqsfe Ft FFf t, 
FR1TFFFR Ft F#' t affc ^FnTFFH Ft FFf tl ^ FtFFFH 
FFf t, FFFFTF Ft Fit' t sfk FRFFFT Ft FFf t, Fitf FfWiFFH Ft FFT 
tl *ftcr ^ fFFfcRFFFH Ft FFT t, FTF^FIFFTF Ft FFf t, Ft 

F# t, FRFiflf&RsnF Ft FFT t 3?k ^FFH Ft F#‘ t afk ^ftcf ^ 
■jpFFFTF FFf t, FFtfe F FTF ^ FftTO tl 



In the pure soul there is no colour (varna), no smell (gandh), no 
taste (rasa), no touch (spar§a), no form (rupa), no body (§arira), 
no shape (samsthana), and no skeletal structure (samhanana). 
The soul has no attachment (raga), no aversion ( dve§a ), no 
delusion (moha), no influx of karmic matter (asraua), no karma 
(karma), and no quasi-karmic matter (nokarma). It has no class 
of potency of karmic matter (varga), no types of karmic 
molecules (vargana), no aggregates of karmic molecules 
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( spardhaka ), no ego-consciousness of different types 
(adhyatmasthana) , and no karmic manifestations 
(anubhagasthana) . There is no yoga activity (yogasthana), no 
bondage (bandhasthana ), no fruition (udayasthana), and no 
variations according to the method of inquiry into its nature 
(marganasthana) . The pure soul has no place for duration of 
bondage (sthitibandhasthana) , no emotional excitement 
(samkle§asthana), no self-purification (vi§uddhisthana), no self- 
restraint (samyamlabdhisthana). It has no classes of biological 
development (jivasthana ), and no stages of spiritual 
development (gunasthana), as all the above mentioned 
attributes are manifestations of material conditions. 



cTcrsrt'UI dldfH ^cffrT c|UU|H|<l«M| | 

^uidiufdi mdT xrr ^ for^TUTwii (2-18-56) 

The above mentioned attributes, from colour to stages of 
spiritual development, belong to the soul from the empirical 
point of view (vyavahara nay a), but from the transcendental 
point of view (ni§chaya naya), none of these belongs to the soul. 
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«ftoT FF ^ - 

-Zt Wit ^cT ^Uj^ocTl I 

■OT -ET FffrT rfFFT cnfaT ^ ^34lJ|quilfsFTr ^TII 

(2-19-57) 

FF ^niff^FJ *pjf ^ ‘HIST F>T TF^RT ^JT 3ffc ^ WF 
(FFTfr-FF^RJ) WJ# ^FFTT ^rrf^; ^ ^ 

t ^Tf% ^ftcf wfrrpjW 3 Trft'JJ'f tl 



The association of the soul with these attributes, like colour etc., 
must be understood as the mixing of milk with water. These 
attributes are not part of the soul as the soul’s characteristic is 
consciousness. 



3 cpiiff^ ^FT 3 f - 




xf^ ^TrT MPhH^UI effHT ^ToffrT dcl^iOl 

tt^tT xfgfr ur -£r xfsfr cFTfii 


(2-20-58) 


rT^ cb^|U| uiicbWHUI MpH4^ wnfl 

^ficIhH Tirr cfTrofr pjful'fg cld^Kdl Trfrll 


(2-21-59) 


xfkKfiLHfi^di Trawmi^rr -% zn 

cIcT^R'fH XT Pu|T^i|d u ^ cldf^fdll 

FT*f 3 FTT eRFT F37T ^s|cb< oi|o|^|(l ‘5R t%FF 


(2-22-60) 

FFfTOlt, 
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l=h^ °b4 HI J f cr^d-d I ( dhjd: 44^ <^,<4 4) , Wt y°bh 41=1 o^hT 

4k 444 cM ksra* 44 w cpif 1, t^tt f4k3)4 4 ^ 4 
°b?>l i? I ^4) y diK T f^T, 333, ■W^f, , si(U 4k 4) TTRTFT 3HlI4 44 4 i?", 

4 tr 4 frRR^ff ti 

When someone gets robbed on a road, people, conventionally, 
say, “This road gets robbed,” but in actual, no road gets robbed 
(only the traveller gets robbed). In the same way, as an 
illustration, the Omniscient Lord describes, from the empirical 
point of view (vyauahara naya), the colour of the material 
entities of karma, and the quasi-karmic matter (nokarma), to be 
the attribute of the soul. Similarly, attributes like smell, taste, 
touch, form, body, and shape of the soul are predicated by the all- 
knowing only from the empirical point of view ( vyauahara naya). 



M 4t4f 4 opnff^ qrr 3TRR - 

rm dld'i ui wTwnrr ^ff4 cfwrr^h 

^K^oKblUj* xrrfrST <| dUUIKsfr cfcf II (2-23-61) 

rrt 3r^tt 4 3krr4 4kff 4 cp44 tr 44 ti mm 4 tjr 44) 4 4 

44 



So long as the souls have embodied existence in the world 
(samsara) attributes of colour etc., are said to be present in 
them. There are no attributes of colour etc. in liberated souls. 
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«ftoT 3 ^ cpqffq dKTFd RFFl - 

wicfr %cT % -q$ ^ frT WI^ ft I 
^IcIfHl^lcIfH ^ xrrfrST Pd^fTl ^ t II (2-24-62) 

^ftoT ^T opnff^ ^ rf^TrKl FF^Rt RHFl qTvff ^ ^FT^TFl fTT f - ^ ^ 

I^HI HIHdl t ^ -HH-kl 'Fid' dlfdd 4' did fft f eft Fd "4* did afk 
aTdtd ^ F«d dilf 

(Refuting those who assume that the soul and its colour etc. are 
but the same, the Acharya says -) If you maintain that all these 
attributes really pertain to the soul itself, then, in your opinion, 
there would be no difference, whatsoever, between the soul and 
the non-soul. 



dTFd afk twlcb<u| - 




3If WTcSnxrf Mflcfl'UI* rf^T iffrl dUUIIdll 
rT^T WRrSTT dftc(T ^farWIcluumi 


(2-25-63) 


Ticf dfteft dSdcHsluVl | 

ru|cd|U|Rc)J|dl fa -£T dftcTrT gfalcdl Will 

FddT dfd Fd 3 FTFR 3 f^Td ^ ddlRcb (dl<ldd 


(2-26-64) 

mdl) fait 



d 1 f*T dTFd FRTR: ftsFT *ftoT dTI Wd dt Ml f*T W R # TJddrl! 

dlddd dm sfsq ^bt dft FT n 3^TvT m dt ^td dddUdT affc (MR 
m f dl dff ) fddW midlddii 
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Or else, if you maintain that the colour etc. of worldly beings are 
indistinguishable from the attributes of the souls, then these 
souls will be assumed to be endowed with physical form. In this 
way, O deluded person, a soul endowed with physical form will be 
made up of physical matter and then, not only in its worldly 
existence but also in its emancipated state, physical matter will 
acquire the status of a jiva. 



'dldfSTR ^Tfrt it" - 

ttcFcf <ffijui fdpjui zr -cj-diR ^ xra^zrr 

TT^3fT UimchUlfHII (2-27-65) 

■q^r% fuicd-di vjfld^iun ^ cFwn^rfti 

witft ^fWrn (2-28-66) 

T3^f^r, ^ 

t eft M tl cR ^ *ftcT faiZT *fT 

t? 

Living beings with one, two, three, four, and five senses, gross 
and fully developed, and their opposite, subtle and undeveloped, 
are classes based on their physique-making karma (nama 
karma). The classes of living beings (jivasthana) are the result of 
physique-making karma (nama karma) and since the causal 
conditions are physical in nature, how can these be identified 
with the nature of the soul? 
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iWTfriwrfi tt?w ^ % ^ton 

dldWUii dd£R'<£l 3flTII (2-29-67) 

^t Tqfa ct^tt 3^: ^fr ctstt ^fr=r M t, 3 

The developed and undeveloped, and subtle and gross, are 
classifications of living beings, termed jivas, from the standpoint 
of their physical constitution. And the scriptures convey this 
from the empirical point of view ( vyavahara naya). 



tjotwr «ftor t - 

JTtF^TcFnrc^n <| dfuuidi ^ ^ Tpig-pin I 

% fe ^cffrT ^rtdT % Pu I Tid Moduli wril (2-30-68) 

^ft ^ TJOTTSTH t, 3 ^Fiif 9^ 3 ®RTvPl M tl ^fl f^T 3T^tH 

^ M t , 3 %*T W( ^ WcT t ? 

The stages of spiritual development (gunasthana) are stated to 
be the result of deluding karmas (mohanlya karma). How can 
these, which are eternally non-conscious, be identified with the 
conscious jival 



^ dlcHdlcHflRnft Writ 
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41 d 4i oh4-^P%T 4>4 FfcTT i? - 

^rra- m tfk ^ 37«ificnuj fki 

3{UU|juH ^jcT ^ T3 ^‘ 11 (3-1-69) 

chl^l^ ^FrTFFT cTRT eb'UJfH TTST37T 

41cH^d‘ ofsrt ^fai^T ^To^fMftll (3-2-70) 

41 cl ^5R 7RT 3nirHI 3lfk 3H l-tpjcl 44 ^ ( f^T5r— f^T^T ) crTST 11 ! 37k 4^ ^4 

^THcTT t, 7R 7R7 37^41 $4^44^ 3TRRT 4' W%xl W tl 94*744^ 

3wki 4 r 44 fq; ^tt 4 ^4f ^rr ttr^t 4crr ti rtttr 4 4kr ^ ^ 77 « 
^4f w** 7i4^<4f 4 wm ti 



So long as the soul (jiva ) does not recognize the differences in the 
attributes of the Self and the influx of karmas, it remains 
ignorant, and indulges in baser emotions like anger. The 
Omniscients declare that while indulging in anger etc., the soul 
accumulates karmic matter and, in this manner, bondage takes 
place. 
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dH Pl'O^T - 

^TT ^trr vjfl^UI 3TOTafr 3TRWHTT ^ rT^cTI 

f^WrTT cj rT^JT XTT ®Nt ^11 (3-3-71) 

"5R Ri? 41 c| 3 hi<tHI ^RT 3fR 3HI-tHcfj ^7[ (fbR-f^Rf) RTS-M 3^R 'dH 4dl 
t , cR ^nfsp* R# ikf I 

When the soul (jiva) is able to recognize the differences in the 
attributes of the Self and the influx of karmas, then fresh 
bondage does not take place. 



3 3TRR-f4ff% - 

W^rr 34lf|c|jui, 3T^%Trf ^Tl 

^cHsIfH WTof frf -£T, cT^T fuMfrl c^Uj'f^ ^fWtl) 

(3-4-72) 

znmi ai^TRi, ^rt f^#i ^ ^trut f, ^ rfrr 

Rfa ^r?rr 1 1 



After knowing that karmic influxes are impure, of nature 
contrary to the Self, and the cause of misery, the Self abstains 
from them. 
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3ddT IddTd 3 ftsrfd TT 3TTW dd §Td - 

3^tf«feb) 7§cd TT^T -£T rui^MHl U||U|df|U|f|R44|) I 

r1% f^T dP^Til Tl«d TJ^ TdRT xrrfrTII (3-5-73) 

( slldt fddR dRdT t %- ) fdddd dt d=d \ , f, HbdR'Fdd f 3}fc 

RH-d?fd Tf dfdjjf f\ (ddd dm dTdl) di^lTddddd 3 f*dd 3^ 
Rddd d cFdd f 3TT dd dd (dftdrfddT STRddt) dTT W dRdT 

4 



(The well-informed asserts that -) I am really one, pure, free 
from possessive desires, and replete with knowledge and 
perception. Resting on pure consciousness (with the above- 
mentioned attributes), and self-contented, I lead all the karmic 
influxes (like anger) to destruction. 



dTdt 3TRddt ^ Pl^xl FtdT i? - 

dldfuN^I 3TSJ5T 3rfnT5En WT 3KUUII U(\ 

-gmi ^cHshhdl frT ^ U||<£U| %f|ll (3-6-74) 

^ drtdrfd W dtd d^ did fdd£ t, STCJeT t, dfdd t ddT dWT t 
(TdT dTdl 3 dd^f ddf t) ^ ^:dTdd t dk ^RsR^T W dd RTF tl 
dd dddd (RTdt) RddTFddf^fdfddtdTtl 

These influxes like anger are associated with the soul, 
destructible, evanescent, incapable of providing refuge, misery 
themselves, and result into misery. Knowing this, the well- 
informed abandons them. 
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cb^fH ^ mPuiw uficbtMfH mPuiwi 

xrr *fr ^iuif< ttt wtrfhi ( 3 - 7 - 75 ) 

^ 3 ^r ^ TfftTR -aft, ^ftt w( ft^ft ^ ■qftuniq 75ft mmtt 

t, 37 % fti i, m wft ti 



The Self who does not get involved in the adoption of the karmic 
matter, and, in the same way, the quasi-karmic matter 
(nokarma), but is aware of these, is knowledgeable. 



TOR 9fft WTT ft' TfftTO ift’ TOdT - 

XTT fa MRumPd Piu^fd 3HF5lfa ITT LK<ocN^vHim 
Wtrft Mfl'ufdl fa f SPlfafaFII (3-8-76) 

*THt 3faf7 MR ^ ft^TfeRj Mftf ^ft MFRTT f 3RT ftt fftTOT ft TOR ^ft 
WTI TfRM 1TOR qfRm'H TOTT t, WR TOR t, R TOT TO 
TOFT^R^I 



The knower, while knowing the various kinds of karmic matter, 
surely does not manifest himself in the modifications of alien 
substances, or assimilate them, or transmute in their form. 
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Wft mRuhhT Rt ^TRcTT t - 

tit fer mRuimR' xrr Piu^r^ ur in^octiwnjj 

wft Mfl'ufdl fsr f flJIMpUim 3^fa*ll (3-9-77) 

wft ™ ^ 3rR qRuiiHI ^ ^TRcTT f 37T Rt Rfrr ^ TtSRT Rt 

eft rftt t, rrt t, ^ rt rt # 

sTkTT i? I 



The knower, while knowing the various modes of his own 
thought-dispositions, surely does not manifest himself in the 
modifications of alien substances, or assimilate them, or 
transmute in their form. 



^IHI diR-Td Rt 'jiHdl 1? - 

nr fa MpumPd xrr Piu^fdi supsrfa xtt tr^ogtp^jTTi 

TJTFJft vdiufd) fa f 3T0f?fn (3-10-78) 

wft ^ 3RR w RT ^TRcTT f 3TT fTRPT 3 TCstfaf ^ 

WTT R ^ eft ■qft^TTFT RRT t, TTFW RRT RR ifa 

tl 



The knower, while knowing the various fruits of karmic matter, 
surely does not manifest himself in the modifications of alien 
substances, or assimilate them, or transmute in their form. 
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WI qff - 

TIT MpumPd tit Plu*Pd xrr M^cdM^im 

fg TT^T Mpumf^ mtftll (3-11-79) 

^sq ft TtS^ qft wM f ^FT ft t#P=R ^RcTT t, 

WW ^ReTT t, ^T ^?qrq fteTT t, spfffsF of^ eTT 3tqf ft '4TTI f 

■qftWH ^xTT tl 



The physical matter too does not manifest itself in the modes of 
any foreign substance, or assimilate them, or transmute in their 
form, because it manifests in its own state or form. 



^ftoT afk ^ mRu||hT f fqfqq-^fqfqq;' % - 

*ftcr Mpuim^ chuj-d* mTjjmi MpumTdi 
tfFnT^nrfuim^ rT%^ ^ficfT fa Mp'umf^ll (3-12-80) 

TTT fa chcdPd cbtijJjU) Tftcfr rfifa 'Sfl'cr^ol I 

3-fU U pfu U 1 fu | j~i-| -rl U | ^ Mpuim ^Jf Pill (3-13-81) 

■q^OT chKtri ui <| cfvflT 3TR[r TFhJT *lfanTI 

i|f4 4MchWlcb<|U| UT ^ cHrTT TTo^^rraTafll (3-14-82) 

«ftoT ^ (TPTrftO ■qftCTTTR qt fqffq f ^Fnf f qfaTfb?T ftt tl 
ft (fMfa 3tlfq) fqffq Tf (TFTTlt ) 
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mR u imh =h<di i? i 4)<=i =h4 4^ ■jj j u n ^4 W i? I y°hK °b4 41 d ^ 
(] u il °4 oRTdT 1?; 4^ 1414x1 4f fF 44 mR u IIH 'dldl I 

^4 zmw ft *n4f ^ ^raf t, ^t4 ^ wt Rf4 M 

FFfRT ^f^T^crf^Fftl 

Physical matter gets transformed into karmic matter due to 
soul’s passions like attachment. Similarly, jlva also, conditioned 
by karmic matter like delusion, gets transformed, showing 
tendencies of attachment etc. Jlva does not produce changes in 
the attributes of the karma, nor does the karma produce changes 
in the attributes of the jlva. It should be understood that these 
two get modified as a result of one conditioning the other due to 
mutual interaction. As such, the soul is the creator as far as its 
own attributes are concerned, but not the creator of all the 
attributes that are due to its association with karmic matter. 



fd^k-Hd ^4 3TT?*TT 3^ ft pFclf 34 t ‘Ff^RTT I" - 

rUj^ilUjiffH Tier 3fR[T 3fU4|U|4cl % 

^rrt rf w<tt 3Tfrr ^ 3 Tttpjtii (3-15-83) 

(RfiHddd fTT M m t %) 3TTTJTT 3^ ^4 ft ^TdT 4 3}fc ffj 
3h | rH I 3-PT4 ^4 Ft 4l J ldl 4, 4^TT ^'dld I 



From the pure, transcendental point of view (ni§chaya nay a) - 
know that the Self produces only his own self, and, again, the 
Self enjoys his own self. 
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oiMSK ^ ^ftF to sk ^tror t - 

c|c|^KfH ^ 3TR[r liNtfeb'Uf u"|i|fd^| 

rf ^ -q - MTJ J Ic-fch W-f 3Tnt^fll (3-16-84) 

tot to to i % 3rorr 3tkF « ^ totF tot to?tt i sffc 
TOff 3^r w( ^ totF cfj) 4fror ii 



It is only from the empirical point of view (vyavahara nay a) that 
the Self is the creator of various kinds of karmic matter, and then 
enjoys the fruits thereof. 



TOTO'R °Ft TOTOT 4f ^ - 

MTjJMch^fqui chcdfd cf %cT 3TT5rri 

# faurWKII (3-17-85) 

^ 3TOTT f*T 1 5^M TOf cfj) TO7TT f afk ^3RTt ^ 4)TOr t eft k fTOTOTf k 
a#FT ^ TO #[ 3TOT 1 1 T^TT TORT ^ TO ^ fsR^d 1 1 

fayrw - froir TOgd: rItoith t 3ik 'qfroFi tor ^ tot? Rfroi'Rl k 

3#FT F^TT fl Rfa f^RT TO 3TOl RfTOPR TOT TOTOT t 3?k R# TOT RTTOT 
i? TOTt UTOK ^ TO!? ^M=h4 TOTl TO^ 3jk ’3T?Fft totT 414 eft TOtro srqRt 3fk 
to) - TOt - taisff k 3 #ft FT toirtiti k sNf tot! froir 
TOR TOTO t, T^TT TORT f^R^TO ^ iTOSTO TOT fTOF£ 1 1 



If the Self creates the karmic matter and then enjoys the 
consequences thereof, it will lead to the hypothesis of a single 
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cause producing two different effects. This is in conflict with the 
Jaina doctrine. 

Note: Action (kriya) actually leads to mode (paryaya) and the 
mode of a substance cannot be altogether different from the 
substance itself. As the Self produces his own modes, and, again, 
enjoys results thereof, and if he also creates the karmic matter 
and then enjoys the consequences thereof, then the Self will be 
no different from the two actions - of self and of karmic matter. 
To hypothesize that a single substance produces kriya in two 
substances is against the doctrine of the Omniscient Lord. 



'Ji^i ^ 3Tfnrra rt cfr ftr c^cciTdi 

rl>J| ^ ft <4 1 cii^ui) Id 1 1 (3-18-86) 

3TRTTT, RTRTT ^ ^ R1R ('Tft'OTm) - ^TT^T 

- RRdT l?l tRtT =bK u l ^-RbRdldl'fl (T3°F 3RT “gRT Rt 

'TRuTR t, %TT Rff} fbsRTffe fl 



Those who believe that the jiva or the Self is the producer of 
modifications in both - his own self, and in the physical matter, 
i.e., one single substance producing modifications in two 
substances, are of erroneous faith. 
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MM tl WIT ^ f - 

fWrf W vjflcr^vjfld* TT^d 34UU||U|| 

3TfdTfd ^Tt TTtFT ^T^tdT dldTII (3-19-87) 

TfT: fMWM tl WR MT t - MfafMsqTM 3 r 1 t MMR 

3^th, Mftrfr, mIm, %■ 3^r sFt«r snft mmm - t ttm! mm (dta-3Rfa 
^ ^ tl-tl MR ^ tl 

Again, erroneous faith is of two kinds - one pertaining to the jiva 
or soul, and the other pertaining to ajiva or non-soul. Similarly, 
nescience (ajnana), non-abstinence (avirati), actions of the body, 
the organ of speech and the mind (yoga), delusion (moha), and 
passions (ka§aya) like anger, are of two kinds (in respect of being 
jiva or ajiva) each. 



3Mftcr afa dta mm - 

fow dfrfr 31^(rd-^uiium^f|c| , | 

3d3TTrfr 3IUUIIUI ^ felt ft ftw TT dtdT ^11 (3-20-88) 

Ml fMWM, MlM, 3qfdTfcT sfc 3MTPT MMfa f, t t sflT m) 

3MtR, STfMTTfd 3^T fMWRM Mfa t, t tl 

Erroneous faith, actions of the body, the organ of speech and the 
mind, non-abstinence, and nescience, which are of the nature of 
ajiva, are karmic matter. And nescience, non-abstinence, and 
erroneous faith, which are of the nature of jiva, are modes of 
consciousness ( upayogarupa). 
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3^3Trror spmf nfturwi Wm i 

ftr^rf 34uuijui 3Tf^rf^^rat ^ w^cfrii (3-21-89) 

TT ^=RT WpT ^ cT^T 3Hlf^PT#^ ■qft^TTH tl ^ (#T ‘qt^TTR) 
flT^TT?^, 3^TH affc 3#Rfc[^R Wf^l 



The consciousness, conditioned by delusion, undergoes three 
different kinds of modifications perpetually. These three 
modifications must be known as erroneous faith, nescience, and 
non-abstinence. 



wfrT ferct f - 

TT^FT -Q fdPcI^I PuK^ufl m^Tl 

sricr 3^3Trnt ctfft ^tttii (3-22-90) 

3t^h affc 3#rfh) ^ ^rr ftfrra f^vFl ^ sttm 
wiW Czrafa fdifdd 3) ^J5, fTT3R afk t, sft #T W( 
^ ■qrft^TTR M ^ WTlT f^RT ( facblfl ) ^ ^R?TT t, ^ ^Tfl ^ 

^rfffcntl 



Although the consciousness of the soul is inherently pure, 
flawless, and of unified disposition, when conditioned by the 
above mentioned three impurities (erroneous faith, nescience, 
and non-abstinence), it becomes the causal agent of 
corresponding psychic imperfections. 
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*Ticr ^ ^r?rr t, 

chUlf^ ^TWifKI WrU # cTRT mron 
cb'«lTi* MRum^ rri^- TRT mTjJM ^35fll (3-23-91) 

37TRTT f^RT ^ t , m ^Fnrf 1TRTT 1 1 ^crf RT 

wf 'ohTf^q Tqftorfira ^it ii 



The soul itself is the causal agent of whatever impure 
modifications it undergoes. As the soul turns into a causal agent, 
physical matter gets transformed into karmic matter. 



3 ^TH 3 ^Rlf °FiT ^Fk|v 4 f - 

xrrqnnxrf cFocf 3fnrraf fqTfitf cFTrft #1 

•o 

34UUTIUH-I3TT chOJIUI chi(jfl (3-24-92) 

"CR ^1 3hh^ dRdl ?>37T 3^ 3 hh^ ^4 =b<dl ?T37T ST^Ipft 4ld 
^RTf FfcIT tl 



Believing non-self to be self, and self to be non-self, the ignorant 
soul becomes the causal agent of various karmas. 
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^IHl chMT ^JT =hdl Rl?t £)dl - 

LKm^iumchod* aqtcrnrf fq ^ w sjcFocrtTi 

v3 v3 

■# U||um3Tt *ftcft chtMIUlMchRJfl Frf^ll (3-25-93) 

^ ^ 3?^ TFT wt =h<dl 3fR 3 hh^ TT TFT T7>1 °h<dl, TIT 



The knowing Self, who does not engender feelings of non-self as 
self, and self as non-self; that Self does not become the causal 
agent of various karmas. 



3^THt fsRFJRi - ^ TT TTlf t - 

Pdfcl^l T1^3M 3Txrf^pxf writ ii 

cFrTT rfF^aiTTFFr # 3TrfmTOril (3-26-94) 

"Ti? (fTWFT, 3T^TH 37k 3TfTTfcf TFT ) #4 MR TT W7FT ‘ R 5 FTT f ’ %TT 
TR7TT f I of^ 3TTRTT ^7T TFT 3TT^ ^ TT TTlf ^TT 1 1 



The Self, conditioned by the three impurities (erroneous faith, 
nescience, and non-abstinence), indulges in such self-assertions 
as “I am anger”. That Self becomes the causal agent of impure 
modifications in his consciousness. 
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I# wra ^ f^r ft f - 

frrf^T Ti^ 3 M 37 Txrf^pxf cfcTf^ STUTT^I 

■^TfiT rfF^arTror frt 3 ^rTm^Frii (3-27-95) 

FF (fF^FlTF, 3^R 3^T 3Tf^RfrT ^T) UFFC FF *^f «TRff^F %’ 
T^TT 3UcHfa=b<r4 FRF tl FF FTFTT FF WTtWT 3^ FTF F>T Ficlf FfrTT 

tl 



Conditioned by the three impurities (erroneous faith, nescience, 
and non-abstinence), the Self indulges in such self-assertions as 
“I am dharma etc.”. That Self becomes the causal agent of 
impure modifications in his consciousness. 



^ TJgT 3^H i? - 

Tlcf Mtlfui <ocHfu| 3TCCRT chUlfd 

3Torruf 3ffe xrf 3fuuijuim^rm (3-28-96) 

IF Ml (a^TRt) F TIF 5 ^’ ^ zvfi FF FFFT t 3}fc 

3FFl ^ Ft FT^F FFFT f I 



In this way, a person of dull intellect, due to his ignorance, 
considers alien substances to be the Self, and also the Self to be 
alien substances. 
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^ rdl J l £ldl i? - 

■Q^OT <| # WrH 3TT5TT iw^lf^ft MRcbfedl I 

TJ^ TsTg 'sft - vr|| u| fc^ ^ft ^th(c^ -HccicblrlTl II (3-29-97) 

fdifdd^" W3Tf^^¥^rrf wtl^FT WlT^rT:^ 
TOTcTT I" , m TR ^ %TT 1 1 



Because of the aforesaid reason, the knowers of reality call such 
a soul as a causal agent of various karmas. Whoever realizes the 
truth, gives up all causal relationship with alien substances. 



*wt;m «rT sw* - 

cM* Au| <| 3TRJT wrsrsnf^ogifui | 

cbfUllfuj zr cbUllfui uii^wufi* fetaiRiiii 

(3-30-98) 

vvim 3 (oqor^Rt ^FT Trt t %) TOTd 3 3TW RZ-TO-T?T 3^ 
cR^ajf -efV afk to ^ ^ftF ^ affc 



The Self, in this worldly life, is identified, from the empirical 
point of view (vyauahara naya), as the producer of articles such 
as a pot, a cloth or a chariot, besides the sense organs, various 
types of karmas like anger, and the quasi-karmic matter 
(nokarma). 
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FTO-oTOi' m3 ^ 3 FFF ■SFcrf FFt' t - 

Fff^ # M^ccnfui FT cbT^vd puiililui rTtJT3rr #^TI 
'Jl^l TJT <H-H3fT %0T fit tJT %ifT $c|fc( chxtl II (3-31-99) 

Ff^FF ( 3 TW) ■q^oEff Fit Fi} Ft fFFF 3 FF cFFF (WM) Ft ^ITT; 
FF F^FF FFf FtFT, FFT FFFF FF Furi FFf i?l 



If the Self is the producer of these alien substances then, surely, 
he shall amalgamate with them; since this amalgamation does 
not take place, the Self cannot be their producer. 



fFfaF-^fafFFi FM^FtFfaFFrfFFfi- 

'jflcil xrr chtlc( ^ TTfa FIT TTfa TlfPT <=^| 

^)hc|3TtnT <ian<4|j -Q %ffr ^JrfTII (3-32-100) 

FtFFFFFFrit' FRTcTT, F Ft FF Fit FRTcTT t, F Ft FtF sFFf Fit FHFT tl FtF 
^ FtF sfk FFFtF F^fF ^ FFTF Fitri 3 iFfFF tl FF FtF 3?k FFFtF FF 
FFif Ffati 



The Self does not produce a pot, or cloth or any other substances. 
Only his yoga, the three-fold activity, and upayoga, the 
consciousness, are instrumental causes in producing the pot etc. 
The Self is responsible for these -yoga and upayoga. 
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Wft dH Ft =bdt i? - 

mT j j icHc^ocirui mRuiwi ^ff?r wnr-^icRuiii 

xrr cfi^ rTTfoT 3TR[r *TT ^|U|f < Ft Wuftll 

(3-33-101) 

^ '^RloRnnf^F ^ ^TfWTFT t, ^ ^ft 3FRF Iff ^RFT, ("TF^ 

^ft) ^FTcTTt,^F^Httl 



The Self who does not engage in doing karmas, such as 
knowledge-obscuring karma, which are consequences of the 
karmic matter, but only knows these karmas, is the knower. 



37^Fft 3^TH ^rr ^Ffdt i - 

3TRT TT rTFFT cFrTTI 

rf rhRT cRUf # cTFFT ^ 3fomi (3-34-102) 

37TFTT f^RT ^J*T "FT ^Tcf ^fit °BTFT I", ^F ^ fT^FT Ft ^Flf 
FkTT i?l ^F ^TR ^TFTT ^4 FtdT t, ^F 3FFF ^r4 *fcfFT 

FtFTtl 



Whatever psychic disposition, virtuous or wicked, the Self 
engages in, he is definitely the author of the disposition. The 
disposition becomes his karma and he is the enjoyer of the fruits 
of this psycho-physical karmic matter (bhav karma). 
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isrt tctr =h<di - 

# *1% 34UUjf^ ^ TIT tfebMf < ^1 

■# 3iUU|Mf|ohdl Tf xrfTOTmTT ^ccfll (3-35-103) 

RI R^ f^RT sRT afk Tjuj (^ft f) , R^ 3RT sR^T ( 3^ tjo?) 3 RRRHT 
RFf RRcftl 3RR TTsbRUI R ff RF RT^ RR ( 3RR) R5q RTT %R 
W( RfRPTC RRT TTSFETt 1 1 

The matter and quality of a substance are not transmittable into 
the matter (and quality) of another substance. Being non- 
transmittable, how can a substance change the modes of another 
substance? 



3TTRTT RRlf RR RRlf R#' t - 

<oc|j]ujfH r 3n^r xrr chuiPd chujfm 

rf vS^'MHchccidl rff^ rT^T ^Tf chxtl II (3-36-104) 

3RRTT ^TeTqq Rnf t { (3^) R5R 3?fc RR ( R sbRR ) RFfRRRTIRR# 
sRT sfk tjdt Rfaf RR (TfsFTRXT) R RRRT f 3TT RF (3RRR) RR RRtf 

RR Rnrf %R M F^ RRRR t? 



The soul does not transmit its matter and quality into karmic 
matter. How then, without transmitting its matter and quality, 
can it be considered a causal agent for producing the karmic 
matter? 
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3WCT WR Tl wf W ■SFclf W t - 

'Sfl'clfi^ sTTOT <| mR-H^U| mRuIM-i i 

4l^ui ^ cRnf ^UUjf< dd-MRil-rlui II (3-37-105) 

«ftoT ^ ^ TT ^HRRWf^ W3 W TftWR ^3WT 4 *ftcT ^ 

feqT’ W WW WT Tl ^T WT tl 



The soul is perceived as an extrinsic agent for the modifications 
of karmic bondages (knowledge-obscuring karma, etc.) and it is 
figuratively said that the karma has been produced by the soul. 



WTg'R 3 ^FTf W wfcf - 

R5p* TRfaT 1% HT I fl‘l 
W dcl^Aui ^ UIIUlicRUIlfd dl^Ujii (3-38-106) 

wrsff ^ w?r tc 3 ferr’ frr wit #t ti 
wit ^HMTrnrfr wf ^ 3 fwn, w wtfr tt wt wtttt 1 1 



A war is fought by the warriors, still it is figuratively said that 
the king is at war. Similarly it is said from the empirical point of 
view, that the jlva, or the soul, has produced the karma. 
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oiMSK 3 ^Klf t - 

cfi^ -5T ofsrf^ qRuiWlJf^ Piu^fd^ -5TI 

3TT^T MTjJM<cd' dd^KUlilfH ^rTcdll (3-39-107) 

3TRTTT ^ ^RTcTT t, ^RRTT t, ^T«RTT t, Titum ^RRTT f 3^ 

W ^T?IT f , ^ ■oqoi^Tl ^s?H 1 1 



That the soul originates, produces, binds, changes the modes, 
and assimilates the karmic matter is said from the empirical 
point of view ( uyauahara naya). 



^RTJofai oqcTSR qFT - 

-m Ml dd^KI dlff^ondJfl frT 34Mfd<ll 
m *fr=fr dd^'K'i <^^011 <j F i qftrr^ni ( 3 - 40 - 108 ) 

TRT ("SRI "4’) 3ftT "^pfl ^>T <JdM ^MT i?, Tf ©dd£K 7) 
°dd£R^ s^sfk'JpTf^T <idK+ Wwtl 



As a king is metaphorically said to be the producer of vice or 
virtue in his subjects, similarly, the soul is said to be the producer 
of the substance and quality of the physical matter from the 
empirical point of view. 



54 



arssmr - 3 



^r4-wr ^ ^ ^ m - 

fiwuuiM^iii ^ wf ^uuffd oWcb'Tf rd i 

ftr^rf ^PcRqui cbfnil^ Jfl ^ efl'c^'oclj 1 1 (3-41-109) 

Wq wrt i% ^rt ^rfcn^r ^ ht^T^wTi 

In^llc^ticj) 3-UcO VJ 1l c t ^RlTrfll (3-42-110) 

WTcf 3 RR TTRTPI WRI (^RW'q-3TMcf) Wf ^ Wf RRl tl 
(3) tWTM, SffRTfo, WTRT 3?fc ^Tf RFRT RT%R affr f^T RWT 
WIT RTT sfc WT W f| (^ ^T) 3 #FT TRW ^vft ^ RRT 

TRTTWtl 

In reality, four primary conditions of influx of karmas are said to 
be the causal agents bringing about karmic bondage. These 
must be understood to be wrong belief (mithyatva), non- 
abstinence ( avirati ), gross passions (ka§aya), and actions of the 
body, the organ of speech and the mind (yoga). These have been 
further subdivided into thirteen secondary conditions. The 
thirteen conditions exist, to different extent, in various stages of 
spiritual development (gunasthana), from ‘misbeliever’ 
(mithyadri§ti) to ‘omniscience with vibration’ (sayogakevali). 



Ml Wf ^ Wf t - 

31^ dU|| W%1\ 

% ch<Td ch<-M tjt 3rrdTii (3-43-111) 
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JJU|f|fijU|^l chcdTd M^ill ^Tl 

W 'sfl'cflieb'Tfl ^OTT ^ chcdfd cb^lfuill (3-44-112) 

4 fiT^TTMf^ 3TFFT f^FT 4 3 t 4?H f 4 ^4 ^ 4 

^FT WFT FFf FF[4 f fit ^4, ^FTRf ^TT 37I^RT 

t; ^rffe 4 ffff wm ^4 t ^#tf; (fr^FT 4) 
^4f ^tt ^Fif t afk 7 j u r 5 th -g?^ 4t °F4f ^ 1 1 



These conditions of influx of karmas resulting into bondages, 
like wrong belief etc., are, in reality, non-conscious (achetana) 
because they are brought about by the rise of the karmic matter. 
If these result into karmas, then the Self cannot be the enjoyer of 
the fruits thereof. Because the conditions called gunasthana 
produce karmas, therefore, from the pure point of view, the Self 
is not the producer of karmas, and only the conditions called 
gunasthana produce karmas. 



«ftoT 3^ ¥FFI TJcF ^ t - 

4lc|fH 34U|uujc|3M cFT^ rff ^ 3T0jwfri 
'dlclfHNlclfH ^ ltcmu|UUMmc|Uufu (3-45-113) 

Fjfr ^ FftcfT TTT ^cT ^ fujiW<l d^Nlci) | 

#Rt M^duilch^chtihUIII (3-46-114) 
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«ftor c£ a#FT t, ^rt W( FfF Ft ^toT 3 3FFF 

Ft Ft F^ ¥°FTR 41 d 3-ffc ^41d FF ^H^cd ( ^d>cd) 3JTRT Ft J ldl; ^fR (f(HI 
Ft4 ft F^f effai ^ "sff : 4td' ■f ; ff! Ih^h it <5rit yohK 3r4tF ^Fnri ftff, 
FFf sfc FtdFt ■% TT^ T{ Ft FFt FtF 3MT, 31Fc|T (FTTFtFFt FFttttTTT 
Ft 4 %) WTF 3FF t 3^T WTFTFTFF 3FFF 3FF f FT 44 FFF 3FF f, 
Fltt W FFTF, FFt 3ttT fM Ft 3FF tl 



Knowledge- and perception-consciousness is inseparable from 
the Self; however, if we consider anger too as inseparable from 
the Self, then soul and non-soul will get amalgamated into one 
entity. This hypothesis will entail that all souls in this world will 
surely become non-soul too. Same misleading notion prevails if 
we consider karmic conditions, karmic matter, and quasi-karmic 
matter to be inseparable from the Self. Therefore, to dispel this 
misleading notion, as we regard anger to be distinct from the 
conscious Self, similarly, regard karmic conditions, karmic 
matter, and quasi-karmic matter also to be distinct from the 
conscious Self. 



TTRsFFd FF fdtTFR'F - 

Wtt xrr TRT ^ TT TRT ifRuwfe cOTm^JTI 
^ MTjJMdcdfaui 3Wftuj|41 (3-48-116) 



(3-49-117) 



chUJ^i|c|JJ|U|i^ FT 3Tqf*WTrTte[ 

WTTFFT 3Wlcfr WW31T cfTII 
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^ftcfr mRuiih-m^ ^M<ccnfui ^arm^JTi 
% ^ M M R u IMd cRf rj ifR'Ul'm^R ^TII (3-50-118) 

aif % xriwri^ sparm^m mT^m ^osfi 

Fftcft mRuiih-M^ cfFtT chUj-dR^R^III (3-51-119) 

fuiiim chu(mRui< 1%tet ^ «IN'd ^ocfi 

FF rf Uj|UllcRUj|^f(U|^ WRT d^clll (3-52-120) 

FF ‘5^ T M FF ■sftor 3 Wl Hff ^ t 3^ FfIfr FT Wl FfFFF FFt' 
FFFT f - FfF T^TT F#, FF Ft FF FFfFFTt Ft FF?1TI FFFT FFW 
^rfurnr ^TFFf^R Ft FfFFH FFt‘ FFFf - t^TT FTFt eft FFTK ^ 3TFR FF 
#1 FT FF7TT FFFT FTWTF FF #T FT ^mj]\\ 

RtF ^TFT sRFT Fft FFfFTF ^ FffFFR FFTFT f - FfF %TT FTFt eft RtF 
fFFT FFFC FfFFFH FFT FFTFT t, FFIft 3 F°F FFF" Fft°TFF 

FFt' FF^; RFFT FF FTFt % ^TF F°F FFF Ft FFfFTF ^ FffFTFF FFFT 
t eft FfF FFfFF ^ToT Fft FFf^F FfFFFF FFTeTT t - FF FFFT fF?FT 
%5 FtefT tl ^ fFFF Ft FF^F (FFff Ft FF4FF Ft) FfFFF 

n 3^FFT FFF FFf Ft 1?, Wt FFTR TjTIFTFFFTfF FF FfwrfFF ^TF F°F 
FTFFWfF Ft I"; t^F FFft I 



If you believe that physical matter does not get bound to the Self 
on its own accord, nor does it evolve into modes of karma on its 
own accord, then, it becomes immutable. Or else, if you believe 
that the karmic molecules ( vargana) do not get transformed into 
various karmic modes, then this belief will lead to non-existence 
of the worldly state of the soul (samsara), identical with the 
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Samkhya system. 

If you maintain that the Self transforms the karmic molecules 
into various karmic modes, then how can the Self cause 
transformation in a substance that, by nature, is immutable? Or 
else, if you believe that the physical matter, on its own accord, 
transforms into various modes of karmas, then it will be false to 
say that jiva causes transformation of karmic matter into 
karmic modes. Therefore, in reality, just as the karmic molecules 
which get transformed into various karmic modes are material 
substance, in the same way, karmic modifications like 
knowledge-obscuring karmas etc., are mutated states of the 
karmic substance. 



ftRsdbdrjdRti ftp*? ^ TTThTT - 

nr tpt xrr MRumPd ^pTr^fti 

a-n-nRum-Tl rT^r ftf^w (3-53-121) 

3wR'UIMdfi* TRT chl^lPd^ 

'H'HKfH 3Wlcfr WTnT3TT cTTII (3-54-122) 

M R U | |M cFt^rfl 

rf ^IWriWTrf fe MRujIWfc ^rfll (3-55-123) 

3^ WTOTT MRumP( % *£#1 

*ftcT chl^-dPlPd ■fri^TII (3-56-124) 
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ch\cM-dl rt *ir u i^cii<i i 

TTRIT cTtfril (3-57-125) 

(TnWTrTT^^Fft f^M ^ RfF 3RRTft RFft RFRFT t 

1% RF r!r RRf "4* RRR Rift RRT i? 3?R RftRTfft RTRl ft’ RRR mR u !HH Rift 
RRFlft, RR fttRF 3TRfftTlftt F^FT 1? (3?fc) sFt«nf^ RTR^R ft ftfa ^ft 
RRR RfftRRR R RRft RR ftRR ^ 3TRTR RR WT 3R RR7TT 3TRRT ftTWTF 
rr wt 3?r rirtri 

(R^ RF R^l %) RT#R RftR ftftf Rft RftRRTRTRR RiWRFl I" eft 

RR RfftRTR R RRft RTeft fttR Rft RftRRR %R RRR RfftRRR RRT RRkTT 

t? 

3TRRT 3RRTT RR RftRRHR ft RfftFRR RRFT f, RfF ftft ftftt RFRFT ft eft 
RftR RftR Rft RftRRR RR RfftTRR RRTFT ft RF RTFRT fft^RT RFftlTI 

( 3TF: fft^ IRT %) RftR ft RRJRF (fRRRTT RRRlR RftRTRTR RfftRfftF 
f3R I" ftRT) 3ReRT RftR Ft ft; RTR ft BR'^RF 3TTRTT RR ftt ft; RRT ft 
RRJRF 3TT1RT RRT ft 3^ #R ft WJRF 3TTeRT RftR ftl 



(Addressing the disciple of the Samkhya philosophy, the Acharya 
says -) If you believe that the soul by itself is not bound by 
karmas, and that it does not have emotional modifications like 
anger, then it must, by nature, remain non-manifesting. And if 
the soul does not have emotional modifications like anger, then 
empirical life (samsara) will cease to be, akin to the Samkhya 
faith. 

If you maintain that karmic matter like anger, by its own, causes 
emotional modifications (like anger etc.) in the soul, then how is 
it possible for the karmic matter, like anger, to cause 
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modification in the soul which, by nature, is immutable? 

If you believe that the soul undergoes emotional modification of 
anger on its own accord, then it will be false to say that the 
karmic matter of anger causes emotional modification (of anger) 
in the soul. 

(Therefore, it follows that-) The soul which manifests its 
consciousness in the psychic state of anger is anger itself; the 
soul which manifests its consciousness in the psychic state of 
pride is pride itself; the soul which manifests its consciousness in 
the psychic state of deceitfulness is deceitfulness itself; and the 
soul which manifests its consciousness in the psychic state of 
greed is greed itself. 



STRUT Sflcff FTT Pf^rf f - 

chUlfd ^IcWidl cFtIT TTT cTRT «bUffHl 
UllPuifH ^ U||um3TT 34 U'U'U'U |'4-|3Tt 34UMpU|^HH 

(3-58-126) 

3HlrHI f^RT FTF °b<dl i? FF FRT ^Id°h4 F>T °bdf 4)dl i?l slid) ^ F) 

wvw ^nof ikr t afk ^ fri fIft 1 1 



Whatever psychic mode the soul manifests itself into, it is the 
causal agent of that mode. The knowledgeable soul manifests 
itself into a disposition that is abundant with knowledge, and 
the ignorant soul manifests itself into a disposition of 
unawareness. 
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affc 3TRRFR RTT RTpf - 

3-JU U | I U I M3TT 34 Uj |fuj U|| chU|P« ^TT cbU||fu| I 

u||um3TT uii'fui'fH ^ XTT c*>ujf< rff^T ^ cb'Ufl'ftmi 

(3-59-127) 

3^THt ^ 31RFRR t, RTRT RF pfRff RTT RRcTT t, 3^ RRt ^ 

Rt RTWT ^RIT f , fRt RTRR Rf RRff Rff RRcTT 1 1 



The ignorant Self manifests himself in wrong knowledge and 
due to this wrong knowledge he does the karmas. But the Self, 
aware of his true nature, manifests himself in right knowledge 
and, therefore, due to this right knowledge he does not do the 
karmas. 



W RFFR 3^ 3TRFT1 ^ 3TR1WI ^ f - 

utiui wi mcrreft wum3ft %cr wrt «rrati 

rTRTT UllfuihH mcH \ UHUIM^I II (3-60-128) 

3Tnuirwu <mm 3ruwufr ^ ^ mcfh 

rTRTT 34UU||U|Mi|| 34U||fui444 II (3-61-129) 

RRffe RTWT TT RFTRR ft «TR RfTR FkTT t, RTRR RFTt ^ TR 
*TR RTRR 3 RRFR ^rT t; 3TRFRR RR TT 3TRFRR f[ RR 

RRFT t, RTRR 3tRFft TR RR 3TRFFR tl 
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Since manifestation of right knowledge can only lead to a 
disposition based on right knowledge, it follows that all 
dispositions of the knowledgeable Self are truly of the nature of 
right knowledge. Conversely, all dispositions of the ignorant Self 
are of the nature of wrong knowledge. 



cbuj wiu mcrrefr cf^n^fr mem 

sjwtot ^ 0-62-130) 

3{uuijumi|| ^rrai 34 unfuiuh *14^1 i% ^rrarri 
unfuifH ^ uunwi ^ ^rraT wr (3-63-131 ) 

^ «tToT ^ ^Sirl 3nf^ ^ t cTSTT 'eflwq ^ 3 

3TTf^ WK3^TPTt^ (3^H^ 3^M 

pfr 3W¥f f cTSTT Wft ^ (?™ *TTcr 3) TFHRT 



Just as when we think of gold, earrings etc. come to mind, and 
when we think of iron, shackle etc. come to mind, in the same 
way, the ignorant Self engenders thought- activities based on 
wrong knowledge, and the knowledgeable Self engenders 
thought-activities based on right knowledge. 
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WfsRT ^ ^TR - 

3{UUj|U|'fH <| 3^3Tr W 4lcnui 3Hd^^c|H4)l 
ftTWror ^ ^3TT dlclfH 3 W^WI'tN1 (3-64-132) 

3^3Tt 3TTfWhFFT ^ Mfl'cTI'Ul* 3Tf^HT0f I 

# <| chdflic|3TtTfr 'jftcUUI # cb^jac(3Tni (3-65-133) 

rf W^T #fT3^f Wt 'di d I of ^ f%1|W5£TFt I 

c(T chldcdl IdT^TTdr WII (3-66-134) 

^ fsRftn cftf *IH) t, olF TTl ^TT 

i?; cTSTT ^ ^f) cfrR ^TT 3T9T^H i?, 'Rf fR^TITR ^T <T^T 3ffc 
^ STrRPT^M (fRW ^ fRRT d FNT) t, 3T^TR ^T f; 
3}fc cfr t#H WlW ( ^RFT ^ W#fT) t, ^TPT ^TT 
t; cRTT *Nf ^ ^ ‘RT 3^T^'4 3T2RTT fRffrR^ 

R4, oR^T, ^FRT ^ WRR 4' t, ^ #T ^T «rFil I 



Know that erroneous knowledge (of the nature of substances) in 
the Self is the rise of nescience ( ajnana ); flawed conviction (in 
soul and non-soul substances) is the rise of wrong belief 
(mithyatva), tendency not to abstain from sensual pleasures is 
the rise of non-restraint (asamyama), indulgence in perverted 
passions (like anger etc.) is the rise of passions (ka§aya), and 
threefold activities (of the body, the organ of speech and the 
mind), whether meritorious or wicked, involved or uninvolved, 
is the rise of yoga. 
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qrr tf^rt - 

^ cbtn^d44|U|Mf< *f ^| 

MftuW^ 3^-fd^' Uj|U||c|<U||fd-qT^itll (3-67-135) 

rf l§cj dldPuM^ cb J T u 1 1 J lc{ *t$m\ 

rT^TT <| Mf(Uimq|c||U||| (3-68-136) 

ftsRfR 31Tfq ^ Tt WTT3TI ^ ^ 3 3TRT pTT 

^ sFR t, olF ^FTRRT 37Tf^ sRq ^rf c£ 4' 3TO WR itfCTO 

^RcTT tl m ^FpwfcTFRT sFR RTRR Rfa ^ t, 

^ft 4' Rfa 3^ a^riwi TTf^mwi «trT ^jt itmh 



As a consequence of the rise of wrong belief (mithyatva) etc., the 
material substance that comes in the form of primary karmic 
matter gets modified into eight kinds of karmic matter like the 
knowledge-obscuring karma. The time when this primary 
karmic matter gets attached to the soul, during that period, the 
Self is the causal agent of his own ignorant dispositions. 



Rfa qq qft°TFT sFR FT f*FT t - 

dlclfH ^ ch^UI zr ^ MRuimi ^ ^ffrT (Mlldll 

Tnj TftcfT dOT TT fd (|J|lfdmc|UUjl|| (3-69-137) 

ItcbfH <| Mffunql dldPd MflcffH TTW^ffl 

TIT fdW vjfl'cffH Mf(Ulilil|| (3-70-138) 
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^ *ftcT qt qr4 qt HTq # TFTTfl iftinTO ^ t, T^TT it «ftcT 

3 fk^ 4 ^RT ^ TPTlf^ IT! ^ IRT it wi; fqRJ TPTrfl 37 ^R iRwi h°F 
«ftoT it # itm f, WfcfQ; qr4 ^ RRTI fqfliqVRq R ^2^7# «ftoT H 
qRuiw fi 

If we believe that both, the Self as well as the physical matter, 
produce modifications such as attachment, then both will be said 
to assume psychic modes like attachment. But only the Self 
assumes psychic modes like attachment and nescience, and, 
therefore, the Self is distinct from the connecting agent for the 
rise of karma, the physical matter. 



^TeT IRT qJT g-Run'I R f*FT f - 

^ 41<4ui mTjjm^ccihi ^wrlwrtrri 

■q^ ^ % ^TfRRwrrii (3-71-139) 

itch HI <| mRuumI MTjJ|d<cdfH ^TtiTmtaTI 

TIT chUJHl MffUlllilll (3-72-140) 

qfi «ftor ^ -HTsq ft sjsq qrr iRur itir t, i*t « iht 
' dlif it ^Krl 3lk 41 d 44 it °b4td itt y I m it 'dltR); °b4lR k 

if vm T3=F sRI 9FT it ftlT i; IlfcRf it TFTlfl 3^TH 

iftonwr fiftr nm k it m it4 h iftin fi 



If we believe that both, the Self as well as the physical matter, 
transform into modes of various karmas, then both will be said 
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to assume the status of karma. But only the physical matter 
assumes modification as a result of karmic disposition and, 
therefore, this modification in physical matter is distinct from 
the psychic modes, like attachment and nescience, of the 
connecting agent, the Self. 



cF*T Wi TJf ^ clcj^KUM^fuT^I 

^WTII (3-73-141) 

«ftor wff ^ tttst) rjt i^tt t affc ^ ^r?f ^TcIT t, ^ 

'oifoT^Tl RT ^FT t 3?fc 3 3?^ 3^ f, ^ 

^FT^FTti 

The statement that the space-points of karmic molecules 
pervade the space-points of the soul, or that they touch the soul, 
has been made from the empirical point of view (vyavahara 
naya). From the transcendental point of view ( ni§chaya naya), 
the soul neither gets bonded with nor touched by the karmic 
matter. 



mvm wr^f ft i - 

cRTIT ^ TjfpJT U | i| HcH2l I 

U'N'M'cHdifdcfchd) 'HUUjfc (3-74-142) 
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"4’ RRf ^hTT i? 3T«RT Rfl ^RTT i|, "Rf TTt qRTq§T ^fnt (TRT y=HK RTT RTtf 
*ft t, «rRt) 3^: ^ ^pqraar 3 afejRi (%# 

tto ^ fc^r^q tt qftw) cB'^i'cti t, m wt-^tr (ftfe^q ?p 
3 TT?RRtR) ii 

Thus, assertions that the soul gets bonded with the karmic 
matter, or that it does not get bonded with the karmic matter, are 
made from different points of view But that which is 
independent of various points of view is the ultimate truth, the 
samayasara, pure and absolute consciousness. 



wfasFRi ^rr - 

fa ui'Hiui Mfi'ui'R* Tjrair i 

xrr <j uiiiiicHsI Piu^fd f^%T % uj'^'LfcHsl'M'R'^l'U'il II 

(3-75-143) 

( 3 tw) ^rf ft Tqf ^ ^ ^tfrt ti o[^ (qr^r 

WTFF^F TRRTR) 3 TTRTT RR 3 ^^ RRdT |T 3 TT 3 qfc qTRRd WIST ^ 

fevqf 3 RfFcT f3TT fRRTl sft TTO ^ W R# RRcTT 

( 3 nw 3 ^ ^ wi tt ^ fe^q ^q it ^rra t) i 



The Self who knows the scriptures, only apprehends the states 
depicted by both the viewpoints. Experiencing the innate 
supreme bliss of the Self, and abjuring all viewpoints, he does not 
absorb even an iota of any viewpoint (Self-realization is free 
from all expressions of viewpoints). 
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WFF t - 

fi^^fiujuiiui ttttt cTfi^ ftr Trrair w^tti 

f|cc|U|i|McHsK^cil ^rfoT^r *fr ffr WWnftll 

( 3 - 76 - 144 ) 

^fl TFPRT FFTT8J ff Tl%cT W f, WWR f I WFFIK ft ^cfFT 

f*T W W 1 1 ( WWK ft H 3?fc WT'tfH tl) 



That which is free from all viewpoints is the samayasara. Only 
this samayasara is characterized by right faith and right 
knowledge ( samayasara itself is right faith and right 
knowledge). 



Pdifill chPrlchUjlpgRTTfr Writ 
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MUUIMMlfSRTft 

Merit and Demerit 



^ ^4 4t ^ran grr % - 

cbmR^' chfild ^chtM* ^rnrr^ 

■fe 4 Fri^[ ^fficd WTT M^Pdll (4-1-145) 

3Fg*r gr4 gpdfcr (ftr) 1 44 g4 (aresr) 4, 

Ft; 4t =h4 44 ^4 J H J H I < 4* y<4l ddldl 4, D+j'H y=bh ^n<rl 

(3^r) Ft^Tni? 



You know that wicked karma is undesirable, and virtuous karma 
is desirable. But how can the karma, which leads the jiva into the 
cycle of births and deaths (samsara), be considered desirable? 



gnf«Fg ^ t - 

^puujg fg Puiiid ofsri^ cbMhMfi fg ^ ^f4gi 

■gr ■grst ■grorii (4-2-146) 

4(4 4t4 grt 44t 4t ^ grt gfgtft 4 44 4ti g4 44t 4t 4fg4t 4i f4t 
WR^gT3^j^%gr|3TTg44tggfr^fg?nt (44fFt^R^rt)i 
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Just like a shackle, whether made of gold or iron, will be able to 
confine a man, similarly both - virtuous and wicked karmas - 
bind the Self (both are bondage) . 



TFTT f - 

rTRTT TFT TTT HT cT TFTf^TI 

TTTSffafr % PdU||f|) ch^ld-fl'flPh-TFrnT 1 1 (4-3-147) 

Tfdf TTT8T TFT "Td cT^TT f#Ff "Td 

^fteT ^ TTT2T ^FFf 3?k TFT ^ TT f£sT ^T[ f^TT?T 

£)dl 1? I 



Therefore, do not entertain any attachment for or association 
with both these types of undesirable karmas, virtuous or wicked, 
as any attachment for or association with the undesirable will 
lead to the destruction of innate bliss. 



TjpffcRT TqtstaTn - 

^ XTIFT cFT fa filed *Plf fa^TfuTrTT I 

cl^Pd ^OT TFFT flflP'h fFfchfUl ^T|| (4-4-148) 

T^TcT cb'«N^il fTlcdfl^N % chP^d W^l 

cf'Mfd qpf^ffd -5T eT TFTffa fl£|c|f<lll (4-5-149) 
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44 =hl| doled d Td'^TTd' <=llcr) "JM 'dH°b< TTTTdo TTT 2 ! J H J H J I 3?fc TFT 
dvHI s5te %TT i?, Wt ycbl< "4* TF ^IHt 4td ^vff-y^fd Fo 

■^fteT-T^TTO doled d 'dlddot IdiJ-dd Ft 75TTdo TTT 2 ? TTTFT Fot ette 44 i? 
3tk (TFT^tt) 



Just like a man, on becoming aware of the evil nature of 
someone, severs any association with or attachment for him, in 
the same way, a knowledgeable person, engaged in the innate 
nature of the Self, severs any association with or attachment for 
even the virtuous karmas, as he knows these to be of evil nature. 



i spa?! \ FTrtf 4 TFT FRT ^T - 

Trfr cRnf #ETf^ *fr f^TFTWmftl 

TJ^Tt rTRTr ITT T^TII (4-6-150) 

TFTt 41 d chHl ^4 ^T%Tcn T? 4 t fo|<i-i il 41 d chHl t) ^ddl 4, FF [4^ 

WT FF ^TT^T t, FTTivlF, (F ^T ) ^^ntf 4 TFT m FTT! 



The Self with the attribute of attachment suffers bondage of 
karmas, and the one with the attribute of non-attachment 
(detachment) sheds his karmas. This has been declared by the 
Omniscient Lord and, therefore, (O bhavya - potential aspirant 
to liberation!) do not have any attachment for the karmas. 
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fFFW FF FIRF t - 

MlMddl 73cF FTF3TT FTt efccM) TJtfft TTTRrftl 

%^T ^f&N'fl FTcfpT fu'|'cc|juf || (4-7-151) 

fFYFF RI Ft FW^f (FTTFFT) t^FWI (FJ^ ^-FFTFT F MR'JIHH FRF 
^TeTT) t, F]F£ (RFRF WT^f tl RfFF F=F RFRFFR FT ^f5) t, FtFvft 
(^FFI fFPFF FR^RF'F RT deleft) t, ^FT (FtFFI FFFFIF ftffrff 
ttf 3 Tjft) t, wft (RFF Ft '^rFRF^q FH 3 WFt) tl FRT FRFTFRFFTF 
F fFFF ^H*H fFFUT Fit WF FR?f tl 



Undoubtedly, the divine state of the soul is absolute 
consciousness (samaya), pure (free from all viewpoints, only 
knowledge consciousness), omniscient (having attained its 
innate attributes), ascetic (absorbed only in the Self), and the 
knower (being knowledge by itself). The ascetics who position 
themselves in this divine state of the soul attain liberation 
(nirvana). 



a^TRt FF FF, FT f TFRT t - 

^ 3Tf3^r FfT chUlfd FcT cR( FT klKilfdl 
rf FTo^ o|Mdc|‘ fgfrT flcdU^I (4-8-152) 

Ft f FI fFFF FFf t, fFFg FF FRFI t Fp FF FRF FRFT t, FRR£ 
FRT RFRF FF 3?p FF FT! RRpt^F FMFF 3?p FR IFF FTF^ tl 

Anyone who has not positioned himself in the divine state of the 



73 



3TS5TTST - 4 



soul, but performs austerities and observes vows, the all- 
knowing call his austerities and observance of vows as childish 
austerities (baltapa) and childish observance of vows ( balvrata ). 



3^THl ctf ftorfoT ^ f - 

d<ru|iimfui SRtTT filcdlpui cTfT cT cf <Wdl I 

xrrRforrflTr Puicdiui % ut fd^ni (4-9-153) 

9 RT sfa Iwff cFfr to cfrtf fiT w ^fter sfk tpt ^ fr ^rt wrr^ 3 
W t WTTsf^ 3TW f) , ^ ^ 



Those who although observe vows and rules of conduct as well as 
celibacy and austerities, but do not position themselves in the 
divine state of the soul - of knowledge consciousness - do not 
attain liberation. 



n 3 TR T TOT1T ^TT % - 

xrrRforrflTr % ^uunuiui guuiftjWPdi 

fa *ff«Ksr^ 3{diuidlll (4-10-154) 

^ WTT^ ^ «nu f (^p 3TRTRcf?^r fa#‘ SP^fcT ^ t) , 3 ^ 

#3 ^ ^ fT 3^R TT TTFIK-WT ^ “FTOT ^ ^ tl 
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Those who are not anchored to the divine state of the soul (not 
living through pure consciousness), since they are not aware of 
the path to liberation, out of ignorance, they desire virtue 
(punya) which is the cause of the cycle of births and deaths 
( samsdra ). 



Tflwf - 

TFRrf xrnxjfl 

^Rirf TTTTT ^ mTcHsN^III (4-11-155) 

^ ort ii ^ w, 

Mf sffc fsreFT 3 wr ti TRif^F - qffcrm 

Belief in the nine substances as they are is right faith 
(samyagdar§ana) . Knowledge of these substances without 
doubt, delusion or misapprehension, is right knowledge 
(samyagjnana). Being free from attachment etc. is right conduct 
(samyakcharitra). These three, together, constitute the path to 
liberation. 



did =hdT dTT °h<dl i? - 

itf-djil RJI^* dd£l>U| Pd^fll Mcfddfdl 

M ^^P W |U| ^ cbmcHd3TT (4-12-156) 
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fd^dddd ^ fWT ^ 'StWT fFgfd 'oifor^K ^ FTF Fffrf WrT f; f 
tW^TTT*[F WTT^ ^ 3Tlf^ -qM ^ ^ ^ ^FT STTFtFTtl 



Leaving aside the ultimate point of view, wise ones take on the 
empirical way, but the destruction of karmas takes place only to 
those ascetics who embrace the pure, ultimate nature of the Real 
Self. 



TFTW dtt FfvRFT St F7RFT - 

cRSJW ^Tlcfr ^ uiififd I 

PR^dRdWuuf TfWrf TsT U|T<oef 1 1 (4-13-157) 

cRSJTFT ^ U||f|P( RcdPdilcdUiWuuill 

3 TuuTTum#EgTjnf ^ xrrnrf w^cfii (4-14-158) 

cRSJTFT ^TTdt ^ U||f|p( RHPdilcdUlWuui) | 
dit-HIddcdl^uuf TTfT thiPtI ftT u||c^cc|*l| (4-15-159) 

^ 3 WF |T3F Sm TO W Ft FRTT t, F# 

fbsqWTFft ^eT 3 WTT J-f^cgc] fd^dd Ft IrTtflF Ft FTdT t; T^FTT FFHT 
FrfF^i 

fFTT WIT Tf WTT f 3F FFT TO F^TTFTF W it TOFT t, FTTt WTO 

^ ^ WFT Wd Ft ^TFT t; ^ WW ^TrfF^ I 

fFTT WIT TT TOPF f TO FF TO F^FTOF TOF Ft WTcIT t, FFt TO 

FTOTO 3 TOFF f TO WlftW fTOtfFF Ft WTT1T t; ^TT TOTOT FfF^ I 
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Just as whiteness of linen gets destroyed when it is soiled with 
dirt, know that, in the same way, right faith gets destroyed when 
soiled with wrong belief. 

Just as whiteness of linen gets destroyed when it is soiled with 
dirt, know that, in the same way, right knowledge gets destroyed 
when soiled with nescience. 

Just as whiteness of linen gets destroyed when it is soiled with 
dirt, know that, in the same way, right conduct gets destroyed 
when soiled with passions. 



fft Wf' ft t - 

7TT cb'W^wi ruiiJUiid^uufll 

fjflKfimclUufl ITT Pd^lUlfd f|oc|<l -^11 (4-16-160) 

ff 3TR^ (Tfflcf 3) tl (ft* ft ff ) 

Tf 3 t ( 3TcT: ff ) TTfK ftt W<\ 7T3TT tl ff TTfTf wff ftt 



The Self, by his own nature, is all-knowing and all-perceiving. 
Still, being covered with the dirt of karmas, he is in the worldly 
state of births and deaths (samsara) and does not know all the 
substances and their various modes. 
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TR3R ^ - 

^rl^PuM* [Ur^Ti f^UlcAFi MRchF^c{| 
rfFFTT^JT *ftcfT Pn^lfdg fw Ullc^ocTl |) (4-17-161) 

uilujfH m^Pun^ 3)uuiiui f^uid^fi qRcbf^<l 

^cTt 34UUHUH Uil^ccfl || (4-18-162) 

^iRtNP^PuIoIc^ cbflldPuPd PdU|d>Fi Mpchfedl 
dfHl<i|Uj *ftcfT 3iTs|R'Til U|T<ooh II (4-19-163) 

'UWfcKcl ¥fcT5R*^ cff^) ftsRTR t, Rf f^FfR^R ^ cpfT tl 

^ rt *ftor frr«n^ FtaT t, rhr rt ^ 1 

RH pFT RfcFRTRi' RMT) 3^TH f, RR fR^s^R ^ RTgT tl ^Fp£ 

RRR RT #R 37^FTt itrTT t, T^TT RHRT Rrf^ I 

RlftR RR RfRRRRT (^fcfFT RTRT) R7RTR f, T^TT fRRRRR 3 R^T tl RRf£ 

rrr r r)r RrRRTi%R im t, t^t rhrt rirr i 



As declared by the Omniscient Lord, right faith gets obstructed 
by wrong belief. When this happens, the Self becomes a wrong 
believer, so let it be known. 

As declared by the Omniscient Lord, right knowledge gets 
obstructed by nescience. When this happens, the Self becomes 
devoid of right knowledge, so let it be known. 

As declared by the Omniscient Lord, right conduct gets 
obstructed by passions. When this happens, the Self becomes 
devoid of right conduct, so let it be known. 



^ RBcSft MUUmidlpTRTTT Wrft 
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Influx of Karmas 
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tl WR ^ snwt - 

ftr^rf 3TfdWT cRTFJ#rrr f|UU|f|UUj| 

d^fc^^T cfFFTd 34U|UU|L|RuilMI It (5-1-164) 

U| |U||cRU|i<ldFH % ^ ch^MHI dTRTrf FffrTI 

rTfa f^T *ftcft (MI^I'Hlfd^lldcbPl II (5-2-165) 

fTqrs^nr^, ^TforfcT, wtrt afa tAt ( ww aflr wtwr tl t^r r) ^ft 
3^r 3T%T tl WR ^ tl (Rl ^ fwr t t) Rfa 3FRF WR 
^tRRTRltsflT't^ld^tt 3R? T Rlwq tl fRWrR anft $ 

fWR t, t WTRUT 3TTft wff ^ ftfRrT tl <H fRWfR 3TTft 3T%T 
fwitf rtt ftfarr TFT-t'r wff rt wif im 1 1 

Wrong belief (mithyatva), non-abstinence (avirati), passions 
(ka§aya), and actions of the body, the organ of speech and the 
mind (yoga) are of two kinds - psychical (chetana) and material 
(achetana). Psychical modifications are of various kinds and 
they are modes exclusively of the Self. Material modifications, 
like wrong belief, lead to karmas, like knowledge-obscuring 
karma. The cause of material modifications, like wrong belief, is 
the Self when he gets involved in psychic states like attachment 
and aversion. 
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TTWffe ^ 3TO^f ^FT 3T^ f - 

■oTfrsr ^ arm^sTT Tiwf^FFr 3Tm^rTftFti 

^j% McdPuN^ ^IU|f< ■# % 37®fsfrfni (5-3-166) 

TF^Fffe ^ 3WcfPrfTT^r «R* f; foRJ 3Wcf ^BT tl 
■SFTff 1 ^farTT pTT o[^ ^T 4' feWH TJof 4' ajfa fq; ^nqf ^ ^R?TT tl 



The right believer has no bondage due to influx of karmas; the 
influx is blocked. While free from bondage of new karmas, he is 
aware of the still existing, past bondage of karmas. 



ff 3 TMo[ t - 

mcfr TRif^t ^%trr ^ wft 

TRTf^-f^crq^rr s&imt ^nwfr Trrafrn (5-4-167) 

«ftoT ^ £RT toT f 3TT TFTTf^d SM tit ^rff ^Rf ^ ^MT ittTT 

1 3 frr TFTTf^ ^ Tffci qicr «F«r^f^ni^F 



Psychic modes, like attachment etc., of the Self result into 
bondage of fresh karmas. However, the Self devoid of such 
psychic modes is free from bondage; he is of the nature of the 
knower. 
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Mfe qnf qq qqf - 

■qcF% XF^rfnr ^ xtt W ®RfT^ WT fg£l 
4)cifH xrf^ ur wr^r^ii ( 5 - 5 - 168 ) 

^q£fo;w^ (^r£) 1^qTqFqr^^:F^4'q#'^q,qqt 
y°bk 41<=i q^ ^i<ri chhT qft Pi4<i f) - ^ ft "jjq: ^ qqq q^ qro FFt f^ 
C5=T: qf qftor ^ q# qq?0 1 



As the ripened fruit, once fallen (from tree), does not get re- 
attached to the stalk, similarly, karmas (karmic matter), once 
dissociated from the Self, do not come to fruition again (do not 
again get bonded with the Self) . 



^ 5^-rrbM qq 3TF[q f - 

McdfuNc^l <| M^qi rTFFTI 

cbmfKl^UI ^ % ®f^r % uijfui'fHU (5-6-169) 

qq qrqt ^ ff^t ( snqrq 3tqw 4’) q^ ^ wft (fq^qqqrfq qqq) q?qq 
q) q?qt q) qqrq t (3rfqrf%i?q* f); (3tq^^qqr?qqTq^) 
qqifq fr)t ^ qrq q^ fq; ti 



In the Self with right knowledge, all previously bonded karmas 
(wrong belief etc., which got bonded when the Self was in the 
state of nescience), are like a lump of earth (i.e., practically 
inconsequential) and these (due to their physical nature), 
remain incorporated with the karmic body (karmana §arira). 
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3TTrm^r ®H# UIIUK^uiqiTli^ I 
W& W& ^T %UT 3Tsfsfr frT Wtrff <||| (5-7-170) 

^RlffqF (fb^TRR, 3Tf^Rfq, 3^ #r?) ^ RR rrr t£ ^ 5RRRr 

^H-'fijlH ^ u ll ^ '5RT '5ffrRT J: R 3T^qT tl<=bk ^ °bHf ^ off^ "f*, 3M : ^IHI 
eft 3T5 RT#tl 

Since the four kinds of karmic influxes (wrong belief, non- 
abstinence, passions, and actions of the body, the organ of speech 
and the mind), due to the impure qualities of knowledge and 
faith in the Self, cause bondages of various kinds of karmas every 
instant, therefore, the Self with right knowledge is free from 
bondage. 



^FTJpi ^f-«RT spflf f - 

^ ^uuild) uiiuiquiicfl Tm\ i% qRumf<| 

3?WTff UIIUI^Ul) ffbT # ofsprft srfbr^hl (5-8-171) 

spff% wfjf ^ *th) ^ 

■% q^ETRT 3TR R qfl (URR RRIT f , Rft off ( ^TRTjq 

- ^t^rn^ra ^rrfe siftr 3 ^ <p*0 srt ^ftfi w 

wwii 



Since the quality of knowledge, due to its lowest stage of 
disposition (destruction-cum-subsidence), re-emerges, within 
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one muhurta*, in alternative modes, therefore, this cognitive 
quality (from the level of destruction-cum-subsidence to the 
level just before perfect conduct) has been said to be the cause of 
bondage of karmas. 



^uiuiiumR-H* mRuim^ ^UUI^T^OTI 

xrrrtnt ^ (5-9-172) 

RR sffc Rife RR TT ^fr iqfCTO ^ t, wft 

Rfa 3#5f7 WIT ^ RPf 3 aRl Rit WR F^TT 1 1 



The knowledgeable jtua, due to the modifications of knowledge, 
faith, and conduct, in their lowest stage of disposition 
(destruction-cum-subsidence), gets bondages of various kinds of 
karmic matter. 



qrrfcRj IFf FtR - 

TI«T McdfuNo^i <| -CTZEm TrfcT 

3cf34) jf oil 3TtR ^nTq#aTII (5-10-173) 



* muhurta is a measure of time equal to 48 minutes. 
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wr ^ ftrr^#3^T gttw i 

®fsrf^ % rTCJUft ^ U'KfHII (5-11-174) 

^TJT finw#^ ^ ^crf?T ^cnfr^TTI 

U||U||c|<U||RqT^f||| (5-12-175) 

■q^OT ch'K'wl'U'l <| flujiRidl 3MSFTT qfoT^N 

xrr tt^tot ®rsmr ^ fulfil (5-13-176) 

RRZRffe Rfa cfr Tjof cpt Wf RRTT R RTR ftr RRt 'sCoiff^oi M 4' faSTHH 
tl 4 RT4 r ^ RR4RJRR Rv 4 RTR 4“ 'gRT (WfR RTR RRRTl 4l £RT) RFR 
RTt M t4 tl RTR R foT^H Rft t fR 4t RRR 4 Tjof 4 444 r4r Rff 
4ld I 44 did RRt t^RR 4i feRT 44R Rift frRfti 4 |ft cf,4 RRRRiM 4' 44 1 ^ 
44r 44 RR r 4 °b4[ r 4 4l44 t; PdRI y=hK dR? u fl r 4 4t fvUR ( ‘Hi J d 
44t t 44 TJRR r 4 RRTRTR 4 4l4 o^Rft t ) I 4 T jt^ R>4 444 4t 3 TR)tr 
F tRR 44 444 4t>R 44 t, RRlt yobK dHl c K u l 3RfR RRR "4 ( 3RRJ Ri4 4t 
f®RT) RTRT MRiK Ro 4 r (3RRJ R>4 Rlitd) RTcJ RR7R Ro RjHT r 4 4l44 tl 
l4t RRRR 4 RRRRffe 4fa 3RFRR7 (Rl4-RVR R RR4 cff^) RTRT RRT tl 
RRTTf4 RTofraof R^ 3TRTR 4 R°R RRTR RPRR7RRT R# tf4 tl 



In the right believer, all previously bonded karmas, which got 
bonded when the Self was in the state of attachment, remain 
existent. They get bonded due to the manifestation of conscious 
dispositions of the Self, involving attachment etc. They are 
existent but are not fit for enjoyment till they mature; just as a 
child-wife is not fit for enjoyment by the husband. The same 
bonded karmas, when they mature, are fit for enjoyment and, in 
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the process, give rise to fresh bondages; just as an adult wife is fit 
for enjoyment by the husband and, in the process, generates his 
attraction. The previously bonded karmas transform from being 
unfit for enjoyment, to fit for enjoyment. On becoming 
operative, they give rise to bondages of seven kinds of karmas 
like knowledge-obscuring karma (but not the life-determining 
karma), or eight types of karmas (including the life-determining 
karma). The right believer, due to this very reason, is said to be a 
non-perpetrator of bondages; because of the absence of 
attachment etc. in him, the existent karmic matter cannot cause 
fresh bondages. 



^ fsRT Tff FfcTT - 

TFfr TTtfr n zmm infer TFcrfeferon 

rT^T few HT ^ffell (5-14-177) 

^fenxfr cftwt ^fei 

fe ^ TFlfet xrr oF^ffen (5-15-178) 

TFT, tr 3^;%^ ^ 

f®RT s(od "5IWT ob4-n^r ^ °hK u l TTt^ I -STTfe nR MdiK ^ 

3TT3 ^ nFTf ^ bid t 3TR W ^ ^ RRRT 

^ nrrfb nm ti ^ nmfb nraf rtt 3trtr ^ ^ 

nj 4 -«F«RwT^mi 

In the right believer, there are no influxes of attachment, 
aversion, and delusion. Therefore, without these psychic states 
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pertaining to attachment etc., the existent karmic matter 
cannot cause fresh bondages. Four kinds of karmic influxes, 
such as wrong belief, cause bondages of eight kinds of karmas, 
and these four kinds of karmic influxes are due to the psychic 
states of the Self, pertaining to attachment etc. Because of the 
absence of these psychic states pertaining to attachment etc., 
the Self with right belief does not get fresh karmic bondages. 



(5-16-179) 

rTf UllfuiHl ^ TTocT % ®f7g[T WT£IT of^fwcfl 

cFttf % Ujililfl^uu ^ % ^ftcmi (5-17-180) 

4"^ do 1(171 TIFW fdrdT |[37T 3TTFT7 <K<lpH FIT TFTIF Ml=h< FF FT71, 
MM, 7f%17 3Tlf^ 7M 3 FFlM 7M FlTWd FTcfl t; FFf Ml $ 
TJof ^fl FMMF 4, 3 3FfF "SIMR ^ MFf Ml FFFl tl 3 
7f i? ( Tl^dd 7f Fl4 R7 Ft dHl 41 3 <Hllfd ^MlMl d-Rdl i?l 
FF71 affc FT4-FM FFlT f) I 



Just as food eaten by a man, and acted upon by his digestive 
system, gets metabolized into flesh, bone-marrow, blood etc., in 
the same way, the earlier influxes of karmic matter associated 
with the Self of the knowledgeable, cause various kinds of fresh 
karmic bondages. Such a knowledgeable Self is away from the 
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pure, transcendental point of view. (Only when the 
knowledgeable Self is away from the pure, transcendental point 
of view, he gets caught up in psychic states pertaining to 
attachment etc., which cause influxes and karmic bondages.) 



^ wft 3h 'Hell tom frqrTt 
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Stoppage of Karmas 

*mrn ft trt to btot t - 

3cT3TTrt TO5T3TPfr cblj*|f<^ TOfrSf cFt fa ^3TTntl 
cBt% ^ xnfrST cFl^TlI (6-1-181) 

3igfa?M cEfa uhchu) Bnfa -urf&r ^3 Mi 
BcTSfpTftf -ET chfa url'cb'uf Wt 3rfrSTII ( 6 - 2 - 182 ) 

^ rj 3 )Pc|ck 1^ Wtrf ^TT ^ ftfa 'jflclfHI 

■rT^rr xrr farifa ^rrofa ^rfa ^3rPT^xmi (6-3-183) 

sFfcr3TTM^f ft ^"blTOttl sffc TOR ft sFfa 
i, fTOTOT ft TORtf f TOR fff tl 3TB TO f: (^HRTOrf^) TOff 3rfc 
(TOfarff ) Rroff r ft BqRR to! t sfk wfa f to 4 3?k tteR ft toT 

tl fTOT TOTeT f ftQ TOt %TT STf^TTtcT (TTRR) TOT ft TOTT t, cR 
TORR-TTOTOr ^J4lrHI <MM\ l \ fi 3^dRdd TOT fro# HR TOt Iff TORT I 



Consciousness subsists on consciousness and there is no 
consciousness in anger etc. Anger subsists on anger and, surely, 
there is no anger in consciousness. There is no consciousness in 
eight kinds of karmas, like knowledge-obscuring karma, and the 
quasi-karmic matter (nokarma), and there is no karma and 
nokarma in consciousness. The time when the Self attains this 
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discriminative knowledge, free from error, then the true nature 
of the Self, which is pure consciousness, manifests itself, and the 
Self then does not entertain any impure psychic dispositions. 



*TTc[f5|^H 3 Slfa - 

^ cbujimfij|df^4 fcr cbuidfi^ici* xrr ^ 

cT^ cb«4l<i|dfd<l XIT mnft ^ uilfui-dll (6-4-184) 

TTdi ^ruifd wnfl- 34 uuiiuH ^prcrw^i 

3T0W0Td#^UTTf 3TT^TcT 34diuid)ll (6-5-185) 

^ 3tfhr ftptt pn ^ ffT « 

( cm ^?rr f37i ^pft Ft 3tq^ fthW ^ 
TFFTF F7T FFT #FFTI fF ^Fit FFTcTT I" 3Tfc 3^TH^T 3 fFFFTK ^ 
3TT^F 3^tFTt 3TTFFRFF ^ F ^TFTcIT F37T TFT Ftt Ft 3FFTT FFFTT tl 



Just as gold, on being intensely heated, does not lose its inherent 
quality, in the same way, the Self with right knowledge does not 
abandon his nature of true knowledge on being burnt (by way of 
hardship or torment) as a consequence of the rise of karmas. 
Thus, the knowledgeable Self realizes the true nature of the Self, 
while the ignorant, being camouflaged by nescience, gets 
associated with impure psychic states such as attachment. 
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^f5R*Tl ^ 3^dd TT dT3T dkf f - 

<J f^rrafrfr f^j^cpiRT cd^k ^ftcfrl 
^lufdl <| 3^p£cpJCRT ed^ll (6-6-186) 

T?f5 3tTdd dTT 'dTddT f 37T ^tor 31Tdd dTT ft dRT °FRdT I" 3k 3dp: 

3tTdd k ^THcTT f3TT «ftof 3T?p 3ddd k w<\ dRdT fl 



The Self who knows the pure nature of the soul, dwells in the 
pure nature of the soul, but the Self who knows the impure 
nature of the soul, dwells in the impure nature of the soul. 



tfoR dtl fdPd - 

3{anummun kfel^aT (^^uun|c|^j)^i 

<f|U|U||U|f^ f^T ^iPcKdi ^ 3)UU|Pmi (6-7-187) 

^rt fiodfi'jmckhi ^niiPd ^oiiumoiuii 3fam 

ITT fa dhfa uffafa P^dPd ■Q^rffll (6-8-188) 



3Tcqraf ^||i|*dl <ffuju||um^ ^uiuumkh 
cd^fa 3^)u| 34U4|U|i)c| fa chtMMpd^ckhll 



(6-9-189) 



3HlcHI fa 3HHil 3 h irH I do URT ^ u d 3k TPT fd '{ill djdldj'd fall dl {ididit 
fad ak wd 3 ffad fan 3k 3 t^t fa-wfd Pf ^s>r 3 ffad fan ddT 
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TFTRT 1«RR ‘qfW TT TffrT f37T 37W 3^ ^ m^\ 

3tt^rt ^ ^kt ^rrm i, cqof) 3^; ^ ®trtt t, t^ftt 

Tjurfctf^re 3qw T3^r^ ^rr f%RR (sfj^) ^R?rr ti ^ stt?*tt 3N^t 

37I^RT ^>T ^TR ^RTcTT f 3TT ^-RRFPl f 3?T 3^ 3RRTRR f 37T 4t ft R>M 

^ ^ Tf^ 3qw ^ #1T 1 1 

The Self, by his own enterprise, protecting himself from 
virtuous as well as wicked activities that cause merit and 
demerit, and stationing himself in right faith and knowledge, 
detached from body and desires etc., devoid of external and 
internal attachments, contemplates on the Self, through his own 
Self, and does not reflect upon the karmas and the quasi-karmic 
matter (nokarma)-, the Self with such distinctive qualities 
experiences oneness with the Self. Such a Self, contemplating on 
the Self, becomes of the nature of right faith and knowledge, and 
being immersed in the Self, attains, in a short span of time, 
status of the Pure Self that is free from all karmas. 



tfoR sFT - 

crfrr ^rfoTerr 3^cmi'imfin u<*KRu)'Rii 

3{uunui 3ff^rf^^rrat ^ wrrfr ^11 (6-10-190) 

foTw u'nfuifH 3TRT^fnrfr^ti 

3fR^m^JT f^rnT chU^fH ^ rm\i\ II 

( 6 - 11 - 191 ) 
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cbt^fHI^T^rr -£T ufich^TUi* fg Wrfs[ fulfill I 

uflcb^fuill^ui -g fifiKfuK^uf (6-12-192) 

MM 3 (Ml fgmg iMl) 'HIcJRHcll ^TRTrr fMr?g, 31*TH, 

MM^R M M ^ RR 3T®r«raR M f| M ^ iM ^ R^IR ^ 
fro tt gg Mg Mt i? i 3TMggrg ^ Mt M gg gt Mg it 
rut i affc M gg rrr M tt MM gg gt Mg it rut ti MM gg 
Mg M 3 Mr gg Mg Mtt ii 

The Omniscient Lord has declared that psychic imperfections 
(attachment etc.) are the causal agents of these four psychic 
responses - wrong belief, wrong knowledge, non-abstinence, and 
actions of the body, the organ of speech and the mind (yoga). 
Since the knowledgeable is free from these causal agents, he is, 
by rule, free from karmic influxes. Without influxes, there can be 
no karmic bondage. Without karmic bondage there can be no 
quasi-karmic matter (nokarma). And without quasi-karmic 
matter, the cycle of births and deaths ceases to exist. 



^ MrnMnfr wM 
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cfJT FcR^r - 

<cciium^<uiiuiT^<<iuii 

4)Ujf< wzf&zt cT fp55T rui^HpUir^ll (7-1-193) 

Tr^Fffe ^f^rf ^ ftct 3t^?r 3 ^: ^rh ftt ^rr FF^fq frft t, 

^f fr frsfa ff fqfrTrr i 1 



The enjoyment of sense-perceived objects - inanimate or 
animate - by the right believer leads to the shedding of karmas 
(nirjara). 



FRfd^'l FF FRFR - 

^ PuiiWi Mii'iife ^ cm 

rf ^^cH 2 l^P(UU| -^r^r 3 ^ fhp^rf ^nf^ll (7-2-194) 

WRf ofTT (Rfa ^ FR) FFFlF FRl FT fWT FT FpT 3t?tqT ^FsT Ffcr fl 
(^) FqF4 , 3T^fTF^^sr-^:Rsr-qF3T3FFFrTTrt‘;fTT (^F) fRsfcr 
F7T W<\ Ft f (F^ WcTT f) I 
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The enjoyment (by the Self) of any alien substances inevitably 
results into pleasure or pain. The Self experiences this rise of 
pleasure or pain (due to the fruition of karmas) and then these 
karmas are shed. 



^Idl ^4 "4f4 4ldl - 

^ xrf^Fft XTT TTWIWTlf^l 

wxrfhi 

(7-3-195) 

f^RT Ml fsTOofer tsf^T ^l44r ^RTcIT f3TT 4t W ^ 44lT, ^41 
y+K ■'p>T ^ J id ^t 4 41 <5^r ^4 ^TlrnriT 4, cT^TTf^T ^ '3t4 "4 ' 7 ^\ 
44?ni 



Just as the handling of poison by an expert in toxicology does not 
lead to his death, in the same way, the knowledgeable person 
enjoys the fruits of rise of karmas, but does not attract bondages. 



^f 4 wr«f - 

^ TT^jf facWjUjl 3Tr^^T%0T ITT ^f^FTTl 

31^r Wtrft f4 XTT rltwil 

(7-4-196) 

fd-H ydiK °hl^ xfH ^4 41 d I 1>37T did SPtdTTd ^4 4^ Hddlcrll 
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3l?t FfrTT, 33Tt y=hK ^TRt ' I p>3 3t sJyT) ^ 333(3 f^R°RT TfTrlT ?>33 
(%r3 3Tt3T3^3l) 33^31 3# 3331 

Just as a person consuming alcoholic drink can still remain 
sober due to his strong sense of non-indulgence, similarly, the 
knowledgeable person, remaining detached from the enjoyment 
of alien substances, does not attract bondages. 



*THt 3^ 3T^Rt 3 3RR - 

■dcRrr xrr ar^qwfr 1% ^cftT wt foi 
wh^jt cfrt fsr xtt n m-tRufj fw # ^rf^n 

( 7 - 5 - 197 ) 

TFTffe (TPTTf^ 3T3 ^ 3T3T3 ^ 3333) f333i 33 ^33 333 f33 
3t <H=bl 3!?t 3<dl, (37^ 3 h^im 1 [clNdl "4' THTmoT 3i 3>K u l) 3^ 
"^33 3 dddl ^3TF 3t lj(33 33^ 333 Ff3 i?l - idvdl "533 31 
33 7 ft33 7 3t %3T FI3t t, f33J 33 33*f 33^ 3T3ff 33f 3(3 I 

°hl^ ^HlH 3(3 3 t( 3TtT 3( odNK 33 313 3>l4 =b<dl (?, 

33T odNK 33T <S33>1 333-313 33 33 3d 1 41 31?t 3(31 $>3f( y3>R 
3F3 r ffe *M 33 ^7 333 f 37T 4t 3PT 3 ^ ^ 3333 33T33 3^33 f 
3jk fhs^ffe ^33 3 ^TcTT f37T 4( 33 ^ 3T\3T3 ^ 3333 33T3TF 1^33 tl 



The right believer (due to the absence of attachment etc.), while 
getting involved in sensualities, really does not indulge in them, 
but an ignorant person (due to the presence of attachment etc.), 
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even if not involved in sensualities, really indulges in them. This 
is akin to a person performing certain acts but, in reality, is not 
responsible for them. 

Note: Just as an assistant, on behalf of the owner of a business, 
performs all duties, but is neither the owner of the business, nor 
shares its profit or loss. In the same way, the right believer, due to 
the absence of attachment etc., is non-indulgent, and the wrong 
believer, due to the presence of attachment etc., is indulgent. 



*THt °FjT T^-FT - 

Pdfcl^ cbuiiuf dfuuj<l FduicAfi I 

XTT ^ WraT vHIUMI^Tdt ^ 

( 7 - 6 - 198 ) 

^ cfjTff ^ w 3 t^f7 to ^ fctt^ ti f ft m tfftf 



The Omniscient Lord has enumerated various outcomes of the 
fruition of karmas. These outcomes are not my nature. I am just 
one, the knower. 



TFT t - 

TFit 7TRT fd^TFTt2[3Tf 6df<5T 
nr f T^T TFfT mdt ^ 3^'ifcfeb)ll 

( 7 - 7 - 199 ) 
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TFT tl WT^'F TT W TTWF «TR fl fit 

^TT ^TR FFf f I t cfT F°FT Z^IRtM ^TFRT «TR f I 



Attachment is a physical karmic matter. When it manifests, it 
gives rise to the emotion of attachment. This is not my true 
nature. I am just one, the knower. 



TT^Fffe sTFFiTFT Wm tfaTT t - 

Her wited) 3Tarnrf wfttowi 

chtilfdcU Ji TT5ET fddlUj'dl II (7-8-200) 

M TT TF^Fffe 3^-3^Ff Wtt T5T*TR ^FFTT t 

3jk 3TRRR -aft ■^TFTcnr f 3TT ^Ftfc^ fsFTFF ^ ZTTZ qRf ^ ^TT 

tl 



In the aforesaid manner, the right believer knows that he is just 
the one, the knower, and knowing the true nature of the Self, 
leaves aside all emotional states caused by the rise of karmas. 



TFTt «ftor TTRFffe F#' t - 

MimuiiT-d4 fg ^ fmr<lui <j 

xtt fd TTT diuifd 34 HIUId ^ ficcUJmdfr fdll 

( 7 - 9 - 201 ) 
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3{onuini||ufdl 3IU|'U|4 wfa # 34<Mlufdl | 

f^F 4lc||4l^ 3{<M|U|dl II (7-10-202) 

FRFF 3 f^RT ^ Wf^ (3^FT FM) FF WTnjpTTF (Ft?rFF) Ft 
fFFTFR t, FF Fffa Wf FF RTFT Fft FT ’ft 3FFF Ftt IF!' WFFT 
3^T 3FFF F7T F WFFT f37T FF 3FF7FT F7t Ft FFf FUFFTI f*T M F^F 
31FlF FT! F FTF^ M %F W( ^ tTFkTT t? 

In reality, the Self who entertains even a very small amount of 
attachment etc. (wrong dispositions), is not aware of the true 
nature of the soul, although he may have mastered all 
scriptures. And since he does not know the soul, he does not 
know the non-soul too. How can the one who does not know the 
soul and the non-soul be a right believer? 



^FT Ft 3FFTT FF FF t - 

3fR(% ^ocTOT^ 3TCRt TTfrTUT frpif ftTRJ^I 

fsrr^nftm < *TRr wpirf (7-11-203) 

3TT?RT FFF 37k FTFT ^ F?F 3 ( 3TFFFFTF Tl 3FJFF 3 3}Rt FRt FFF) 
3TFF i? ( ?#l=b Ft^ Tt 3nirHI FF TFTF FFt v! 'd c hri) ; 37F: 3-f? FitFFR 
fro, fTFT FFT F=F TFFF 3 3FJFF FR?t #rq FTF cfj) (%^TFTF 
FRFTFFtt) FFFFRI 



In the midst of material and psychical karmas, the transitory 
dispositions that arise in the Self cannot take the place of the 
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soul. Therefore, leaving aside all such dispositions, embrace only 
the knowledge-consciousness that is eternal, unchanging, and 
indivisible unity. 



RH 3 fTcjW TJTO i? - 

afrf^rui^ir^uichOcd* RT rf XR[| 

# tj^tT ^nf^n ( 7 - 12 - 204 ) 

i? ( lf°b HIM ^ 'dl^ 'die) i?) I TTl R1? ( dH ) M4-H l^f i? (Rt^d R>T 

wr)Rtpt t) rtr rtrr rt) rfr ikr ti 



Sensory knowledge, scriptural knowledge, clairvoyance, 
telepathy, and omniscience, all five, are but one - abode of 
knowledge. This (knowledge) is the ultimate truth, on whose 
acquisition the Self attains liberation. 



°h4 c hl u 4 ^ dH yikl Rj?t 4)dl - 

WOFpt% pcl^luil -q^i HT Cd#l 

rf fw fuT^ RfR cbUwRtfcHslll (7-13-205) 

RR'JR TT TT%?T 3^ R^f RR?) fT 4t) RR IRRR RR RTt 

RPR Rff RRx); ITffvPi (% R°q !) RfR ^RRTf ^4 TjfRR RTRRT t Rf RR fRRR 
RR-RR RT) RFR RTI 
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Bereft of the virtue of knowledge, many people, even though put 
several efforts, are not able to attain this knowledge. As such (O 
bhavya - potential aspirant to liberation!) if you wish to be free 
from karmic bondages, embrace this eternal knowledge. 



^TH 3 FFF pT ftvRTT I" - 

1 ficfddi 

■Q^OT frTrTt ^T%f^ p TfRT ( 7 - 14 - 206 ) 

(% F^T!) *TH RFT TftfrT F>T, RT) FFp TF, fFRt Ft ^ 

P TFI pfe 3?k ^fFT FT) FFF pT ^JTI 

(O bhavya - potential aspirant to liberation!) Always adore this 
knowledge, in this only always remain contented, and fulfilled. 
You will attain supreme bliss (through knowledge-adoration, 
knowledge-contentment, and knowledge-fulfillment). 



Wft RRTt 3FF1T FT! H ^cr TTFR1T t - 

cft xrrnr <^r to p pfi 

3{0||ummu|) ^ fbFRi fc|'M|U| : dl II (7-15-207) 

3FFTT Ftt Ft 3 3FRTT FfolF ‘FFTcTT f 3F *THt pF 

FF?FT % FF FT F^F %T F^F t? 

After realizing that only the Self, and nothing else, belongs to 
him, which knowledgeable person will consider any alien 
substance as his own? 
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t - 

rT^t 3{^M^lc|< <T W^HI 

W^cT 3TF *T^T WT W mRjJI^I T=F^fll (7-16-208) 

^Cffoll (TP^) ^lt rR eft (^cRJTFFlcfFTvff) ST^ffacTl ^ W 

Ft wft; ^pfe wrr ft C ^ 'crferF ^ wF 1 1 



If the alien substance is mine, then, I (having the attribute of 
consciousness) will become inanimate; because I am a knowing 
Self, therefore, no alien substance can belong to me. 



*THt Ftr fT^PT - 

W c(T fop^ c(T 3^cT ^ fcHJ4d4l 

xn xjirm^t (7-17-209) 

dl?> fe'f 'dlif, -c||^ fq^; "Sfpr^ -c) oh)^ ^ "SUIT 3T?TFT H^d. it ^lt(, -c||^ fjRT 

ftrft ft ^fvfT ^rra;, isiTfq'qftiJi^TFifti 



The alien substance may get cut, or split, or stolen, or destroyed; 
whatever the reason of its riddance, it is not my possession. 
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3rqirmFt 34 RjiWi ^rfar^t wft ^ uR*^ srnri 

3WR«I^ ^ srrrrw ^lUMfi %HT fTt Ft^ll (7-18-210) 

f^RT^ IFf t, ^rq'ftwf ^Fft Spf ^ ^ ^ 

■^TT, cfF ^Tiw) f, (fsfRJ^F) 



The one who is devoid of desire is said to be free from 
attachment, and the knower does not desire virtue or merit, 
therefore, he is not a possessor of virtue; he is just its knower. 



*THt pfr 3T«Rf TrftSfF Tft* t" - 

3WR«lg) ^PuiWl ^rfoT^t UTTUft IT uWPd 3T£TtJTI 

34 iRjji ^1 arsrrq^Fr wrtrFTt toT ■# (7-19-211) 

f^RT^" wf f ; STRfejF) cfiFT t 3^ ^FTt 3??^ - xjpr 

^nwr, f*#rr 3?«rf ifT t, ^rrr f 1 



The one who is devoid of desire is said to be free from 
attachment, and the knower does not desire vice or demerit, 
therefore, he is not a possessor of vice ; he is just its knower. 
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wft ^ ftt FftFF FFf i? - 

3rqirmFt 34 fai Wl ^Tfcn^r 3 tfpjt ft uT^ 

34MRJJ|^ <| 3444UIHI *fl'U|Jf| ^OT FTf (7-20-212) 

f^RT^ f5®r FFT t, FF 3Tqftwf ^THt ^F5R qFf FFf ^FT, 

F^feR. FF Ff^R FF FfelFl FFf t, (fFRJFF) ^R^tl 



The one who is devoid of desire is said to be free from 
attachment, and the knower does not desire food, therefore, he is 
not a possessor of food; he is just its knower. 



*THt pfr FH FF fItFF FFf t" - 

34mRjj[^ 34puiW) ^rfoT^r -qm ft uT^ wtrfh 

34 mRjji^) ^ muifH Mfronrl cm ^ (7-21-213) 

FFf t, FF 3tFftFFt F7FT t 3}fc ^TRt FH Fit FFf ^TIFFT, 
FFfeTT FF FR FF FfefFt FFf t, (fFRJFF) RlFFi i? I 



The one who is devoid of desire is said to be free from 
attachment, and the knower does not desire drink (or beverage), 
therefore, he is not a possessor of drink; he is just its knower. 
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wft ^ ff FforF ff! t - 

Tnrrl^q; ^ fafaj ^ ^ uT^ unufti 

woFnrr^t Fun<i uHtmW) <j fi^?sni (7-22-214) 

FFTTfFF FHT M ^ FFRF FloiT Ftt FFf RTFFTI FFfr fFFvTR FF 
yfcffHT^rd (FFrlRM) Wtt FlFFtil 



The knower has no psychic dispositions that desire these and 
other external objects. Independent all over, he is solely of the 
nature of the knower. 



Wft Ftt f^°HI<rl Ft *M Ft! 3 H|chi’^TT FFt i? - 

duiuufid^^iWr fefrwpg^; tot ftt fc^ii 

chtsimuiiJ|<fH ^ -ot Tmxrfpn (7-23-215) 

FF FcfFH FFF Ft F/Fkd FF FtF *IHt FtFRTFt iFF^F ife 3 FtFT t afk 
FTFt 3TFTFT1 FM ^ FFF FTt 3TTFFSTT FFf FFCFTI 

( ^IHl Ft Ft^T F>t Ft F^l FFt °b<dl, FF FF 3FI FFTFt F>t IpFF FFt 

FTtm?) 



The knower always enjoys the consequences of the rise of 
existing karmas with detached temperament, and does not long 
for the enjoyment of karmas that would rise in future. (The 
knower does not long even for liberation, therefore, the question 
of his having desire for alien substances does not arise.) 
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^Tpft 3 H|ch|SJT =b<dl - 

# PduiHi^ i 

?f 4iuiJfi ^ xunift fg xrr ^rrfon 

(7-24-216) 

=b<dl i? ( O.'HI cK°b TT^), “sfl I=b4l 'did I i? ( i^HI 

STToT) , ^ eft WI-WI 3 WFf tl 

%n «TR^ ^rscrf^T 37 I^t^n" wF ^TcTT I 



The one who experiences (the psychic state of being a subject), 
and the experience itself (the psychic state of getting 
influenced), both dispositions are transitory (in terms of their 
mode). The knower of this reality never longs for any of these 
two dispositions. 



TTCTR, 3 fsRoRT - 

3^c|f||U|)d^ UllfiJIHII 
^ <S*M^ TFfril 



(7-25-217) 



«RT 3 ?fc ^T^rfT ^ 3 ?fc WIlfK 

3t®T^TFTf ^ ^ Wft TFT ^FT FtcTT I 



Karmic bondage, and enjoyment of karmas, lead to the rise of 
worldly and bodily attachments; the knower does not have any 
desire for such conditions. 
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Wft 3 ?fc 3 T^Rt 4 f 37 FR - 

TFTOT^r % flccldccl ^ eb'«W^r<l I 

xrfr PcHULiP^ T^TTOT <J cb^MM^l *TfT WIRT 1 1 

( 7 - 26 - 218 ) 

3 {UU||un WT Trft % * 4 oc|<o^ eb'«W^r<l I 
PcHULiP^ cb'«K^ 6 | ^ ^TFT Wt^ll ( 7 - 27 - 219 ) 

*THt FR sRFf 4f PH'iMd s?t TFT “FT TFRt ( eftwi ) ^ t ^ ^ T£T 

41 ff 3 14pf ff! 4ft t, fFF mr f4ff ^ f?f fft iprr 

fUfT (FUFF 4f fFFT FFf Flcff) I ^T: 3^THt FTF 4 f^R Fl TPlt 
4)dl i?, ( 37F: FF) FvRT 41 F^F MFl 1T37T =b4^4l TF "4 fcTF FtdT 1?, fFFT 
FRFTR FUFF ^ F?F TFT fFT oTlFT (F?lFF-FF FT %FT FIFT t) I 



The knower surely renounces attachment for all substances; 
while stationed in the midst of karmas, he is not soiled by the 
karma-dirt - just like gold in the midst of mire (gold remains 
uncontaminated). On the other hand, the ignorant surely 
remains attached to all alien substances; therefore, while 
stationed in the midst of karmas, he gets soiled by the karma- 
dirt -just like iron in the midst of mire (iron gets contaminated). 



W ^ ^SRT FR FF FR 4 f - 

TRRTFFT PdPcI^ ^1 

bHsIHI -^TI^ FT fF ^ctchf< fej^rfr W^ll 

(7-28-220) 
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w unfuifH ^ 

'M'ddfH xmrrf XTT (ich^uuijuid tt^II 

(7-29-221) 

*T^TT FT TT<z TRT M^f^un 

rf^TT (4 c^-d U | XRTtll 

(7-30-222) 

cT^ 'OTPJft 1% ^ FTfTTT U||U|f|^|d* TRf 

3{UUH0)U| nfiui^j -^IT 3{UU||UK Tf^H 

(7-31-223) 

WIT ^ TTfFF, 3TfFF 3^T fqf^RT s[oqf F7T FFFfF FF^ FTFt W F7T 
F^FFTF fW FFt ididl FIT TTFiFTI f?Tt WilT 3^cf, WIT Ft TlfFTf, ^pc|d 
3^T fqfFF WTf FTT FFFtr FTT^ fT Wt ^ *TH F7t 3TFTWT FFf fFTFl "FT 
TTWTI 

FF FFt TM SFT^ F^F TFFTF Ft) TFF FtTFT cfWFTF Ft) WF FtFT i? , 
FFt FF FjFRW FT) TTfe %TT i? I FTlt WIT FHt Ft FF FTt ^HTFFTF Fit 
TFF ??tWT 3^fFWI FftFlfFF FtFT t, FF FF FWFF F7t TRf Ft WTTT 

tl 



The whiteness of the shell of a conch, which assimilates all kinds 
of animate, inanimate and mixed substances, cannot be changed 
into black; in the same way, the knowledge of the knower, who 
consumes all kinds of animate, inanimate and mixed substances, 
cannot be changed into nescience. 

The same conch, when it, on its own, discards the whiteness of 
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its shell and adopts blackness, it loses its white character. 
Similarly, the knower also when he, on his own, discards his 
knowledge-character and dwells into ignorance, it acquires 
nescience. 



^fTFTT ^ cFT fa ^ fafafuifarf <T fafa TRTI 
# fa fa ^fa TRTT fafa% far) ^0)1^11 (7-32-224) 

fara cbmw fafa ^fuifa-d'i 

fa fa fa cHifa faffat far) Tjpjfall (7-33-225) 

^RT wr farfa faffafafarT -OT fafa TRTI 

fa Tit XTT %fa TRTT fafa£ fa^t Tj^cqfall (7-34-226) 

facT faTRTfa fafa XTT cb'W^I 

fa fa XTT cRTfa fafaf farf 44 4 UM 1^11 (7-35-227) 

f^TCT « fTT #37 3# 3TRf)fW[ # f#T TRTT 34 #3T 3R3T t, # 

3T!>" TF3T 4t Ipr 44 3# TFTT WR 3o <J Tl T T 431 4; fat WK #3 TRrq 
TJFsT 3i f#T 3>4fa 34 Tfa 3Rdl 4 4t 31? 3# 4t fat TJFsT 44 3Tc4 TRT 

WIT # far fa 4 l 
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^sT 44 mTc4 FHT M=hK 4 ^flPT m4 4mT 4 1 Wf "9FTR RTERffe fc|b|4l ^ 
feT^ °b4<'d FiT 4dd m4 °b<dl 4t FF =b4 <54 44 <=llcri HHl ^dik 4 

4m d m 4d 1 1 



Just as a worldly man, for the sake of his livelihood, serves a 
king, and the king, in return, provides him with various kinds of 
pleasure-giving objects, in the same way, when the Self, like a 
worldly man, serves the karmic matter, then karmas also, in 
return, provide him with various kinds of pleasure-giving 
objects. 

Further, if the worldly man does not serve the king, then the 
king does not provide him with various kinds of pleasure-giving 
objects. In the same way, when the right believer does not serve 
the karmic matter for the sake of sensual pleasures, the karmas 
also do not provide him with various kinds of pleasure-giving 
objects. 



HUllf^dcil FftcTT fuifHcbl ifffrT f4^RT toil 

FTT^T WWl <| rui^chill (7-36-228) 

Rnmrffe 44 f4:4m 44 1, 4 f44i 44 1; miffm 4 mrnmr 4 

44l 44 1, imfeTR 4 fmrmr 4 f4:4m 44 ti 



Souls with right belief are free from doubts and, therefore, they 
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are free from fear. Since they are free from seven kinds of fear, 
therefore, certainly they are free from doubts. 



*rr ^TtiR 

fu I'fHchl ^dccflll (7-37-229) 

3nirHl ch4-^F?t °FiT VTR' <=bi4 <=ii<rl FF dltl Ft (fF^FRF, 3TjFRfcT, 
FFFF 3}fc ^-q ^TRf Ft) W FTT FFFFT t, F^ fF:?TFt FFZFffe 
fff 1 ^ ^nyptr ^rrfFF i 



The soul which cuts all the four feet (wrong belief, non- 
abstinence, passion, and yoga), that create the notion of karmic 
bondage, must be understood to be a non-doubting right 
believer. 



fF:FFfgF TFTffe - 

FfT XTT cfi^ cFOTWt ^ - 5 T -flocrsnil^l 

puicfch^ klUJlfddcil ^ocfhl (7-38-230) 

^ 3F^T ^ W Ftt Fan TFRF «mf F?t FF&TT (F^r) FFt’ FFFT, 
fF^rf^T FFF^F>' 'FFHTFnlF^'l 
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The soul which does not desire for the fruits of various karmas, 
and for any attributes of physical things, must be understood to 
be a desire-free right believer. 



m rim - 

# xrr cR^ 'gjp sjWTfi 

# fbTfs^fwr HU^cclllI 

(7-39-231) 

^ mm smT $ TlfcT (mfu) Iff ^TcTT f ^ oR^f; 

fafafaf+rH mv'ifv 'fFH^oF mm 



The soul which does not exhibit revulsion (disgust) for 
attributes of physical things must be understood to be a 
revulsion-free right believer. 



^FT mm - 

# 3T?TO^r 

TTf TsT^ TTOTTfe^f ^ <04) || 

(7-40-232) 

^fi mm wm w 3 3^ 3^: mu fkr t, ^ mg\: 

mm 
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The soul which exhibits, in all dispositions, a view that is free 
from errors, and conforming to reality, must be understood to be 
a non-deluded right believer. 



# ^ffr WT^WTT <| 

# ^T^TTFTT^ M OldiccTl 1 1 (7-41-233) 

3qw (^4lrH *TToRT?^) %5^RT ft ^RT I" ftft TTRTd 
qftf ^rr ( w ^Fftr ft, ^ft ^prarft 
^rmr^nf^i 



The soul which is full of contemplation and devotion to the 
Omniscient Lord and is the annihilator of all contrary 
dispositions such as attachment etc., must be understood to be 
an annihilator right believer. 



3PT - 

Tcqrrf TFT fft W*t ^ft ^Tl 

■*ft fdf<cb<U|j^Tf) ^wnfc^ddl ^'<oorj|| (7-42-234) 

ftr ft fq; wf ftt fwTFf ft wfw ^y?fT 

ft, ^ft ftsferw ^ TFTffe ^FRT^rrfftftl 
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The soul which, when going astray, re-establishes firmly on the 
path to liberation, must be understood to be an unwavering 
right believer. 



cfirJ-rv-M 3 pt ^ Ttf&m - 

# chUlfd clT^cd-d* frPJ^ I 

# cr^ci^Tcr^ ij^ocrln (7-43-235) 

37IvRT cfN - TFTR#T, M?R 3^ #T 

TfTSR f 3T?^T ^ #1 TTT^3Tf - 3TRTRf, ^TT^TR 3?fc RT^STT 

- ^ TTfcT RTeFTRT ^TcfT t, ^Ff RIcFRR'TR Tf ^RT W^fe TFFTJof^F 
RHRTRTfl^l 



The soul which shows tenderness and affection toward the three 
cornerstones of the path to liberation - right faith, right 
knowledge, and right conduct - and the three explorers of the 
path to liberation - chief preceptor, preceptor, and ascetic - must 
be understood to be a right believer endowed with tenderness. 



^ft -$RJ\ 

^<0^11 (7-44-236) 
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3TfMFT fejT ( *TH) 3^ 1T37T 3 MW ^?TT t, 

^ f^^of ^ ■R^I^TT ^ (TFFTJofcF) ^fPRT 

^rrf^i 

The soul which, mounted on the ‘chariot’ of learning 
(knowledge), moves on course to the desired goal, must be 
understood to be a right believer, promulgating the teachings of 
the Omniscient Lord. 



^ ffrmt fuF^rnfsRTft tiwt 
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3^rfr ®rmfsRTTTt 

Bondage of Karmas 



jMK ^ ^f 4--5 ri ikr t - 

^ xrmr cHt 1% Rrrpsrdt ^ Vr^rfan 

cilUlfu-l dl^ui "5T Cfi^[ RM9T% clTdWII (8-1-237) 

^ rT^T dld1ddcb^fd4f|fiiil3Tri 

^Til^dlUl cfi^ dcc||U|^c|y|^|| (8-2-238) 

ddyid chcddHI MW UllUllfo^^ cb'l'lJl'f? I 
Pui^ddl f^Nr f f% xr^rnt ^ Tq®rsfhi (8-3-239) 

"^rt ^ TJtir^rrat crfifr Tjf^ w t^stti 

puj^ddl fdUU^jd xrr cbld^i^ ^rrftll (8-4-240) 

Tnj Pj^iP^I ^irr P^i^i 

(idl'dl 3^3Ttrr chcd'dl fdU-jfd T^nil (8-5-241) 

f^RT y°hR °hl^ iM<U ^ ^qT d J ll=b< 3ffR <di|d <4 Icrl R^TH "4' <£=b< 
Wf RT "sqFTFT °FiRdT t, 3^R RTM, RTRM, 3^R ^TRT ^ RT^ Ml 
3^R ^TT t RM RTf^ra 3TtR 3Tf%R sfotf MT WTRT MR?fT t; ^TRT MR ^ 
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^ £KT ^ fT «F*T %RT ^tTT°T 3 ^?TT t; ^Tf 

fd^dd^f^lTC^I 

<5 rt ^ ?ifk ■qR m ^ ^r ^ f^wz i, ^ 

SjfeT-'^T £ldl i? , °bld ■d b dl3TT r) Rft £ldl - Rfi? fdTspT Rl 'dlddl 

^rrf^i 

M RHT MF ^ W[3TI ^ WcfhTd fR^TTffe wfl^T 4' TPTTf^ qTcflf 

^ ^RdT ^3?f cftf-RSf 3 feTRT itdT tl 



A man, living in a place full of dust and with oil applied on his 
body, exercises with weapons like sword, dagger etc., pierces and 
slits clusters of trees such as palm, tamal, plantain, and bamboo, 
and breaks up animate and inanimate objects; think about the 
real reason why he attracts dust particles onto his body while 
performing such destructive activities. 

The stickiness of oil applied on his body is the reason for him 
attracting dust particles; know for sure that this attraction is 
not due to his bodily actions. 

In the same way, a wrong believer, while engaged in various 
activities, attracts karmic dust due to dispositions like 
attachment. 



TFTTf^ ^ 3 3T*Tlor - 

^ tjot %cr uTft ^ tto5t% awflrr* wu 
}uN4dfui 3ixrr -ilfSfs ^RTRII (8-6-242) 
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f&zfe fkzfe ^ WT d Ml ddch fd cf « fij i) 37t I 
^Mlf^iuf cf£f5[ <cc||U|^c|y|<|| (8-7-243) 

^ chcddfH cTRT U||U||^f^ cbf ulf* I 

firr**i<3 f^cNr ^ f% ■qw^Ffr ur Tq®fsfrii (8-8-244) 
*fr ■ntfprra^ crfi^r %ot ci^h t^stti 

fu|T*$i|cO fauuW xrr -^FT%T% (8-9-245) 

■q^ f|Uj I Pencil c^ftfr ^Pd^ #fc[l 

3T^TTrTt ^3Ttrr THTT^t XTT T^OTII (8-10-246) 

f^RT WIT ^T: FFfFd ftvf ftl ^F ftfrft ^Tlft FT F|d ^ cfl^ TFH 

ft' Wf ft 'oifWrH FTFTT f cTsqr FTF, », 3ftr Flft Fft 

IT 3^: ft^t, Tlfftrl 3^ 3ft%TF s^' FF ^Wd FFeTT tl FFTT W!^ 
FFCftf ft ^Wd FFtft fiT^FFft %7T FFFF ft ^ FF "SRI Fftf ftlTF, fft?FF 
ftFFfftFTTFftl 

^FT ^ FT FF" ft) ft^T ftt fftFFTTf ?ft, FTlft FFRFT FTlft «jfeT FF 
«RT ftFT FT, FFF ftt ftlF WT3ff ft F#f fttTT, Ff fFFFFjftfT 

"Flftl 

fftt wm TF^Fffe ftfa fhft « ft ftft ft' Fftr Fnft fq; FFftF ft TPTrfft 

^Tieff ft) ff) fttft; Fft-TF ft %ft Fft Fkr i 



Further, the same person, living in a place full of dust but after 
removing all oil that was sticking to his body, exercises with 



117 



3TS2TKT - 8 



weapons like sword, dagger etc., pierces and slits clusters of 
trees such as palm, tamal, plantain, and bamboo, and breaks up 
animate and inanimate objects; think about the real reason why 
he does not attract dust particles onto his body while performing 
such destructive activities. 

The stickiness of oil applied on his body was the reason for him 
attracting dust particles; know for sure that this attraction was 
not due to his bodily actions. 

In the same way, a right believer, while engaged in various 
activities, does not attract karmic dust due to the absence of 
dispositions like attachment. 



fit 4-iuuif^. fulfil -si fUrr^nfq rt xftft FTrrfti 

# 3{UU||uf) umrit TTfft ^ facR^II (8-11-247) 

FI ^ FRcTT f % Fit FIFTT \ afk ^ ^ UTCT FKT FRIT 

if, FF FtFt sfR 3 h^m! 't; sfR Ft IdMlld i? (Ft ^RTT Fi?t 
FlFcTT) , FF FHt tl 



The man who believes that he kills other beings and gets killed 
by other beings, is under delusion and is ignorant. The man who 
thinks otherwise is the knower. 
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3TPpfr4 ^ m it i\ RRT FtrTT f - 

3TT3cFsr^uT w Mfl'crrm* fauicftfs xnnjTffi 
3TT3 r xrr irfcr rp fe % wf ^ ^rni 

(8-12-248) 

3TT3W^H wf Mfl'crmi* fauicrtfe MUUIdi 

3TT5 UT Id rpT fe % H*<J| chc( cl 1$ II 

(8-13-249) 

*Nf wr 3 tt5^4 ^ 3 im t, ^ ipr wm t, afk ^ 

3TF^rrf cffr m f , cR ^ rt Mi^flotT rrt f^r mr f^RT i 

«Nf ^iT Wl 3T^4 ^ ^R 3 ikr t, ^ Tpr wm f; RRfa 

RT 3Tr^7rf ^ f , rR R#f ^TT WT f^T W( f3RT I 



The death of a living being is due to the termination of his life- 
determining karma; this has been declared by the Omniscient 
Lord. You cannot snatch the life-determining karma of any 
beings, then, how have you caused their death? 

The death of a living being is due to the termination of his life- 
determining karma; this has been declared by the Omniscient 
Lord. No other beings can snatch your life-determining karma, 
then, how have they caused your death? 
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# 4-iuuif^. zr ^frfTOrrfq ^ ^rrfti 

ttt i^r 3{uuiiuf) unnfl- irwr <j fw^tn (8-14-250) 

^fr %tt ttfrtt i % ^ ■q^M ^ fs&m ^3^: ^ fae# t, 

FF W* ^ t 3^H\ f afk fsFRtc! t (^ft %TT WFf TTRcTT) , 



The man who believes that he causes other beings to live, and 
that he lives because of other beings, is under delusion and is 
ignorant. The man who thinks otherwise is the knower. 



3TPpfrrf ^ FFF Fl Ft *ftoR t - 

3fTT3^0T Mfl'cl'f^ wficfT Hof wfrT «ee|U^J 
3TT5 XIT c(fR WIT WTT ^ftfwW <*id ^fiFTII 

( 8 - 15 - 251 ) 

3TT33^UT 4)c|fd Ticf Wfw f|cc|U^I 
3TT? tJT c^fcl cpT cb$ ITT % ^ilfcid cbd rtl$ II 

( 8 - 16 - 252 ) 

«ftor 3)|^ef,4 ^ FFF FT ^tWT t, T&TT WFWFF WF?t tl ^ 3FF Ftt 
STFJwrf WFf ^TT, FF ^ FF 'Tl'FNt' Ftt %F WIT WtfFF fsFWTI 
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«ftoT TT ^ftcTT f, T^TT f| 3TT^f 

^ ^f, rR SH TOtojf 3 ^RT f^FT « %?TT I 



The life-span of a living being is determined by his life- 
determining karma; this has been declared by the Omniscient 
Lord. You cannot give life-determining karma to any beings, 
then, how have you given them life? 

The life-span of a living being is determined by his life- 
determining karma; this has been declared by the Omniscient 
Lord. No other beings can give you life-determining karma, 
then, how have they given you life? 



a^THt afk ^TFTt 3RK - 

3 fCcpnT ^ quujfd TT% frTI 

Tit T^r 3{uuiiuf) urruft iirfr <j (8-17-253) 

^ T^TT TTR?TT f % 3KT (3TFT ft) Wt4' sffc 

^TTrfT % m fl fsTOlfa ^HcfT t, ^ tl 



The man who believes that he is the cause of misery or happiness 
of other beings, is under delusion and is ignorant. The man who 
thinks otherwise is the knower. 
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Rfa RRf Ro FRR ^ F^ i? - 

cbU||<^ U| F^cff ^ffW ^ RcR| 

crtr* ft xtt ^irr wit ^fwra^H^r w^r %n 

( 8 - 18 - 254 ) 

cb<-Mlc(^u| 'Jllcii ^fWTW2[Tjf^T ^c|Td Frf<3[ TT^I 

wror ft tit f^fw wr ch^iRr fe tftn 

( 8 - 19 - 255 ) 

cbOT)<il U| Fftcff ^FsT^f^T F^fw ^ R®?l 
wtot ft tit f^fw wr fe w w^r rrftn 

( 8 - 20 - 256 ) 

rIf rr! r1 ffr fr rIr ^§t 3frr ^p=ft Ftrf i? 3frr r^f^ °f4 r! %tt 

RFf t, RR 3 ^ 3^ fRRT WIT I 

RlF FTRt R)r RRf R^ FFR ^ c£!Rt 3ftT Tpsft Ff^ 't* 3?R ^ ^ RRf ^ RFt, 
RR $$ FR fM 3 fRRT FRIT R^Rt fRRT I 

RlF RFf RfR RRf Ri FFR FI ^slt 3?R Tp^t Ff^ i? 3^T R RtR ^ Rt 4 Rt 
^ RFf t, RR WF^ ^ ^ %RT I 



If all living beings become miserable or happy due to the fruition 
of karmas, and since you do not give them karmas, how have you 
made them miserable or happy? 

If all living beings become miserable or happy due to the fruition 
of karmas, and since they do not give you karmas, how have they 
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made you miserable? 

If all living beings become miserable or happy due to the fruition 
of karmas, and since they do not give you karmas, how have they 
made you happy? 



wf 3 ^: -cB'irfcq 3 itz\ i - 

*rr ^ cbuiMui # w£t\ 

W ^ % ^ifddl ^ XTT ^ fq^5TII 

( 8 - 21 - 257 ) 

^fr -ot Tirf^ xtt -sr ttt i% -^r chwi)<i|ui ^ *ftcfh 
rT^T XTT TTTfT^r WT ^|fd<l ^ -OT ^ ftTE^TII 

( 8 - 22 - 258 ) 

^ TTfdT i? 3Tk "sf! cjlsft 1TRTT i?, ^ FtdT i?; 

^J^oh TTR Pfdl 3fR Tf^ 3n^ch Ididl ’ "^TT ^TT 3Tf^T3Ff ^TT 

^fr ^ WT t 3}fc ^ ikf t, o[f xftcT ^TFfT^ ^ ^ 3 ft 
Ff?IT i?; ^ TTRT 3fft ^ f^TT’ T^TTT ^TT 

3Tf^T5rRT ^RTT ftw i? ? 



If one dies or becomes miserable, all this is due to the fruition of 
karmas. Therefore, your view that you have killed or caused 
suffering to somebody, is it not erroneous? 
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If one does not die or does not become miserable, all this also is 
due to the fruition of karmas. Therefore, your view that you have 
not killed or not caused suffering to somebody, is it not 
erroneous? 



TT^TT dT frTI 

^ -Sfiuiu ( 8 - 23 - 259 ) 

Tf dt cjfe t - f^T ^ ^ °b<dl if, Ti? TJco ajpg; ^ 

^J*fT^T oFTff cf?[ -^t%Tcfr f| 



Your conviction that you give misery or happiness to other living 
beings is a delusion which engenders bondages of karmas 
resulting into merit or demerit. 



fqszrr®I3RTR ^7T I" - 

d xrrawf c|T ^UUl'fH cr WT fH^II (8-24-260) 

dftfd dld^fd d Itdd^dfWd %l 

d didWT dT ^UUifH cf WT (8-25-261) 
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^ ^ojf ^ 3^: FJ# FTFFT ^FT WR FTT # AtJ (TTClft) aqrarcfHH 

t, ff 3 R®^ranR -qN^TF^r ^ ftft 372^1 fff! ^mi\ 

~A «Nf FTT TTRcTT f, 3fk fFeTIFT f, FFT M FTT FT An (TPlrfF) 3RKRRTH 
t, FF 3T®fcTHH FTF FTT «F«T FMT 3TFFT FTT F^f FF?1 FlefT tl 



That you give misery or happiness to other living beings, your 
disposition (involving attachment etc.) of this kind is the cause 
of bondage - resulting into either demerit or merit. 

That you kill other beings or cause them to live, your disposition 
(involving attachment etc.) of this kind is the cause of bondage - 
resulting into either demerit or merit. 



H^FW-I FT F^F FT FFTF - 

a^df^Ul <?sfr TTTT TT7 ^% ttt cf TT^fel 

IT# ofsjfmi# Mfl'cTI'UI* ftrr^UTWII (8-26-262) 

#cjf FT FPCT 3TFFT F TTRt, FF-FF ST^FfTH FT FlFT tl FF fFFFFFF 3 

fW ^ gr* ftt F&rq fi 



Whether you kill or do not kill living beings, bondage takes place 
due to your own disposition. This is the cause of bondage of 
living beings, from the pure, transcendental point of view, in a 
nutshell. 



125 



3TS2TKT - 8 



3TKT5RTR 3 ■qpT, ^ TBfiT - 

3^rt 3W^- MRJJI J ^cTI 

cbkf< 3F^rawf ^OT ^ ®Rfl% XTT^II (8-27-263) 

Trst ^rt ®% 3wR“i3Tiui 

cF trf5[ 34-^|c|fUU| %XTT ^ ®F^1% -^rufll (8-28-264) 

W R (ft*TT ^ 3T«T5RTH ^ TPRnFT) 3TOFR 3, 3, 3M£M4 4' 3^ 

"TfefF 3 3T CifofHH f^FTT WrfT t , ^FPFT xjjq ap^ f | 

3^ f*ft WR RTvR 4’, 3T^ 4', §f^^4 3?fc srefojB 3 3T«T5RTR 
f^TT WcTT f , ^FFT ^ ^rr ^F%T FfcTT 1 1 



In the same way (like the disposition pertaining to injury or 
violence), dispositions of involvement in falsehood, stealing, 
unchastity, and possessions, cause bondage resulting into 
demerit. 

And in the same way, dispositions of involvement in 
truthfulness, non-stealing, celibacy, and renunciation, cause 
bondage resulting into merit. 



FI FfaT - 

WW XT|^r rT WT 3I^c|f|juf <T vjfl'dTU'U 

UT % <| ®fsrr 3I^c|)-||uju| sfsrt frTI (8-29-265) 
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TfT: «nn) ^ STIefftR «Nf ^ off wf^ STWfcRIH 

3T?3T^rF^ft^ffknti 

Further, the Self, conditioned by objects (external - animate and 
inanimate), entertains dispositions of attachment etc. In reality, 
objects are not the cause of bondage; it is only due to 
dispositions. 



i? - 

*TT TTTTT faTTrST^TT fWTII (8-30-266) 

dvWI ^NrRTT if, ^fj T^ 

H<ci\4. t f, 3RT:^R?for^f^f fiTWTrtl 



That I am responsible for making the other living beings 
miserable or happy, cause them to be bound or released, this 
assertion of yours is fraught with delusion, is futile, and, 
therefore, erroneous, for sure. 



R ^nf?cT cftf 3 T^Tt t - 

^d^iuiruir^- d^fd cbujun ^ 

^Td TTtwqTrt fzzj -q- % f% cbOPH rpil (8-31-267) 
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^ ^TC?R 3T«qcrarH ^ fa fafa ^FTf fa fa^fa t 3fa 4wf fa 

fa °F>faf fa ^dd fafa fa, cR ^ d^TT dvidl fa? (3R[f^ <jfkl ^fa 

fafafa-fatefa ^FT fad 3 T«fbTflH RR'-fadd TfT) I 



If, in reality, the living beings get bondages of karmas due to 
dispositions, and, treading on the path to liberation, they get 
dissociated from such bondages, then what is your role? 
(Meaning thereby that your dispositions concerning binding or 
releasing others are useless.) 



fafa ffad dfa TO RFRT fa - 

Tm ^ftcfr 3 ?^rawrraT ffaffarfarr^fai 

^cwujfa -sr igm w 3 rufajf 4 fii (8-32-268) 

SfOITSfaT RT rip 'jfl'cTl'^ 

Tm ^far 31^4*11 uiui 3Tamf 11 (8-33-269) 

fafa 3}?2RRTR $ £KT fdfa'R, ^TRpF, fad affc RJR dR TOT 3?k 3?faF 
M fa ^R afk TOT TR TOT 3 Rfa STFlfat ^TRT fa 1 

iTOT 3 til y°hK 'did St^dd’HIH fa &KI dfa- 3 R[fa, 'dld-^'dld, did) 3 -fa 

3lfafa dR TOT 3Rfa fat ^TRT fa 1 



The Self, due to his dispositions, identifies himself with various 
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states of existence - subhuman (plants and animals), infernal, 
celestial, and human beings - and various kinds of bondages 
involving merit and demerit. 

Similarly, due to his dispositions, he identifies himself with the 
medium of motion and the medium of rest, the soul and the non- 
soul, and the universe and beyond. 



3 T«for*{H Fff, FFT- 3 FF FFf - 

i^ifui ^d^iunpui fui i 

% 3T^ir ^rr -d ch^UI Tgjft ITT (cd'-HTd II (8-34-270) 

^ ^ 3 FT# M 3T®iroRfH F FT F# M 3FF Ft aisqcRTR f^FRt FFf 

t, 3 3F^F 3^; ^F Fl fvPF FFf Fft tl 



The ascetics who do not entertain the aforementioned, and 
similar other, dispositions remain free from bondages of karmas 
that result into merit or demerit. 



3TKTFFR ^ FTFRR - 

cfdWTt fd -d 3T^WJf -d fduuiiufi 
TTcfcf^cT TP=d i%Trf mdt ^ mRuI'WII! ( 8 - 35 - 271 ) 
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WTFITT, yvicWH , t#, fs^TH, f%TF, STlcr 4 t Tit'FR ^ TR 

■q^n^t ( w Tit^nR rkwrr t) i 

Intellect, resolution, disposition, opinion, logic, reflection, 
emotion, and manifestation, all denote the same thing (meaning 
that the manifestation of jiva is due to dispositions). 



fdWlfW Ft fwW Ftt RT?t t - 

crcrgNuiaft wtn fuj'^ui'^uii 

pui^uHir^i w mFu iufi xrr^r fu'i'cci'i uf ii 

( 8 - 36 - 272 ) 

FFT WIT fwm Ft FTCT «THt; ^ ^ 3TTfW 

^fWFTFM Wd tl 

Therefore, the empirical point of view ( vyavahara nay a) is 
contradicted by the transcendental point of view (ni§chaya 
naya). The ascetics adopting the transcendental point of view 
attain liberation. 



3twr ftt ^rrftr t - 




chccldl fa 3T^t 3{UUj|U|) ftrzsf&zt <||| 
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f^^oi ^ ^rr w\, ^ Mr, ?fter sffc <pt ^ ^Tdr ^an «ft 

^ftcf 3 ^THt fr^TT^S ¥t ti 

Those incapable of attaining liberation, even though they may 
observe vows, carefulness, control, supplementary vows, and 
practice austerities as prescribed by the Omniscient, remain 
without knowledge and are wrong believers. 



3W&1 Tpraifl f - 

TTfcRsf 34^^‘dl ZmfQQWZt <| 3TST^NtI 

Wit W cR^ Tpf 3 TFr^TTR 7 WtW rjll ( 8 - 38 - 274 ) 

^ 3THoi|4)c| ■§■ YTM ?ff Mcodl i? , "Tt^d-vd ^tT 'Tft <=b<dl eft 
^TH ^TT 9T^H ^ ^ W-W Wti vTTT IFf ^RcTT 

tl 



The abhavya (one incapable of attaining liberation), even 
though he may have studied the scriptures, but having no faith 
in the substance (tattva) called liberation (mok§a), then, not 
having faith in true knowledge, his study of the scriptures is of 
no use. 



^ MPri^Pd ^ fr#^ ^ w wft fa wtvtfi 

SPT W % fa «h«|oHsri|flT|'fl(Ti*U ( 8 - 39 - 275 ) 
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Rf 3T*Toq 41 o| 41 f^ftrT^Jrr d"4 ^TT 'ft 9R*H d-Kdl i?, ( 3-41 'dH) 
Mdlfd d-Kdl 4, (XfXTl d4) ^f4 d-Kdl t" ddT xpi: (xrxfl diT) T c P?f dKdl 4, 
■qXXJ dKf-^PT ^ fdfafRpq (spf ^tt 3FSJ, WTfrf, ^f4 3^X VW\) dfT 
^xmi 



Such a person (incapable of attaining liberation), has faith in the 
dharma only to the extent of achieving worldly pleasures; he 
loves it, takes interest in it, and touches it. But for the dharma 
that is instrumental in dissociation of karmas, he does not have 
faith, love, interest or tactile-feeling. 



RdfR afk ^rr xrx?r - 

strtrt^ xrrnrf 41ciidl ^nrf fauuWi 

^■ceftrr* Tj cTp ^rfrrf XJ c|c|£lf| || 

( 8 - 40 - 276 ) 



3fr^T f xrrnrf 3TR[r 4r ^nrf ^rfxrr 

3Tr^T ifTseToKsTI'Ul* 3T1 ^T tT XT 3T1 ^ffrfTlI 

( 8 - 41 - 277 ) 

31 M KM I 3qrff ^IMd X1H 4, 41dlid dvd d4d 'dlddl Rlff4 3ffx w 
RlfXd f - S*T W1X eft oqoTf RFTC qTfcTT tl 

idddd Xl '4fl 3 hi<tHI fl 4, 4x1 3 hi<tHI fl d4d 3f(X dlRd '4, 44 3-||<rHI 
fl XTPTR^TR f 3^X 4x1 3XRTT fl XTdX 3^X 4 (Rf Rfifdddd dTT 

t)l 
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(Understanding of) the scriptures (Acharang) is knowledge, 
(belief in) substances like jiva is faith, and (protection of) six 
kinds of organisms is conduct; this is the empirical point of view 
(vyavahara nay a). 

Surely, the Self is knowledge, the Self is faith and conduct, the 
Self is renunciation, and the Self is stoppage of karmas, and 
yoga; this is the transcendental point of view (ni§chaya naya). 



^ xpr^TTfoT Pdkl^l xrr wi qRuwR* TlW^ftl 

PPh'Mffc 37Uxrfft ^ # TfTT^% ^f||| (8-42-278) 

xnunt qpfr xrr wi MftumPd Tiw^lfti 

tlPl-dPd 3iwrft # TFT^t% ^ffll (8-43-279) 

Ubid=b TTpT i?, UM 37Tf^ qR u ld RfR FRft; 

3^ 37lf^ R°f RUT '^ft ^ RTTeT 31lf^ qRT i|Ru|j-H ch<dl 

™ RHt (3tw 3RR ?it) tl off TPIT^ RR uq' qfRFH 
RRTT ; o[f 3T^f TTUfq 3 TF\ RftoTOFl % I 



Just as a crystal, which is pure, does not alter its colour by itself, 
but when in proximity with coloured (like red) objects, seems to 
acquire red tinge, similarly the knowledgeable Self is pure, and 
does not acquire modifications like attachment by itself. But due 
to dispositions like attachment, its purity gets tainted. 
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RTFt <l J llR FF FRf Flft i? - 

tit fa <*>«=ifa xmxrfl- chfiiii^fa cm 

WTOTafr XU ^fr faoT cFTPfr %fa ^rrawfll (8-44-280) 

wft RF, tF, F^ FTT RFFT FRR FR FFTl WT fFRTR ^ FPRI f, 
T^Q.RfRT FRfFTTFRlf FfTtl 



The knowledgeable Self does not, on his own accord, produce in 
himself dispositions like attachment, aversion, delusion or 
passions. Therefore, he is not the causal agent for these 
dispositions. 



3^TFTt TFTTfa FF RTrTf f - 

Tmfa- tt dwP* zr chkniichtii^ rt mem 

ftf| ^ yR'UWdl TFlfai- cfafa ^oft fall ( 8 - 45 - 281 ) 

TFT Ft - FT, 'iF Fi FT 3?R FRR FRif Ft - ^ FT RT FR F, TFT 
TR FfFFFF FRFT f 3}T (3^TFft) FFfa FTt FR-FR FTFR 1 1 



Due to dispositions of attachment, aversion, and passions, the 
psychic manifestations of the ignorant cause bondages of such 
karmas, time and again. 
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TFnrf^ 3 Ffar t - 

TFlf^ ^ -£T chflNchal^ %cr ^ m^TI 

%f| MRum'dl fmi'cjl ofsf^ ^TII (8-46-282) 

TFT, 3^ ^TR ^'4^'q ^ TT ^ TFUf^ Tf^R 

t, xrftrwr ^rtctt ^an rt^t rh^: ^ ®rNrarri?i 

^ t % fltf-«F«r ^ TFTTf^ WJ\fK *M 

fltf-aRT ^T^TC^tl) 



On the fruition of material karmas pertaining to attachment, 
aversion, and passions, the psychic manifestations (like 
attachment) of the Self cause bondages of karmas. 

(The inference is that karmic bondages cause dispositions, like 
attachment; and dispositions, like attachment, cause karmic 
bondages.) 



afcfsb'JT'l flJT - 

^ujfe'eb'MUJ* 31M^cHd|U| -flier fcTtnf^fl 

l$UJc|^U| ^ 3{chK J fl clfuuid) %flTII (8-47-283) 

3TTxrf^TTuf ^ 3NTse|'«KdiUj* fal 
l$U|c|^U| ^ 34cbK J fl clfuuidi %flTII (8-48-284) 
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'Jllcl UT TO c(cc|3-||c||uU 

chcdfci TOT^T rTra - ^ Wr IT TTT U'M^och || (8-49-285) 

C'rt^ SRfTOTOT ^ W TO tl Wt TO (TOft 

fTTOTOTOro) 3 ttotor (^F to to) toft ^ifHi w toFto 3 

3TRRT 3TTOTO “TOT TOT i?l 3TSrfTOTOT 3^ TOTOTTOR «ft TO afk TORN 
3 ^F 3JTOT TO f| f^T TO^fT 3 3TOTT 3TTOTO TOT TOT fl TO TOT TORT 
TO ^Ffc TOT TO TOTOR TOF TOFT 3^ TOf TOR, TO TO TO 

TOTO (TOR? TO) TOTfF^Tt,^TrTOTOTOf^l 



Non-repentance (of past perversions like attachment) is of two 
kinds. Similarly, non-renunciation (of future perversions like 
desire) is of two kinds. This teaching entails that the Self is not 
their causal agent. Non-repentance and non-renunciation are 
also of two kinds each - physical and psychical. This teaching 
entails that the Self is not their causal agent. Know that so long 
as the Self does not follow renunciation and repentance, of 
physical and psychical dispositions, till then he is the causal 
agent of the karmas. 



RRF ^ TOTO fafTTO TOR TOf t - 

3Trsnchuii<l«MT ttTtoftow T5t fcr ^terri 
fe % cbcdfd WtrfF MfdccIhUTT % faTTOETM 

( 8 - 50 - 286 ) 
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3TrsiWJT xfNcP^f ^csf i 

f^ rf IPT <*jc( fui-cTHH-clc^uf cJtTH 

( 8 - 51 - 287 ) 

3T^:^4 auft ^ ^ ^Ter^oq ^ ^r t, ^FTT ^Ht (3TW) %*T « 
^kTT f, ^ % 7T^ ' t IT5oq ^ tjoj f | 3?^;^ 3?fc 3^i^F 

^Tem S^T tl ^ R7T %qT %*T MF F) 3T3vTr f ^ 3T^cR W 

Wtl 

How can a knowledgeable Self be responsible for the results of 
actions like preparing food for family and saint, adhahkarma, 
which are defects of the material substances, having qualities 
alien to those of the Self? Results of actions like adhahkarma, 
and food prepared specially for saint (audde§ik), are material in 
nature. How can these be my doings as these are perennially 
devoid of consciousness? 



3(prr orsnfsRift wmt 
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Twrt ^TcHonfenfr 

The Liberation 



«R* ^ RFfTR ^ Rff - 

^ xrrnr ^rr 1% Trftrfr ®fsnira% tocbMqfe^ i 

R<f(£|c| WoT ^ fc|<MIU|^ rTWII 

(9-1-288) 

^ "01 cj)cc|f^ "OT ^xtt ofSTOT^Tt TTI 

cbivlui ^ ®f^xrr tit Tit infr xncrf^ fMfarsfii 

(9-2-289) 



ch^^STOTTof ^ 3T<rnTRf I 

^lufdl i% XTT ^tsbI'R* q^lfc( TT^T ^ fcR^tll 

(9-3-290) 

^ ®F*R T ^T|?T WT TT W f3TI ^tf "3TT ^F*R ^ 

3^R =hld ^Hdl i? , Tf^ <5Tf ®F£R =hld.dl 1? Rt ^fT 

trr ^ rfF affc w-wi ^ c^t f 3?r ^ ^ wr 4' 4t 

^dcbKI ^I'WI 

f?Tt ydoK 4)<=l c h4-^F%FTl' ^ y^l, y^bfd, f^rfcf 3-fk -3T^ , 3 : IT r T dlddl 
1>3TT 4t '^vif-'spq' lj) Rft t^cLdl I Tf^ <l J lll4 Tp£* FtaT 1? cff 

w^\ ^4-^r^^z^ncnti 
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A man, bound in shackles for a long time, knows the nature of his 
bondage, intense or feeble, and also its duration. He cannot get 
rid of the bondage till the time he is able to break the shackles. 
Without such an effort, he cannot get freedom for a very long 
time. 

In the same way, the Self, while knowing the nature of the 
karmic bondages - quantity of space-points, species, duration, 
and fruition - does not get rid of these bondages (till he makes an 
effort). If he attains purity by abandoning attachment etc., he 
can get rid of all karmic bondages. 



^ Riddi ofsjuioi^ xrr inerts fMTcRJi 

W feddl XTT faitfcHdll (9-4-291) 

r*M y°HK qFl f^RTT =b<dl |[3TT 

( Id'dl Hid ^<d°bKI Rft Midi, <$41 H°bR 41 <=| °h4-^P^ ^4 

f^RTT ^RTT f 3TT 



Just as a man, bound in shackles, cannot get rid of the bondage 
merely by worrying about it, similarly, a man cannot get 
liberated from karmic bondage merely by worrying about it. 
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rr-rr ^ m 3 Rtsr 'Flrn t - 

^ #ttxtt ^ ^ toT«Kd i 

^ ®& #ttut -sr ^ftcfr wcrf^ tMTcpao 0-5-292) 

fRR RRRC R^R 3 RR f 37T Rif TJSR R^Rf R7l RRSRR 3TR?R ft TjfHR 
TTFcT RRRT t, RRt W Rfa RRf-RR R7T RRRR Rl^T RRf RRRT tl 



Just as a man, bound in shackles, can surely get rid of the 
bondage by breaking the shackles, similarly, a man can get 
liberated if he makes efforts to get rid of the karmic bondage. 



^-fRRR 3 ^SJ ^ t - 

®fsrn if wr^r ferarftn^ smvrt wi ^ 

■# chtMtoToHsruf c^urf^ii 0-6-293) 

«F«ft Ro RRRTR Rff 3 hicHI Rt - 4RRTR RTt RHRA Rt R^RT Rt - RfR 

Irtrr ikr t , rf RRf ^ ■gsRi FkiT 1 1 



After knowing the nature of the karmic bondages and also the 
nature of the Self, the man who keeps at bay all karmic 
bondages, gets liberated. 
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WT II itlT t - 

wlcfr ®fsfr ^ wr fe^tfd fw^M i 

MUUjj^^Uliruj ^ fpuiT UIIUMMldUUll II (9-7-294) 

41 d TT^TT 4 '{I'll 3nt-3tl4 pH^dd H^Rlt it "^RT "'JUT Pb't ill 

WT it UTT 1[T f^t WO ^ HHI^M it 1? ("'Jill 

it ^TTI t) I 



The Self and the karmic bondage are differentiated on the basis 
of their own intrinsic nature. These two are chiselled 
(separated) with the help of the instrument of self- 
discrimination. 



lt4 IT 4tl H Hrfsq - 

*ftcfr ®fsfr TT cTFT R$-4Pd flcdcHsluir^ ftrw5B I 

®fsfr sfeccfi Tfgft 3^TX|T TT ^Tfodlll (9-8-295) 

■sffoT IIT 3nt-3nt flf^I HSRTf ^ UTT TJSTCT M ^ f| HT ^RT 
itl it (3tw TT) CRT 4lT ^rrfl4 3^r 3HIT itl TUFT W 
ufitti 



The Self and the karmic bondage are differentiated (and 
separated) on the basis of their own intrinsic nature. The karmic 
bondage should be discarded and the pure soul ought to be 
realized. 
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wt ^ i*rcr it 3 rtrr ^ w*\ rrrt - 

fe # 3rnrf^ 3Torr Mutiny mt ^ 3rnrri 
^ MUUII^ fcf^Tfl w MUUlilid ^-dcciill ( 9 - 9 - 296 ) 

(fRHR ^ 3 ^?TT f) RF ^fg 3TRRT ^Rf W %RT RT RRMT t? 
( 3TT5n^ FRR ^ t) RF R£F 3RTRR WT ^ FRT TTF°T %RT RRTT tl 
(RF^) RRT R> FRT fRRRR iRTRT RT, FRft RRTR RRT Ri FRT Ft RFR RRRT 
RrfF^i 



(The disciple asks -) “How can one realize that pure soul?” (The 
Acharya replies -) “That pure soul can be realized through self- 
discrimination. As earlier the pure soul was separated from the 
karmic bondage through self-discrimination, in the same way, 
the pure soul is realized through self-discrimination.” 



fRFlTRI \ - 

xpromr frTScfr Rft Rff 3^' foT^^tl 
3 wtm ^ *ncrr % fw uik^ih 0-10-297) 

RRT Rt FRT FR MR RFR RRRT MlfF^ % Rt fRRlRRT t, fRFRR RT RF 
RtR Rt RTR t, ^ tJFR) RR t, RF RTRR RTfF^I 



Through self-discrimination, one must realize that T is really 
the ‘pure consciousness’; and, further, that all other dispositions 
are not part of oneself. 
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^ TP f - 

M U U im ■# 31^ rj ruj ^<l I 

3^w ^ ^rraT % TT^r ^ irT U||<ocJ| II (9-11-298) 

wt ^rcr « w ^rtt Rrf^ % ^sft mm ^r t, fr^R ^ 
rf r) rtr t, 3 m; t, rf rhm Rif^i 



Through self-discrimination, one must realize that T is really 
the ‘seer’ who sees; and, further, that all other dispositions are 
not part of oneself. 



^ |W \ - 

xpromr %rmt *fr w^r Tit 3^ r fur^^n 

3T5RTFTT Rt ^WT % TT^T frf U|j<a4l|| (9-12-299) 

WT ^ gTRT fR Ml WW MRT MM RM t, ^ 

RF ^ RTR t, 3 RC t, RF RHM Rlt^l 



Through self-discrimination, one must realize that ‘I’ is really 
the ‘knower’ who knows; and, further, that all other dispositions 
are not part of oneself. 
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ffcRfra f - 

cFT wt tjtt^ Tm xrrrfii; 

f?T -5T cRRT ^lUl'dl 34^ ^11 (9-13-300) 

3TT?RT ^Ft ^f5 "^TFTriT pTT, 4R *TrT ^ xr RRcR fP&KR *TR 
^t’^^FT^TTI 



Knowing the Self to be pure, and all dispositions to be alien, 
which knowledgeable person will utter these words, ‘These 
dispositions belong to me . ’? 



TTFTCR sfc fTRTR 3TT?qT - 

3?^nt chcdp^ ht kikiTchdi 
ttt ^ ^xrr i% ^frfr fw ^uif^ Mitu 

(9-14-301) 

^fr -ot chuifd 3?^nt ttt PJifHchi <j srnf^i 

xrr fer rfFFT ®rf^r^ % f^rr crtt fen 

(9-15-302) 

■q^ % fncm£) ®ppfo 3^ ^ fiTchdl ^ri 

# wr PuKicRI^I PuifHchl ^ -OT ®Rpfoll 

(9-16-303) 
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ft tjff Ftft 3rrfF 3 rrtfT fti fmft t, ff ^r wfFF tfft t % Rpif 

^ #F ^ fir *Ffc t’ T^FTT 'FRFF %# F^ FTO FTF F fvTFT FnMI Ft 
3RFF FFf FFFT, FF FT^T fFiFFT t^FFT t FFffFT Fr£ FF F 
FFF Fft fFFTT FTFt FFFF FFt’Ffcftl 

FFt MR 3RFFt 3TTTFT FTfFR RFFT f % (FTFFFFfF FTFf 3) FR FTt 
W^^IFfFFFrH<N<IF^TftfF:?TF7 wt%^F#‘F?jFTI 



A man who commits crimes, like theft, is afraid of getting caught 
and arrested as he moves around. But the man who does not 
commit crimes, roams around in the midst of people without fear 
of getting caught and arrested. 

In the same way, a guilty soul is afraid of getting bondage of 
karmas (like knowledge-obscuring karma). If the soul is not 
guilty, it remains unafraid of getting any karmic bondage. 



fFTFFF 3TTTFT fFtFTFT Fkr f - 

Wr§^MTTTfe( FT THIFMI 

3 Mh«isrr # ?frf^ 3 T^msftn 0-17-304) 

# wr puKicmsfr %cfr ruiwTcb<i <| # Ftf^i 
snrrsw? i w 5 Ef fwafFtii 0-1 8-305) 

RTfMfe, FF, %5, RTTfFF 4 r FRlfFF ^ RTF FI Ft 3TTTFT FFTIfF 

i? ( pH FjTFRFT Fft 3TTFFFT Rt 1? ) , FF 3TTTFT 3 hh<IF FfFT 1?; 3ftR Ft 
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3TTRTT fTRKT^T ■TTcTT t, RF FtTTT T?l t^TT 3TTRT (wfrl-^cf^r 

T3=F 3BB) fTT ™ ^TRcTT f3TT ( ) 3TPT?Tff Tf RRJ 
#R?frTrtl 



Attainment, self-devotion, fulfillment, achievement, and 
adoration are synonymous. The soul which is devoid of self- 
devotion is a guilty soul. Only that soul which is not guilty is free 
from fear. Such a soul, knowing its true nature (pure 
consciousness), is always engrossed in the accomplishment of its 
pure nature. 



fsprepq 3rfc STJjrapr - 

■qf^cEwf nfewui -qf^ruf mm fmrfit rti 

foT^r w ## 3^Pd^ f^m^Thl (9-19-306) 



34 fuidTfi ^ 34 fui<|jfh^ifrl^ 3 ?n^^frii 0-20-307) 

m%;m, Rfriwr, w?m, fr^j, *T?f 4r; 3 tb 

BRR RTT f5PR?pT t ( t) 1 

sraflrsFm, arsrfcfOT, sroftsR, 3mm\, arft^fri, 3rfc 

SRjfe - R 3TB 3T^?pT t ( fR 3 ^Fnf?R RTT f^T f ) I 
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Repentance (of past sins), pursuit (of virtue), abandonment (of 
attachment etc.), concentration, abstinence, self-censure, 
confession, and purification (by expiation), these eight 
constitute the poison-pot (because in these the soul is 
comprehended to be a doer) . 

Non-repentance, non-pursuit, non-abandonment, non- 
concentration, non-abstinence, non-self-censure, non- 
confession, and non-purification, these eight constitute the 
nectar-pot (because these forbid the soul to be a doer). 



^ UTcHTt hTcHdltorfr WTt ft 
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c^rfr ^ocif^^uiiuiifi^nfr 

The All-pure Knowledge 



kk 3FF\ mRuiihT FT F?rf t - 

^f5RT k wrfl' rf %% 4iui^ 3T0Taxrf| 

^ ^ tr^|TT% chU|«MMU|uuifq^ || 

( 10 - 1 - 308 ) 



4 )cK 4 im 1 cH 4 i -51 kr MRuimi ^ kftrer tj%i 

rf 4lcw4ld* W kfpTkWf jc|i||unf^ II (10-2-309) 

■OT fk ^u^uufl cFk ITT ^XTT # 3TI^TI 

xn f%fk fk chuumpd ^ot xtt Tit Fti^ii 

(10-3-310) 



cOT -q^55T cRtTT cfrfTTT W W5ET cbU||fu| I 

s3 ^ s3 

3ixp^ Puiiwi ftrkt ^ xrr P^uk 3iwmi 

( 10 - 4 - 311 ) 

kt Gh it 3rMH £ldl 1? , 3^ FT )J ) U it it 3-H-^l 'Jin! | kit dl°b k 
fftt suk wrf k wf f«FT ktth kk sfk srkk k kt kknr ijtt ^ 
Ft t, ft mRuiihT k ftt kk kk skk kr 3 tft ^rrk; FTffk 3 itft 
% kt k FFFT FFt* f37I, T^kTR cfF %kt FT Fk FFf t; fkkt 3FT kt 
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"FFt W, =bK u l ^F idi-Hl FTT =hK u l 41 F!4 i? I iHFH ^4 Fv4 FF 
3TT3PT dild) didf 4ldl i? cT^TT Fodf FF 3TT9TF Fold-) F>4 3F-H ?44 i?l 

FFlf-FFf eft 3RT F4f f4fe FFf 4# ^TRftl 



The qualities that produce a substance are no different from the 
substance itself; like gold in the form of a bracelet is no different 
from gold. Whatever modifications of the soul and the non-soul 
have been enumerated in the scripture, know that the soul and 
the non-soul are no different from these modifications. Since the 
soul is not produced by anything whatever, therefore, it is not an 
effect; it does not produce anything whatever, and, therefore, it 
is not a cause either. Only with reference to its conditioning by 
karmas the soul is said to be a doer, and, as a result, karmas are 
produced. Only this relationship of cause-effect, as a doer of 
karmas, gets established. 



3FFF 3}fc FFf-FfrfF FF 14f4F-4f4fFF7 4RRT - 

%dT ^ wrgfott 4 u^fd fdUlbHfdl 

writ supsrfd fdui^fdii (io-5-3i2) 

Tier ®fsrr f^r ^uufiuuiM^iu 

3nxnrfr Miiilo, ^ wfr %ot w^ii (10-6-313) 

ftf ftff F=FfF ^ f4f4rr ^ ffff Ft?n i? 3frr fr fIft i? fft 4 
Fr4-F^fFFT 4t 3FFF F^ fFftpF ^4 FFFF FlFt t fFFRT f4 TTFF f44 
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tl ^FT M ^ ^ -prfTTTT 3 3TW 3?fc FTt-F^fd'd! - ^Nf ^JT «F*T 

FfaT 1 1 3 trtr im 1 1 



The (psychic states of) soul are produced and destroyed by the 
operation of various species of karmas. Also, various species of 
karmas are produced and destroyed by the (psychic states of) 
soul. In this way, the soul and various species of karmas get 
bonded to each other. This bond is the cause of worldly cycle of 
births and deaths. 



qrfTcTT, fM, Tjfd FfdT t? 

*rr x?rr writes xtt f^wT^i 

3{iuuHfi r^ir^i 3T#5^rn do- 7 - 314 ) 

rR[r %5rfr WTPfr MhHhl Tgjft\\ (10-8-315) 

rf crt dF $ ftforr ti Fft fr! Frqfd 3^; fsRm ft) ffT 

?5tedT, FF FF FF 3^tRt, ftsFlffe afk 3TFFF (W) tl FF 3TTvRT 
3TFF FTtfWT Fit %T t, FF FF ^ fFT |T3F WFT, f^T 3^ FFd 
(dtFTFT) tl 



So long as the Self does not renounce this cycle of origination and 
destruction due to his association with various species of 
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karmas, till then he remains ignorant, wrong believer, and 
unrestrained. When the Self renounces the infinite fruits of 
karmas, he becomes free from karmas - knowledgeable, right 
believer, and restrained. 



j-UHl <=b4-4>d dlddl i? - 

3{uunun cbmibd ^ 

xrrrtnt wr ^iuifd w 

( 10 - 9 - 316 ) 

3^th 1 '5r^rfcT ^ fsrar^ ^4 iren) ^ w 

^4 *h 1 J I d I i? 3^ ^IHl 4f 3 ?t 4 =b4 ^ Mrrl ^4 dlddl i? , 4l J ldl 

tl 



The ignorant, engrossed in the nature of various species of 
karmas, enjoys the fruits of karmas (in the form of pleasure and 
pain), and the knowledgeable is aware of the fruits of karmas but 
does not enjoy them. 



3T*[3iT 3TT4 ^4 Tft ?4^dl - 

xrr 3p^T^nj ^nfoTl 

fg fqoRTT xrr MUUIdl fulfil Ff foil 

( 10 - 10 - 317 ) 
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3TW TjftoT ?rn5lT -aft ^MtqffrT TOT «ft Tfrfcf T^msf ^FTT T#' ^feclTI 44 
Tl 4 ■^M^TcT ^ 4 l 44 ftT 4 N< 4 d t 4 44 I 



The one incapable of attaining liberation, even though well- 
versed in scriptures, does not give up his attachment for various 
species of karmas, like a snake does not give up its poisonous 
nature even after drinking sweetened (jaggery- mixed) milk. 



sin! °b4-4>d ^4 "^4 4l J ldl - 

fulfil fitiiduui) xrTTtrf)- cbmahed fddiuilf<l 

4<JT # (10-11-318) 

4 t^T 4 ) M *THt ZFFF WIT 4 wf-W ^4 W t, 

^nfoTT off wf-TeT ^tT 44m TFf 4 I 



The knowledgeable, fixed in non-attachment, knows the sweet- 
bitter nature of the fruition of karmas; he, therefore, remains a 
non-enjoyer. 



slid] hih ml dlddl i? - 

■0T fd chedfd '0T fd upfi chUfi^ d^dKI'^l 

dlUlfd W cb'UWcd ®fsf pf TT TUd ^rn 

(10-12-319) 
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wft f|f fftr ^ Fntf Ft f lit ffft t, f FtFFT Ft t; fFRj ff sffc 

FTF^'F FFf-^PF Ft affc FFt-W Ft "FIFFT tl 



The knowledgeable does neither produce nor enjoy the fruits of 
various kinds of karmas, but he knows the karmic bondages 
involving merit or demerit, and the results of their fruition. 



jrinn °bdf FlFFT FFt 1? - 

fe^t FRT fcr Wtrf ^chK4 WF 3f^r #cTI 

^|U|f< ^ ofsjifTcHsI* cbUj^il ftrp^rf %cTII (10-13-320) 

(ttt) ^F (fFF 3 f^FF Ftt Ft FF fFF Ft F FFFT t, F 3^FF FFFT t) 
FFt yobll 'FTF (FFt tt f^FF Fit Ft FK u l) IFF FFtf FF FFT? FFt i? 
FFFF FtFFT Ft FFt* tl (FF Ft) FFF, FtF, FFt Ft FFF afk iFF^F Fit 
FTFFTtl 

fiWTW - 3 IF FFT^ FfPt IFF Ft 3FF FFF ^fvTFT FF oFNsFH FFt tl 
(fF^F ^FTtsFH, FFF, FT^FF FqrgFT 3TFFT FFFT^FF 3T«f FF FtfaFF 
'oifrisFH (FK) ^tvfFFFFFnFttl) 



Just like an eye, being different from the scene it is viewing, 
neither performs the scene nor enjoys it, similarly, knowledge, 
being different from the karmas, neither performs the karmas 
nor enjoys them. It only knows bondage, liberation, rise of 
karmas and their shedding. 
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Note: Now onwards, till the end of this scripture, is contained 
the chulika. (A synopsis of explicit or inexplicit explanations and 
meanings of the subject matter is termed a chulika.) 



cfTeff T=fr^T Wf - 

cil'JIfH c^uffc ^uiKiifdRwiu^ fi%| 

HMUiiuf fq -q 3TaTT ^ cbcdpd WI^II 

(10-14-321) 

<rfl J IHMUI |U|i)d* RWd xri% xrr f^FFrf^ %FRTh 

chUlfd; HMUliuf 3TOT3fr c*,Ujf<|| 

(10-15-322) 

xn tifcHi) fdHiPd dlhfmuuui fm 

fuT55T cJjocfrTTUT *^c|MUK||^ cTt^tll (10-16-323) 

dfter pfr Rd dRdy afk siM* ^ f dRdr I" afk 

did 9IH u il do Hdld'HR *fl ShicHI ddd do 4ldl d4 ( 41 dl do =hldT dot) 

d-Rdl i? dt fR ydoK effdT 3TfX ^M u ll "4" Rrl4l T 4l* dff ffe ^ °b4 3TRR Hdl 
drter qt m 3 fd^ 1 3^ wt' ^ m 3 znw dRdr ti ^et 
y=bK 4d, H ^^d 3Tk 3RJE 4l°bl dTt HdJ dR4 ^ (didf'dTd Ud^HH) 
dffdr affc wt 4t4f dn ^ iwf 4dt i 



According to ordinary people, Vi§nu is the creator of celestial-, 
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infernal-, subhuman-, and human-beings. If the monks also 
believe that soul is the creator of six kinds of organic bodies 
(earth, water, fire, air, plants, and mobile beings), then there is 
no difference in the viewpoints of ordinary people and monks. In 
the opinion of ordinary people, Vi§nu is the creator, and in the 
opinion of monks, soul is the creator. Thus, there seems to be no 
liberation for any of the two - ordinary people and monks - as 
they are ever engaged in the creation (karmic dispositions) of 
worlds - celestial, human, or infernal. 



wft ^ rfrrt - 

dd^K^r^UI ^ TIT^cf TPT WfrT 

dlUlfd fulfill ^ XTT fdri%ni 

(10-17-324) 

(3^TRt-5R) RR ^ ‘ t’ T^FTT f 3^ ^ 

RR^ ofi^ RRt "5R t % fdifddHd FT fR MR 3 



From the empirical point of view, (the ignorant) people call the 
non-self substance as their own, but knowledgeable people, who 
know the real nature of substances, say that, in reality, even an 
atom of alien substance is not theirs. 



155 



arssmr - 10 



t R3° 5 T Rt 31RT RRl ctm Wft f - 

^ wr f^r xrrft w*f$ 3 Timf^niraTTOi 

T3T -ET FffrT wrfoT rfFFT ^ ^ T^nT 3faTTII 

( 10 - 18 - 325 ) 



■QTfcr fq^Tf^st woft Rl|fH «4 urrh 

# 4«od* qq ^ vHIUI'dl 3qqq chUlfd^ll 

(10-19-326) 

XTT TT frT W55JT T)^TOT ^i%^W3Tri 
Mfd^ Mfl'ofdl MfroF'MI f^rf^nfll (10-20-327) 

Rtf ‘3^T R1RT i? fR R? £HKI RF?, qRR, TIT 3ffc "RR: t" fR^ 
dbdd: ^ 3'Hd'> Rftt f', TTSTTPr RF 3RRFT RtF Ft ttqT R$dl i? I fFTt MRK RT 
Wft ‘RFSRT ^ i? ’ RF RHR f3TT RRF2 T Rt fRRR RF RtFT t, RF RHt 

1 r:ft^f fq^nffe t; rfsri ^ f’ r^ rhrf vftR sffc 

rrr rf RtRf R rfsrr i\ cfr rtrrtr Rt rh? 1 fq; fr# % rf 

^MR fRSRTffRRf RT fl 



A person may say that this village, town, city, or nation, is his, 
but, in reality, these do not belong to him; he utters such words 
only due to his delusion. In the same way, a person, who 
considers an alien substance to be his own, and then identifies 
himself with it, is, without doubt, a wrong believer. Therefore, 
believe that these alien substances do not belong to you, and that 
the involvement of the Self in creation of non-self substances, as 
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asserted by ordinary people and monks, is the view of the wrong 
believers. 



°h4 =bdl 41 d i? - 

[U-o4t\ trt# fdwrfe# 3fornrfi 

rT^T 3f^<Ujj ^ TRT# Tipr l cbRJfl WTII (10-21-328) 

3^cTT Tirfr *ftcfr d>Ujf< ftr^rfl 

rT^T MT«Md«4 Pn^lfdddl -OT WT #cft|| 

(10-22-329) 

311- #cft W ciTj J lcd<oc|‘ chUlTd ftr^rfl 
cf^ rf % ^ffrT 7TFFT Will 

(10-23-330) 

3Tf XTT XRT# XIT ## MTjJMd^' fW-dl 

W #JJ|H<cc|‘ fTT^rf rf rj TIT f fWTII (10-24-331) 

^ ( jtci'wpi ^4 #) ¥=Ff4 # f4^rrffe wt t, ^et 

4r m 3#?R i q°Ffd ft f4«TT^ ft ^ ; 

3TXRT 'q?r #q ^Krl ^ f4^Tr?^ ^4 =b<dl i? , 4lrfT ^RHT 4) ^Ivl 
^sq fq?zrr|fe fans fm t, ^T; 3tqcq qqr ■g^fd - 44 t4t 

qfl fq^dlvd^M '3rt4 1?, T#T tTFP^ "4 4l4f ^ STCT ^ fafs^qn^q q^ 
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W ^ 3 ¥t clt Ufrfcf affc ^T «ftoT ^T ^t 

fiT^TTT^T ^TcTT f, ^ FI ^TeT ^T ^t (fiT^^ *TTcr ^TT Wl 3TT 

«nw);^c^cfRTicr^f 1 iTwn^ft? 



If you believe that karmic matter (of the nature of deluding 
karmas) makes the Self a wrong believer, then your belief 
amounts to attributing the non-conscious karmic matter the 
ability to create delusion in the Self. Or if you believe that the 
Self creates delusion in the physical substance, then your belief 
amounts to attributing wrong belief to the physical substance 
and not to the Self. If you believe that both, the Self and the 
nature of the karmic matter, create delusion in the physical 
substance, then they both must enjoy the fruits of their action. 
Further, your contention that neither the Self nor the nature of 
the karmic matter creates delusion in the physical substance 
will amount to attributing wrong belief to the physical 
substance; is it not really an erroneous belief? 



°h4 iff °hdi i?, 41 °i "ItI , ds? i? - 

cbulfe 3iuunufi Tjnrrft eb'i^R I 

( 10 - 25 - 332 ) 

^iPd^rd ^cHsUPd^rd rT^5T cb'«*f? I 
ob'iAft ^ Pui-dfd ^ 3FFRW #dll 

( 10 - 26 - 333 ) 
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krfk 

chtffe ^cT Pcb-rlfd kfkk f%fkn 

(10-27-334) 

^T cRlk cbcdfci cRH* ^ frT Tif fkfkl 

WT k^T kklT 34cbKJ|| #rT 341 C| UU 1 1 1| 

(10-28-335) 

(^ W- ) * k 'SHT 4k 3 -|^h 1 ikdl <Hldl i?, <$41 y=hK chmT k &KI 
Wk FkT k I °Fkf k ■gTCT '^fr^' 4jy1ldl kRTT i?, 'kk y°bK k '5RT Wfl 
kTdT i? I ^kf k UTCT 4k Ipk k?TT k, <5kt 9=bK ^kf k ^JTT cjlk kdT i? I 
^rcff k 4k fk^rr?^ 3}fc 3 wm cfft TJTO 4kT f; 4fc efkf k ^TT 4k 

■^?k4k, 3rkkk kfc fdkkk k ^rr ii ^fkf k £irr ft 4t ^ 
kraRT ^ 4fc f ken t; ^kfk ^k ^tt t, ^k kn f, 
m k ^ t, ^4 ^k k im t; fkkr Trk 4k 3rerk fks kk ti ’ 



(The aforementioned belief amounts to -) ‘The Self is made 
ignorant by the karmas and, likewise, he is made knowledgeable 
by the karmas. Karmas send the Self to sleep and, likewise, he is 
awakened by the karmas. Karmas make the Self happy and, 
likewise, he is made miserable by the karmas. It is by the karmas 
that the Self is brought to wrong belief and non-discipline, and is 
made to wander in the upper, middle, and lower worlds. All 
virtuous or wicked happenings are the handiwork of the karmas. 
Because the karma does, karma gives, and it is the karma that 
takes away; therefore, all souls are proved to be without any 
action.’ 
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37W ^ 3T3nlf fFFf ^qftonrr - 

MRfar^ifeHifO ^tetr gR^r^^r^i 

TTTTT 3TFTftwnTTFT^T Tilr^ <J TT^tll 

(10-29-336) 



rTT^T XTT i% ^cfT 37®r*RTTft <| r^d^l 
^T ^TOT ^ % ^TOT 3T%wf^ *f T^T^II 

(10-30-337) 



*p^t TTr ■q^oT yil<^ ^ nr -q^i 
Tj^nr^xrr ^ fer 'nuuifc i|<yi<uiii) f%rn 

(10-31-338) 

rTRTT XTT -grr 3lf?«r ^ \ 

^T ^OT ^cT % cFaf -sn%fS[ ^fuT^II 

(10-32-339) 

t, ^ fft a#rareT t, 3rr^-wro tt auf ^ 

sjft t ; tt 3 ^ arasMrfl fff 1 1 

=KlT[=b "ft ftt Hhdl i? 37k ft URT fTCI fT?TT i?, fl? 'ft fvtf t"l fft 
3T?t 3 TfM fTTO'4 ffT fTf t; ffieT ff 3 fttf fWcT 
fTfff Iff f, fft% fft # fft ftt ■RTTcTT f, ff 1 1 ’ 



(It also amounts to -) The karmic matter of the nature of male 
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sex-passion creates a longing for woman and the karmic matter 
of the nature of female sex-passion creates a longing for man; 
this has come about from the ancient teachings of the Acharyas, 
and, as per this doctrine, there is no soul which is unchaste. 

Then, killing others and getting killed by others will also be 
attributed to the nature of karma. The name karma of injury by 
others (parghata) implies this meaning, and, therefore, as per 
your doctrine, no soul can cause injury as it is only the material 
karma which kills the material karma. ’ 



3HKHI °Fl 3T^Klf HH-j c||<v) £|i|U| 'f' - 

Tier fNdcid^' ttIth wmu 

writ chedfd zmt ^ 

( 10 - 33 - 340 ) 

(aurfi^oi f %-) hi'feWd Ftr ^ sfft 

( ^ t, m F FfrfF ft wl t afk TR 31W 3T37n=F 



(Says the Acharya -) If any monks preach such doctrine of the 
Samkhya system, then, in their view, the material karmas do 
everything, and, hence, it follows that all souls are inactive. 
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3Tft$fT-^ ft 3FF1T RR f ftfc 3R7clf f - 

3^T MUUipH TT^r 3TOTT ^a||umo|U|| cRU|p(| 

IT# fftWF^TcTt 1^* ^cf ^UMHIII (10-34-341) 

3Tarr Pui^i^^M^i i^ftrefr ^ fw^Pm 
XTT i% # ^ctchf< TTrfr #afr 31%ftT cT Ffll 

(10-35-342) 



^1cH4l ftld^cf fsRSR^r ^TFTT #qfftrf %l 
rTrfr # f% fPlft 3T%dT ^ cf^ wfft ^ccfll 

(10-36-343) 

3?f 4iuiJfi ^ mcfr unui^i^ui 3 tP§t % tr(i 
rTT^T TIT fa 3Tarr Spifa <J TRWaft cJ>U|fcl| 

(10-37-344) 

3T2RT (R^R R>T F^T ift<£ ch<^ Fo RruO 0,-HI HI ft "fe ftTT 3 hicHI 3HH^i 
sR^F 37I^RT FTt FFFT fl ftFT FT^ft RRt ftF FF fFRTR FR I", FFf% 
FWTF 4' 3TRF FTt fHR ftfc 3TH^M Fftftt RFT FFT tl FRTT RFrft #T 
FT 37f^ FFf fFRT RT FFRI IRRR Fft sftR FIR FF fttRFF fftRF ft 
efaRIF RFtl 3RFT FFft FFT #F 37FFT 3ffFF7 ftcTT t ftt ^FFFT f % 
3FFF ft sToZf^q 3TRTT Fft %FT; 3TFRT 3FR ftF ftFT FF t % FR^ FR 
Ft RFRFR ft fftlF f eft f*lft ’ft ReFT Wl FFft 3RFT Fft Wf FFFT 

(F^feftFTft)l 
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Or (in order to substantiate your theory that the karmas do 
everything -) if you hold, “My soul transforms itself by itself,” 
then this opinion of yours is perverse thinking. Soul has been 
described in sacred scriptures as eternal and having 
innumerable points of space. The soul, on its own accord, is 
incapable of increasing or decreasing its spatial points. Know 
that, from the point of view of extension, the soul is coextensive 
with the universe. Since the soul, on its own accord, is incapable 
of increasing or decreasing its spatial points, how can you say 
that the soul transforms itself by itself? If you accept that the 
knowing substance exists with its knowing nature, then also it is 
established that the soul does not transform itself by itself. 



^ t - 

cfcfefa ^ PduiHi^ irtcr i%i ^ftcfri 

w cbcdFd # cTT 3 iwfr cT Vtmtu (10-38-345) 

efc%f%r ^ ^ ^ ^Nti 

fit W sprofr cT XThERTtll (10-39-346) 

# chUlfd fit ^TFFT TTfT Pfl^'dl I 

*Nt uiidcdl ^unff^n (10-40-347) 

spruit STUUTt TTfr^lf^ ^TfFT TTfT Pfl^dll 

fit *rt^t un<d i\ frr^rfest aiwft^tn (10-41-348) 
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^FTffe fsFcFTt ft WTi 3 W ftG\ t afk %cHt ft WTi 
■^Yctt (^rt ^frncn" i?) , ^i?t ^tTcU i? "^rr srt d-itdi i?, t^ftt T^TRf 
t; *ftcT %rFft ft WTi ^ W§kr f afk f^TFft ft WTi TT W 

iff FtaT; (ft fffT t) , ^w\ ftm t srt f ; t^tt 
f^RTffftl 

■ft '^ffa =b<dl i?, fft ^ThTciT i?, Pd'H=bl ff T?, ff ^jff frra-MI<|l%d, 

3f#?T fcT fTT f Wff WRT^rif^l f\i 3RT W t, 3RJ ftfcTT 
t, fdW TfHT fefRT t, ff f*TW|fe, 3TT#cT Hd dd d wl wn 
WFd^n%4i 



Since from the point of view of some modifications, the soul dies, 
and from the point of view of some other modifications, the soul 
does not die, therefore, the one-sided view that the soul (that 
enjoys) is the same as the doer, or else, some other is the doer, is 
not tenable. 

Since from the point of view of some modifications, the soul dies, 
and from the point of view of some other modifications, the soul 
does not die, therefore, the one-sided view that the soul (that 
acts) is the same as the enjoyer (of fruits thereof), or else, some 
other is the enjoyer, is not tenable. 

The one who believes that the soul that acts is the same as the 
soul that enjoys is a wrong believer and does not have faith in the 
teachings of the Omniscient Lord. 

The one who believes that the soul that acts is absolutely 
different from the soul that enjoys is a wrong believer and does 
not have faith in the teachings of the Omniscient Lord. 
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«ftoT ^RFT f 37T sft 3TR S-RXR Fsft’ FtFT - 

^ W^arr ^ wm chcdf^ xrr xt ifr ^ wx&t ftf^i 

rTf Fftcft i% XT cRUT chcdfci XTT XT XTOTarr ^rf^ll 

(10-42-349) 

W^TF cFWtft chcdP^ XTT XT # rraT3TT 

^ Fftcfr c Fnrrft chcdfc; xrr xr rrararr 

(10-43-350) 

^ irifars cbiuiifui xr fm%f$ xrr xr # ^ xrorarr frf^i 
XTF *ftcTt cblUllfui XT Piu^ xrr XT rTOT3T( ^rf^ll 

(10-44-351) 

frrfaT3 chW(LhH XU XT Tit ^ r^arl Fri^l 

w Fftcfr -^qxFcT XTT XT rTTOTT ^rf^ll 

(10-45-352) 



^ wta 3FlF FRFel 3^ FvXFT f, FTF); FF ^pcf tFFF 
FFt FfFTI FXTt y=hK RtF Ft ^H|cKU||[^ ^J|cH FFf Ftt ch<dl 1?, FF 
FF^ XFFF FFf FtcTTI 

^ Iwft (XF4FFX 3Xrf^) ^F^FT 3Xrf^ xwff FT Fo^FI 3nf^ iRM f, 
lF>FJ FF <HX) XFFF FFt FRTTI 3 -hI y=bK 41 F Ft FF-cMH-FiR^M =h< u ll 
°ft FTXT XTHIFRTTIf FFf FTFTT f; fFRJ FF FFFT cFFF FFf FtFTI 
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fwft viMcf,{uif ^ T^nj ^r?rr f, ff3 cfff 

H^l £ldl; <i3) M°bK 41 d 3t T = R-c|-cH-'+)M^M <=h< u ll 4t f!$ u l dvWI i?; 

f^=3 ctf ff3 wm FFf 4 fT I 

43 wf^b'K 3 tt 14 f4v4 ^J^en4 ^3f ^w3 33 rit t; f*t 
M id 3 d-H'H FFt FtcTT, <i31 !>|obK 4)d 3t =h4 4 “^fsT— ^:Fsr ■^T 4>d f3 
33tft t, cjf F^r w 3 cptf ffF 4ft i 



Just as an artisan (a goldsmith, for example), does his work to 
produce earrings etc. but does not become identical with it, so 
also the Self produces karmic matter like knowledge-obscuring 
karma, but does not become identical with it. 

Just as an artisan (a goldsmith, for example), uses tools like a 
mallet to produce earrings etc. but does not become identical 
with them, so also the Self acts through the instruments of 
mind-, speech- and physical-activity to produce karmic matter 
like knowledge-obscuring karma, but does not become identical 
with them. 

Just as an artisan (a goldsmith, for example), takes up tools but 
does not become identical with them, so also the Self adopts 
instruments of mind-, speech- and physical- activity but does not 
become identical with them. 

Just as an artisan (a goldsmith, for example) enjoys the fruits of 
his work (earrings etc.) but does not become identical with the 
fruits, so also the Self enjoys the fruits of karmas (in the form of 
pleasure and pain) but does not become identical with them. 
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HJdPwi "nT^TT - 

Dcf cid^KfH ^ cTrlo d fWI^Uji 

fulfil HI cRTtrf qRuimchd 7T *T Friuli 

(10-46-353) 

^Ff W eft oqorfK RR RR RTf 7T$R RT^ rW tl 37Pf fR?RRRR RR 
rrr Tfft, ^ft 3 rft xiftonrat* ^ %rt f3rr ikr ti 



The above perspective, from the empirical point of view 
(vyavahara naya), is worth speaking; now listen to the 
transcendental point of view (ni§chaya naya) which is the result 
of the modifications of the Self. 



RpR *[lc[ 3 Fff cPRR ^ 3 ^sft F^IT t - 

^ f^fararr ^ cbcdPd ^ wr 3 {uiuuf) 

rT^ ^fieft fd -d cRH* cheeffd ^ 3 )U|Uuf| -^n 

(10-47-354) 

-epic* chcdelt ^ r^PcMarr pJ I txA ^fcHSl d I 
Wf 1w 34U|UU|| ^ ^fe^rTT <pt ^cftll 

(10-48-355) 

RRofR'RTiR %Rft (RF^WiR T^TT TO, « RR 3) 
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^T?TT f cT^TT RET ^ Rf RRR ft RRT tl RETt WE Rfa *ft TFTff^ 
^im^'4 rfttctt 1 37k rf ret rtrrhJ r trr ft rtttt ti 

R77 W'jfobKlR IcthI -cl^dl °FRTT |T37T fRR ^<2ll ftfT 1? 3-ffc R7T ^:7sF 7^ 
37RR (7R7R) Ff?TT 7?, RTTt !7=bK WlR F^-[c|k||<t RR °btdl 7[37T ^Tsirt 
ftfT t - (3fRR7T^:7sr7E)RF 37RR1?) I 



Just as an artisan (a goldsmith, for example) makes his mind up 
to undertake the task (of making earrings etc.), gets engrossed 
and becomes one with the task, similarly, the Self also gets 
engrossed and becomes one with his psychic dispositions like 
attachment. 

Just as an artisan (a goldsmith, for example), while performing 
the task, suffers all the time and becomes one with that 
suffering, similarly, the Self, kindled by pleasure and pain due to 
his psychic dispositions, suffers all the time and becomes one 
with that suffering. 



Rfa RRRT R>7 fRTRR 7RRR - 

^ xrrw itfzm ^ w ftfRi 
RF RTtrrrfr ^ XIT xttFFT WFfr RTtrpft # ^|| 

( 10 - 49 - 356 ) 

^ xrr xttfft m*\ mw ^ w 

Rf MHHM ^ TIT RTW MfHhl MfHhl # ^11 

( 10 - 50 - 357 ) 
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^ ^ xn xrrw vfem vf&n ^ w 

ftf ^r ^ xtt xttfft #s^r # ^n 

( 10 - 51 - 358 ) 

*Tf Sf^l ^ trr XTTFFT F^l #^TT -ST fTT 
W ^Tof ^ TIT WFT ^Plf ^T0f FT FJII 

( 10 - 52 - 359 ) 

^ FT^-FsrfFFn ftf ft! (f^m 3FfF f^f) ffT f, ff£f! ff ft ft^f! ft 

t (FF 3Fft FFF^F 4' Ft FFFt f); FFTt FFFF ^FFT (3FFFT) FT FF 
(tWT) Fff f| ^TFFT FF Ft FTFFT Ft i? (FT Ftt FTFFT |T3F Ft 3Fft 
FFTFF FFFT T?) I 

FT^-FFfeFI FF Fit Fff t, FTF^Ft FF Ft FTF^Ft ft t; FFft FFFF F?fFi 
(3FFRT) FFFFFFft,F^F7 (f^O FFFtF?fFifti?l 

^ FF^Ft-FsrfFFT FF Ftt FFf t, FT^Ft FF Ft FTF^Ft Ft t; FFFt ¥F7R FTFF 
(3TTFRT) FFFF ( fIfFTFTIF FFF ) FFt f I FTFF FF Ft FTFF ft 1 1 

FT^Ft-^rfeFI FF Ftt (FtFTFT 3FfF F^F) Fff t, FT^Ft FF Ft FTF^Ft ft 
t; FFTt FFFF FFfF (9T51F) FF FF Fff 1 1 F#T FF Ft F#T Ft 1 1 



Just as chalk, when applied to a board etc., does not become one 
with that board etc., but retains its own identity characterized 
by whiteness, similarly, the knower Self, while knowing an 
object, does not become one with that known object, but retains 
his own identity as a knower. 

Just as chalk does not become one with an alien substance, but 
retains its own identity characterized by whiteness, similarly, 
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the perceiver Self, while perceiving an object, does not become 
one with that perceived object, but retains his own identity as a 
perceiver. 

Just as chalk does not become one with an alien substance, but 
retains its own identity characterized by whiteness, similarly, 
the Self with restraint, while exercising restraint from an 
external object, does not become one with that object, but 
retains his own identity as possessor of restraint. 

Just as chalk does not become one with an alien substance, but 
retains its own identity characterized by whiteness, similarly, 
the Self with right faith, while ascertaining an external object as 
it is, does not become one with that object, but retains his own 
identity as possessor of right faith. 



■j^rirr/i - 

Tier R UMUI^UmRtII 

i crcrgNuwfH ^ Pricer uo-53-360) 

f?T M RTR, RlftR ^ fRRR 3 fR?RR RR RJ RTRR |T3R; afk 

3 TR fRRR 3 7TSR 3 cRR£R RR RR R7RR Rffl | 



Knowledge, faith, and conduct, from the transcendental point of 
view, have thus been described. Now listen to their brief 
description from the empirical point of view. 
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TFZFffe TT ^rTT, W 3?fc TWKW t - 

^ m«cci‘ trsft f m*\ 3Torafr fi^i^uii 

^ M«cei 4iuif< urr^r fer ttqtjt ^t^oth 

(10-54-361) 

^ 4«od* ^ ^dl 3TOTafr WT^OTI 

cT^ q«cc| xrFFrf^ ^Nt 1% ^TT mtoTII 

(10-55-362) 

^ M'l^ocf f mw 3Torafr W^OTI 
W ii«cci xm^T i% Hoyr m^xmi 

(10-56-363) 



^ f ^dl 3 T 0 Tafr wr^OTI 

^ M«cc| fl^Rj fiuj | Pencil W^OTH 

(10-57-364) 

wft 3 R^ lFcf*RF ^ i\ T1WQ auf^) ^ TF^F wt 
t, ^sft ™ w Ft 3FFt i^rrsr 3 ^ frfttt ti 

^ TT^Ft-RsrfFFT TFFTcf FT Ft FRF5F (^tofTer 3Tlf^) Ftt TF^F wt 

t, FTTt WR ^tor Ft 3FFt F7F1F 3 FTSFT FTT ^rTT tl 

F^-RFfFFi tfff* Ft Ft ftsff (FtFM 3Trf^) Ftt wfe wt 
t, FFt W( W '3TTFRT Ft 3FFt F^FTF 3 FFFF ^t FTTFF tl 

^ F^-RFflFi FFt fffft Ft Ft ftsff ft^) Ftt tf£f wt 

t, FFt WR RTRFffe 3FFt FFFTF Ft FTs^ eftf 9T^PT FTFTT tl 
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Just as chalk whitens the alien substance (aboard etc.) because 
of its intrinsic nature (of whiteness), similarly, the knower Self 
knows the alien substance because of his intrinsic nature of 
being a knower. 

Just as chalk whitens the alien substance (a board etc.) because 
of its intrinsic nature (of whiteness), similarly, the perceiver Self 
perceives the alien substance because of his intrinsic nature of 
perception. 

Just as chalk whitens the alien substance (a board etc.) because 
of its intrinsic nature (of whiteness), similarly, the Self who 
knows renounces the alien substance because of his intrinsic 
nature of non-attachment. 

Just as chalk whitens the alien substance (a board etc.) because 
of its intrinsic nature (of whiteness), similarly, the Self with 
right faith ascertains the alien substance as it is because of his 
intrinsic nature of right faith. 



wff - 

Her cfcfgKfH ^ rdpui^arr uhui^umR-^i 

3T0rfaj fa T^tcT U||<afa| (10-58-365) 

3MT wM WFR ^rFFTT ^ifHi 



Knowledge, faith, and conduct, from the empirical point of view, 
have thus been described. The other modes (of consciousness) 
should be understood similarly. 
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3TT1RT ^ TJOT 3 fe' t - 

^uiuhumR-h* 1%i%r rtPst ^ ar^fr 1wq;i 

rTT^T f% f^RTO^JII (10-59-366) 

^uiuhumR-h* f^f%r fa Riffa ^ afa^ c^fai 

rT^T fa W5[^ rff^CT ch^fall (10-60-367) 

^uiuuumR-h* faffa fa Riffa ^ afa^ wfai 

rTT^T fa W5^ faj cFlfajll (10-61-368) 

fei, RTR 3}fc Rfe fe?R fept %iR^R Rft* f; T^foTCJ, 37RRT R^T 

fwff felT? 

fei, RR 3^ Rife 3feR fe 3 %f%FRR Rt R#f t; fefe 3RRTT RR 

^few ferr? 

fer, RR 3?k Rfe 3feR R7RT 3 %ffeTR Rt Riff t; fefe 3RR1T RR 
fef^'RRTWRfe? 



There is no faith, knowledge, and conduct whatsoever in the 
non-conscious sense-objects, therefore, what can the soul 
destroy in such objects? 

There is no faith, knowledge, and conduct whatsoever in the 
non-conscious matter of karmas, therefore, what can the soul 
destroy in such karmas? 

There is no faith, knowledge, and conduct whatsoever in the 
non-conscious body, therefore, what can the soul destroy in such 
bodies? 
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slHlft FF FTF FT 'jdjld FF FTF FFt FtFT - 

UIIUIfH ^ ^rfar^t wr TslRrlfHI 

tit fd crf^ cft fer ttt^t ^ PuiP^II 

( 10 - 62 - 369 ) 

^H, 3ffT -cIlR^I FF FTF FRTTFT i|, ( Pb^) FTT ^Id FFF ^ °hl^ Mid 
FFfFFTI 



Destruction of knowledge, faith, and conduct, has been 
mentioned; (but) destruction of physical matter has not been 
indicated. 



FFFTffe FTt fFFFf 3 TPT FFf t - 

^ Tjuu cfcf xrrfrsr % t^ 

WT Frwf^FFT xnfrST TRTf PdflM^II 

( 10 - 63 - 370 ) 

^ FT[f tjot t, ^ FRFF 3 FT5FFI 3 FFf t; FTt 

iFFFt* F TFT FFf F I 



The attributes of the soul do not exist in alien substances; 
therefore, the right believer has no attachment for the sense- 
objects. 
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«ftoT ^ jMK Trfvm "TCsRl 3 Iff t - 

TFTt ^RTT TTlfr ^TFFT ^ % ^uiuumRunm | 

■q^OT ch'K'irj'Uj <| wfrST TFTT^II 

( 10 - 64 - 371 ) 

tpt, 'ir, Tftf ^ ^for 3 t^t ■qftoiTf ti f*r tft 37iff ( qff-’irm) tk 
STlff ^flfftl 



Attachment, aversion, and delusion, are the soul’s own 
immutable modes; for this reason, sound (and other sense- 
objects) do not possess attachment etc. 



trr *ftcr 3 - 

3{uuj<Muj 34UU| <fai(HI ufr warier I 

rTT^T flocKodl 3 TXTF# ff^U||| 

( 10 - 65 - 372 ) 

^Tff R TRkTI; 

("Tft ^TRT f %) 7 R sRT 3 ^- 31 ^ R'FR 3 TRFT fR tl 



The qualities of a substance cannot be produced by another 
substance; therefore, all substances are produced by their own, 
individual nature. 
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7K FTl TfTFR ifa-Ffa FRFT 3^1H f - 

Puir^^ciiiuiirui mTjjMI uRuwfa oi^llfui I 
TnfoT fiPui^ui ^Frf^ rt wr 3^ ^rPn^tii 

(10-66-373) 



lir^M^cd* 'H^rlMpU|c{ cTFFT ^ Tjoff 3fwfh 
rT^T XTT TTF Srfo-n^r 1% f% ^g|Pg| 31^11 

(10-67-374) 

37^7 WR ^ ffl ^ FF 3 Rft^fRrT F^ tl FF 

FFFf FT) TfTFR ‘ TjpFTt FFT t' ’ FF FTWC ^ W sffc tpF F^IT f | 

p^FIWT Fiwfird f37T tl WI 7^3 3FF f, Fl fFR # 

37FHt! TpiFTf Fp5 Ft FFf FFT t; fFR ^FFf W ikr t? 



Particles of physical matter get transformed into spoken 
communication containing words of censure or praise. On 
hearing those words you get angry or pleased thinking, “I have 
been addressed thus. ” 

Particles of physical matter have got transformed into spoken 
words, and if it (physical matter) has qualities entirely different 
from your own, these words cannot address you. Why then, O 
ignorant person, do you get angry? 
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vw * r 3 yk ^ TfTdr t - 

3T^T cT TIT rf wf^ TgTT^ XT frT # %cTI 
XU XT Tif^ #^WRi Tfi\\ 

( 10 - 68 - 375 ) 

^T TK # ^TT t % ‘^TpT^Tt ^T’| off 31W *ft ?fa 

^f^r ^ f^R 4' 3^ ^ xpt wu ^ 9^ ^T¥f i 



Unpleasant or pleasant spoken word does not beckon you and 
say, “Hear me.” When the word reaches your organ of hearing, 
the soul does not move to apprehend the incoming word. 



37 W 3 X^T ^rl 37 sRTT I" - 

3T^* T rf Xfe Tf frT # %cTI 

XTT XT Tii^ Murnif^ Wll 

( 10 - 69 - 376 ) 

3 ?k 3 TTCHT 

^STT f^rpT ^ fIT ^rq ^1 W ^ ^ feR H#' ^RTT I 



Unpleasant or pleasant visual form does not beckon you and say, 
“See me.” When the visual form reaches your organ of sight, the 
soul does not move to apprehend the incoming visual form. 
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r 3 tp^ cBt %?tt t - 

3T^T ^ cT xf# TIT rf wf^ f^T XT frT # %cT| 

xit xt rdftii«iR^ wjrfdwrm^ xfsni 

( 10 - 70 - 377 ) 

"qT ^J«T ^ cj^qft ^ Wf ^f?TT % \ ^ %’ 3ffc 3qw sft 

9^ f W 3 3TT^ fir Tp^ cfft W 7 ! pFT^ ^ fePT X^F ^TMI 



Unpleasant or pleasant odour does not beckon you and say, 
“Smell me.” When the odour reaches your organ of smell, the 
soul does not move to apprehend the incoming odour. 



3 to ^rt w?rr i - 

3T^r ^ wr xn ?f jm xt ttt 
XU XT Tif^ fdfui'«|ft^ TFPrrfdWTm^ rj TFT 1 1 

( 10 - 71 - 378 ) 

3T^J^T ' ? TT TFT TJff Ti? 'Tl?t °b£dl 1% * ^ d’isl ’ 3ffX 3 h irHI ^ft TFMT 
ffcUf fWT 3 3^ fq; TFT ^ WU xfntf ■$ feR Iff WcTT I 



Unpleasant or pleasant flavour does not beckon you and say, 
“Taste me.” When the flavour reaches your organ of taste, the 
soul does not move to apprehend the incoming flavour. 
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37W 3 ^R?TT % - 

3T^r cT wrt XTT cT wf^ W TT fcT # #cT| 

XU XT Tif^ rdPui^ir^ chldfdfldH|J|< xftFTII 

(10-72-379) 

^J«T ^ ^£l ^TT % TT?f ^R’ 3^ 3TT?RT *ft 

TT?fa ^ fWT ^ 3T^ fir FRf Xfit W 9f^ ^ fUT WcTT I 



Unpleasant or pleasant physical contact does not beckon you 
and say, “Touch me.” When the contact reaches your organ of 
touch, the soul does not move to apprehend the incoming 
contact. 



3 TRTTT T 5 FFT ^ TJ&T ^ ^HcTT t - 

3T*pff ^ xpit TJT rf ^uif^ XT fcT TT( 
xrr Tifsf fdfu'l'^lfe^ rj xpfu 

(10-73-380) 

37^pT TT IpT ^ Ti? d^dl 1% *^"5^ dH ’ 3-ftx 3HKHI ^ft 
fsm ■# 3 ^ fir tjot ■efV w ^ fur ^rm I 



Unpleasant or pleasant quality of a substance does not beckon 
you and say, “Know me.” When the quality reaches your mind, 
the soul does not move to apprehend the incoming quality. 
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3TRR T3W r 3 WT "WcIT f - 

3T^t Tpft d xtt rf wf^ ^ frT TTf 
xrr d Tif^ rdfti|«lR^ <£fefdtfdMHK ^scfll 

( 10 - 74 - 381 ) 

RT Wf ^ d$ Rlfl =b£dl 1% * RH ’ 3fR 37RRT ^ft °F 

Unpleasant or pleasant substance does not beckon you and say, 
“Know me.” When the substance reaches your mind, the soul 
does not move to apprehend the incoming substance. 



TT TFRTR - 

Tier ti ^ifui^ui d 4dm ^td dd^ djiu 
ruMO^MUH XTTFFT dm df djfe f^Wrflll 

( 10 - 75 - 382 ) 

fTT WIT (?K, T^T, Wf, TTT, TTTf, W]U R1WT d\ 

ig'^Tw (TnfR) 

t 3^r T OR TTT Ri' WWrO ffe ( Tf^| JRH ) RTTTfR^fff I 

Thus, even after knowing the true nature (of spoken word, 
visual form, odour, flavour, physical contact, quality of a 
substance, and substance itself) the ignorant person does not 
achieve tranquility. He makes up his mind to acquire the non- 
Self and, as such, remains devoid of propitious comprehension 
(right knowledge) . 
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H^-l TfeiTOT TcRR - 

cRnf ^cc|cb<M 

rT# fuiil-d^ 3TCCRT ?T FT Mfech*>quj|| 

( 10 - 76 - 383 ) 

TJof ^ fTT (TJ#?R ¥=Ffd 3) 3#5f7 iRRR ^ Rf ^J*T 3?k SRjq 
°F*f f, rrt ri Rfa 37^ -sfetRi ti 



The Self who drives himself away from the multitude of karmas, 
virtuous or wicked, done in the past, is certainly the real 
repentance. 



fdiMd PMR - 

^roT "sr ®i^f< ^rf^ri 

TTfft pui^ ^Tt M^cHSI^I* ^C||c^ ■%5[ril 

( 10 - 77 - 384 ) 

3^ $ ^fr oftf f^RT ^ ^ R #RT f, «TR 3 

Rf 3TRTT ftfrT t, m RTRT '/c-WtH FftT fl 



And the Self who drives himself away from the future thought- 
activities that may cause bondage of karmas, virtuous or wicked, 
is certainly the real renunciation. 
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3 TT# 5 RT FTT F 3 TFF - 

FPlfe - 5 T 3 TTimf^Kf^RI 
rf ^FT # FTt 7 §c 5 34 Mli|U| ^Tl| 

( 10 - 78 - 385 ) 

FcfFR FFvT ^'FFF 3 3T^ fir (TJcTheR Ffrfd ^ 3) 3#37 f^RTH; 

FFf t, F^T FlT Fit *j) «ftcr ( 3FJFF FRcTT f, FF ^tor FFRTF ^ 

3 TT# 5 RTtl 



The Self who realizes as evil the multitude of karmas, virtuous 
or wicked, which come to fruition in the present, is certainly the 
real confession. 



fr^rc ^rrfe ff - 

fo T55f M^cHdlUl cbcdfd f 0T55T fa Fft qfe<**Wfal 
pj|T3G( fa $C)ld fa^TII 

( 10 - 79 - 386 ) 

fa 3FF1T ffaF FFThMH FFtFI t, fa?F Ft fa -farFFTF FRFT t, fa fRF 
3TT#g^T FFFT f, FF 3FFTT 3 Flffa fl 



The Self who is always engaged in renunciation, who is always 
engaged in repentance, and who is always engaged in confession, 
is certainly the right conduct. 
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i\ ■EF4-«f«r ^rr ^ m % - 

cb^ihd 3Tornjf # ^ c^Ujf< cb^ihdl 

■# rf Tjofr ®fsrf^ ^cHsIHI 3^-f^ll 

(10-80-387) 

%5frfr PIW ^ cR?i ^Tt ^ eh^f th'ci I 

# rf ^ ^ ^cHsIfH 3 ^fi%*ll 

(10-81-388) 

■^tT chujLhH -*j%gfr ^ # %5[ri 

# rf TgJTt fa cfafa cffa ^cHslW 

(10-82-389) 

°b4 ^ ^hd ^5T 4<H =b<dl 1[37T ^ff 3 hicHI °b4 ^ 4>d ^4 pH^M =b<dl 4 
(iTRcITt) 

^ ^ W ^ ^T?[T f 37T ^f) 37W ‘ ^r4 ^T W 4^ %?TT ’ T^FTT TTFTcTT 

4, %-M ^ #*f 3tT3 « ^ ^4 fR 4t ^farTT tl 

^t 4 ^ x PeT ^TT =h<d! TT37T ^ff 3TRTTT ifat 3^4 ^Isft ft?TT 4, 4> 

4 fa ^ ^r 4 ^ far 4 t 4 mcTT ti 



Experiencing the fruits of karmas, the Self who identifies 
himself with those fruits of karmas, bonds himself again with 
the seeds of misery in the form of eight kinds of karmas. 

Experiencing the fruits of karmas, the Self who believes that he 
is the creator of those fruits of karmas, bonds himself again with 
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the seeds of misery in the form of eight kinds of karmas. 

Experiencing the fruits of karmas, the Self who gets happy or 
miserable with those fruits of karmas, bonds himself again with 
the seeds of misery in the form of eight kinds of karmas. 



?1W RH ^ t" - 

xnwf trr TIcST ITT 1%i%ri 

w 3qwf xmtrf 3 TOUT* w f^an f^frTII 

( 10 - 83 - 390 ) 

W RH ^ RHR; ^FrfeTTT RR 3RT f, yTM 3T^T 

t, T^FTT f^T^cr f| 



Scripture is not knowledge because scripture does not 
comprehend anything. Therefore, knowledge is one thing and 
scripture another; this has been proclaimed by the Omniscient 
Lord. 



rr frw i? - 

TT^T xrnxrf xrr ur f^f%n 

rr^T 3iwf xrrnrf 3ftnrf w f^rm f^frn 

( 10 - 84 - 391 ) 
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tk wi ^ t yk ^ w=Trrr; wfav 3^ t, tk ^ 
t,%n ^f^ti 

Spoken word is not knowledge because spoken word does not 
comprehend anything. Therefore, knowledge is one thing and 
spoken word another; this has been proclaimed by the 
Omniscient Lord. 



if'M 3TR TT f^T 5 f i? - 

W wtrf in ^ xtt f^d%n 

cTRTT 3TT0f Wnf 3fwf ^\cf f^TTU f^frTII 

( 10 - 85 - 392 ) 

^ ^TFM; 3 T^T f, 3 T^T f, 

t'l 



Visual form is not knowledge because visual form does not 
comprehend anything. Therefore, knowledge is one thing and 
visual form another; this has been proclaimed by the Omniscient 
Lord. 



^T°f *TFT ^ f*T 5 T t" - 

cprofr xrrrtrf xrr cprafr xtt xtpjt^ f%f%ri 

rTT^T SPJTTT xrnuf 3Ttnif wm fmn f^frTII 

( 10 - 86 - 393 ) 
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RR Ri?t i? dd7i=b =Fp5 Rf?t 'dHdl; ^■Hld^RR SPR i|, ^"of SPR i|, 
TO P^TO-td TOT tl 



Colour (sight) is not knowledge because colour does not 
comprehend anything. Therefore, knowledge is one thing and 
colour another; this has been proclaimed by the Omniscient 
Lord. 



RR fRR i? - 

Tfsft xrrnrf xrr totT xrr umk 

W 3Ttnrf XTTTtrf 3iwf xfsf f^xm f^rfrTII 

(10-87-394) 

TO RR RFf t, ^PTffpF TO Rsff RRcTT; RR TO t, TO TO 

t, ^FTf Pd^d TOf tl 



Smell (odour) is not knowledge because smell does not 
comprehend anything. Therefore, knowledge is one thing and 
smell another; this has been proclaimed by the Omniscient Lord. 



TR RR Rf fRR f - 

xrr Tfft ^ xrrrxrf ^ wr xtt xnxrr^ f%f%n 
rTT^T 3ftruf xmxrf ITT R 3TOT fTOTT ftfrTII 

(10-88-395) 
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to t, ?H3Rf3ln^ 

3t^t t, t^tt fsfczfc f i 



Taste (flavour) is not knowledge because taste does not 
comprehend anything. Therefore, knowledge is one thing and 
taste another; this has been proclaimed by the Omniscient Lord. 



stH it i? - 

wrt wf xrr wt wit nr writ f^feri 

WT 3TT0T untrf 3Tonf w fwr Wtu\ 

( 10 - 89 - 396 ) 

wtf wr t, ^qr^f ^ ^rarr; ^ t, 

i, t^ti fi 



Touch (physical contact) is not knowledge because touch does 
not comprehend anything. Therefore, knowledge is one thing 
and touch another; this has been proclaimed by the Omniscient 
Lord. 



it f^iw i? - 

wr xrrnrf xrr wt wr xrr writ f%f%ri 
W 3wr xrntrf 37xjxrf wr fwr f^ni 

( 10 - 90 - 397 ) 
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RR Rff f, ^ ^Tff ^TFRT f; WfeTT RR t, R^T 

t, T^TT f^^of RRif f| 

Karma is not knowledge because karma does not comprehend 
anything. Therefore, knowledge is one thing and karma 
another; this has been proclaimed by the Omniscient Lord. 



RR 3 f*R t - 

srnrr im m RRfR stotT rt f%f%ri 

rTT^T 3ftruf XTTTTjf 3TUUf SfEtf f^TT fqfrTII 

( 10 - 91 - 398 ) 

RR Rff t, qrfeoq Rp5 Iff RRR t; RR t, 

«TtfsCS2T RR t, Tfnr fRRRR Rff?l t'l 



Medium of motion ( dharma - the non-soul substance) is not 
knowledge because medium of motion does not comprehend 
anything. Therefore, knowledge is one thing and medium of 
motion another; this has been proclaimed by the Omniscient 
Lord. 



RRlfcsq RR ^ ftR I" - 

uiiumsrpcfr xrr RcrfR ^Tsjuft m f%f%ri 
rTRTT 3fWf xmtrf 3mWTSn3T fsm 

( 10 - 92 - 399 ) 
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3T^ sjoq t, aratf ^ ^ ^ti W^T? TT t; ^ 

t, 3 T«rf ?oq 3 T^T f, T^FTT f^ 5 ^T °Fu?^ tl 

Medium of rest ( adharma - the non-soul substance) is not 
knowledge because medium of rest does not comprehend 
anything. Therefore, knowledge is one thing and medium of rest 
another; this has been proclaimed by the Omniscient Lord. 



^ f*IU t - 

cFFfr xrnuf xrr cfi# xu umk 

3T crof xrnxrf 3Txnrf WcU f^OTT f^fwii 

(10-93-400) 

°FTqT sja? WT ^ t, suffer °F>TqT ^ ^TUT t; fUfeTT ^TH 

t, 3 Fq i, T^rr f^R^r tl 



Time ( kala - the non-soul substance) is not knowledge because 
time does not comprehend anything. Therefore, knowledge is 
one thing and time another; this has been proclaimed by the 
Omniscient Lord. 



3TT3TRT ^ TT f*FT t - 

3TRTRT fa XU XUPTf XU WR* f%f%T| 

3TWf 3ftruf xruxrf f^XHT f^frTII 

(10-94-401) 
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3TRTRT ^TH RFT t, 3WRT F°F RFT ^TFRTT t; 

3qqqqT 3T^ f, ^T 3T^T f, T^TT Wt tl 

Space (a&ag - the non-soul substance) is not knowledge because 
space does not comprehend anything. Therefore, knowledge is 
one thing and space another; this has been proclaimed by the 
Omniscient Lord. 



3Tsqq*TR *FH f - 

uii^jcifiiuf xrrprf 3 T^cRttut 3T^af w$U 
cTRTT 3TT0f Wnf TT^T 3fwfll 

( 10 - 95 - 402 ) 

3T®TcRTR F#' t, FFffo WTWH 3?%q f; ^FTfoTT ^TH 3Fq f F^TT 
3T«qoraR 3 RTtl 



Thought- activity is not knowledge because thought-activity is 
non-conscious. Therefore, knowledge is one thing and thought- 
activity another. 



ijlH Ft FtSTT i? - 

fbr55f wt ^ ^rnrnft wtrfh 
xrrrtrf rt vdiu|i|i<| 3io^Trf ifoidWn 

( 10 - 96 - 403 ) 
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xrTTtrf ^ w TjrTfFPpFT^I 

SJOTTSTOT R rTp iTocT^* 3 ^rtfrT <pTII 

( 10 - 97 - 404 ) 

3R f% «ftor TRT RHR t, RRT Rfa ^THl t" 3^ Wtt 3 

a#J5f t, t^T RFFTT xTlfHl wft®H (W^l) ^ # J-fP4^;p>, 

tpr, aripj^ra ^r, ^ 3 ^: w ^t$n th? 1 ti 



Because the soul always knows, therefore, the knower soul is 
enlightened. It must be understood that knowledge is not 
separate from the knower. 

Those who know ( Ganadhardeva - the primary disciple 
Acharyas of Lord Jina) consider knowledge to be same as right 
belief, self-restraint, sacred sutras of anga-purva, merit and 
demerit, and asceticism. 



3RR 3RRRR f - 

3TtTT RTFT 3TW1 XTT ^ Tit 3fl£RJf) TJcfl 

TsftJ ^fit ^*^1 Tit TTfnx^jTT 3 Tr ^11 

( 10 - 98 - 405 ) 

m >Hcj«hf^ ifrj r xrr Tjfrj r ht i 

Trr cFT fa -q- rTRT wr TTT3friTTRr fcJTH'Hl W fell 

( 10 - 99 - 406 ) 
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rTRTT ^ # Pd^l FtcT Pl U j^ f^ffri 

FtcT f%f%T % 4ldi4lcnui <cc||U||| 

( 10 - 100 - 407 ) 

FF MF fFRTF?l 3FFTT 3TTJjf^F f , FF fF?FF ft 3TTFKF7 iff f I FRFF f 
3FFR Tjfc^F t, FFTfc 3TIFR '3)yTFFF f I FFT 3TFFF FF FF Fitf FIFtfFFT 
37FFT -oferfH*' %FF FT3FF Ftt F FF°T FF TTFkTT f , F ffe TTFkTT 
t, 3FT: ( 3RTFTCFJ Ftf ^ FFFF) Ft fspjF 3FFTT f, FF FtF-3FFtF 
W 5 ^* 3 F Ft Fp5 TTF°T ft FFFT f 3?fc F Fp5 #FFT ft 1 1 



Since the soul is incorporeal, it is certainly non-assimilative (of 
food). In reality food is corporeal, comprising physical matter. 
There is no attribute, acquired or natural, in the soul that it can 
either assimilate or discard any alien substance. Therefore 
(being non-assimilative) the pure soul neither assimilates nor 
discards any alien substances - animate or inanimate. 



WiFFl ft^T FF Flf Fff f - 

Wf^#RTTfin ^ Pllf fcdhlfui FT QlfJHilKlfui I 
3 tT TpoT PflhPlUl *ffeRsW«il frTII 

( 10 - 101 - 408 ) 

FT <| qtcHsmJJfl ffFT FT ^PuiWI 3Tf^TI 

fm d[f|U|U|jUMp-dlPui ^TcRUI 

( 10 - 102 - 409 ) 
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SFfFi MR F^ FTT^-'^F TJF^F-^F WW 3RFHt FF ^ FiF?l f 
% Ft ftt FFf i; F^fFF Ftar ftt ft? ffT t; FFf% 

3#f3f ^F 3 FFFFFtF fF (F1W) fvPT Fit *5tFMF F#T, *TH, Fife FF 
FFFFFF tl 



Ignorant persons adopt various kinds of alleged external 
insignia of monks and householders and claim that adoption of 
these insignia leads to liberation. But external insignia cannot 
lead to liberation as the Omniscient Lords, discarding all 
external symbols, and giving up attachment to body itself, only 
get immersed in right faith, knowledge, and conduct. 



FtslFFf t - 

XTT TT^T tfcHsWJJfl Ml^Pir^lfui icdhlfuil 
<fiuiuiiuMpTnfui hToHsw«i* fsnm f^fciii 

( 10 - 103 - 410 ) 



FffFrT f<Mt WTTWTTf^ % FT F%^l 
<fiuiunur-ciR^ arnrnrf ftft ^cHsim^ii 

( 10 - 104 - 411 ) 

"FT^ 3fR tTFRF Fo fvFT - FF Ft Ft^-Fhf FFt 't'l F^fF, FH 3Rfc "FlftF 
Ft$T-FFf t, fFFFFF' FiF?t f; ^JFFFT FT*J3Tf FKT FFF 

fF^ fF iwft Fit #FFF 3RFFt FTFF Fit F?fF, FH FTfRFFFFF 
^F-FPHvFTTFtl 
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Insignia of monks and householders do not constitute the path 
to liberation. The Omniscient Lords declare that right faith, 
knowledge, and conduct (together) constitute the path to 
liberation. Therefore, discarding all alleged external insignia of 
monks and householders, lead your soul to the path to liberation 
by immersing it in right faith, knowledge, and conduct. 



Elwf 3 fRFR RR - 

TTfcRjqi smrpj f ^TRJ% rf 

f^r foiw m f^T*J 34UUj<c^|| 

( 10 - 105 - 412 ) 

(i R5R !) W-RST ERRt ETRR RTf ER, E# RR EFJER ER 

EE) ER KTFT RR, Rff R EE fRFR RR; 3TR sREf T{ fs^R ER RRI 



(O bhavya - potential aspirant to liberation! ) Establish your soul 
on to the path to liberation. That only ought to be experienced, 
meditated upon, and always trod; do not tread in other objects. 



feET ^ RFR-ER ETt RFf E1E?1 - 

cT cr 

chcdTd ^ TRTrf %% -OT xnT5f fH-l'M’HK I 

( 10 - 106 - 413 ) 
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WIT ^ TTT^-fvFTf 3TW TJFTST-feFff 4' ^TW W?1 t, 
TFR-TT1T (pP WT ^t) dffWTTI 



Those who exhibit attachment to insignia of various kinds of 
monks and householders have not understood the samayasara 
(pure and absolute consciousness). 



fW ^ WFd t)‘ TTTf WT "RTT — 

c|c|*jR3fr wr TTT3Tr ^tiwr % RdhlPui wfd TTf^q%l 
Pui^iiui 3 rr ^ uT^Pd TifcRsmi fiociidhifum 

(10-107-414) 

oEToTfR TRT Ft fvdff ^ wf WTT I" sfc fd^'d d"d eft TFlTd 
fvhff dd ttt^-TTF] ff ^ d# WdTI 



Although the empirical point of view claims both kinds of 
insignia to be the path to liberation, the transcendental point of 
view does not consider any insignia whatsoever to be desirable 
for the path to liberation. 



W - 

# ■qf%^rr ^ nrr^i 

3T?st oifefd %dT ^Tf sifefd <stih ■hTchsi II 

(10-108-415) 
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3 PrT 'R 37^14 cFTR ^ TRT W W^T 



^fl *T6ZTTfHT ^T ^ RopR 3^ 37?f 3^ RrR Tf 'STH'^ 3}?f 

^pgRRl 3 3#R1T, efF RRR ft ^mjJU 

Acharya Kundkund concludes this scripture with a 
mention of its significance - 

The bhavya (potential aspirant to liberation) who, after reading 
this Samayaprdbhrita and understanding its meaning and 
essence, would establish himself in pure and absolute conscious- 
ness shall attain supreme bliss. 





^ faRch^ch^R guild 
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